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THE FRUIT OF THE LIPS

Preached 20th August, 1843 at Providence Chapel, Eden Street,
London

"I create the fruit of the lips; Peace, peace to him that is far off,
and to him that is near, saith the LORD; and I will heal him"
[sa.57:19

The Lord had said in verse 16 of this chapter: "I will not contend
for ever, neither will I be always wroth: for the spirit should fail
before me, and the souls which I have made." As though the Lord
saw, so to speak, the fruitlessness of contending with man that
all his stripes were thrown away upon him; that his severest
chastisements, unaccompanied by grace, did not bring him into
submission and humility; that all his heaviest strokes could do
would but wear the spirit out and make it fail before him, but that
his contending in anger would never make him a partaker of
godly sorrow, nor cause him to lie low at his feet. "For the
iniquity of his covetousness was I wroth, and smote him: I hid
me, and was wroth, and he went on frowardly in the way of his
heart" (verse 17).

The Lord tells us here why he smote his people. It was for the
iniquity of their covetousness; the word "covetousness" pointing
out what the human heart is chiefly engaged upon. For we must
not limit the expression merely to avarice after money, but
consider it as embracing the going out of the heart of man after
the things of time and sense, the insatiable desire of the carnal
mind after earthly and sensual gratification. This covetousness
God speaks of as iniquity, the iniquity of man lying in this: that
he loves everything earthly and sensual better than God, that he
seeks pleasure from every object but the Lord, that he wilfully
and greedily runs into every base lust, making carnal things his
delight and happiness. Now the Lord, provoked by the iniquity of
his covetousness, smote him with stroke upon stroke, with
disappointment upon disappointment, with affliction upon



affliction, with trouble upon trouble. But it was all thrown away. It
did not raise up in him a spiritual work, it did not bring him to the
Lord's feet, it did not change his will; it did not renew him in the
spirit of his mind, but it left him as it found him: earthly, sensual,
and dead; or rather, it left him worse than it found him for his
heart became more hardened and his conscience more stupefied
than before. The Lord, therefore, adds: "I hid me;" as though he
would try what that would do. He took no apparent notice of him.
The Lord would not appear conspicuously in a way of providence.
He shut himself up, as it were, in his own glory, and covered
himself with a cloud, so that no ray should pass through. But that
failed also. "I hid me, and was wroth, and he went on frowardly
in the way of his heart." So obstinate, rebellious, wayward,
perverse a wretch is man that no step which the Lord could take
in a way of judgment or anger, independent of the Spirit's
operations (for that is the point I am endeavouring to enforce)
could ever have the least effect upon him. Now do not you
parents often see this very thing in your children naturally? You
sometimes cannot make anything of them; there is such a
frowardness and perversity of disposition in them, that all your
chastisements and every means you employ to make them
better, only seem to make them worse. They go on frowardly in
the way of their heart; and you cannot, with all the pains you
take with them, make them one whit better. Now what children
often are to their parents, such are we toward God. His stripes,
his frowns, his hiding himself, his sharp afflictions, do not
produce in us any spiritual good; but we go on frowardly in the
way of our heart, muttering perverseness, full of rebellion,
peevishness, and discontent; and though we may feel the rod of
God upon us, yet there is no breaking down of heart, no
submission of soul, no contrition of spirit before him. The Lord
therefore says: "I have seen his ways." What a creature he is!
What an obstinate, perverse, rebellious wretch, and that wrath
and judgments will not mend him. It is, then, as though he
added: "I will alter my plan altogether. I see that there is no use
in smiting and afflicting him with these sharp troubles; he is only
the worse for it; only the more rebellious, more perverse, more
froward. I have seen his ways, and will heal him." The Lord



speaks as though he would change his conduct towards him. If he
could not frown him into obedience, he would kiss him into it. If,
he could not by the manifestation of his anger, make him walk in
a right way, he would do so by love, and as he could not bend the
heart by trouble, he would break it by an overwhelming sense of
grace, mercy, and pardon. In that way, then, does the Lord gain
his point and bring about his blessed purpose, warming the soul
into fruitfulness by summer suns, which wintry blasts could never
produce, pardoning sin, and thus making it hateful; overcoming
the soul with his goodness, so as to new model it into obedience;
and by communicating a new heart and a new spirit, bring out of
it freely and cheerfully that humility, submission, devotedness,
and affection, which stripes and blows could never have extorted.
This, then, is the connexion of the text. And this slight sketch of
the context may, with God's blessing better prepare our minds to
see and feel something of the sweetness and beauty of the text.

I. What are we to understand by the expression which meets us
in the first clause: "I create the fruit of the lips?" I understand by
it that which grows upon, or rather out of the lips. Just in the
same way as the fruit naturally is that which grows upon or grows
out of a tree, so spiritually that which grows upon and out of a
gracious man's lips is here called "the fruit of the lips." But cannot
a man say just what he pleases? Not to God's honour and glory.
If it is true that God creates the fruit of the lips, and that there is
not a single word which man's lips can speak for the honour of
God except what the Lord himself creates by as great a miracle
as when he called the world into existence, what a death-blow to
human merit, creature righteousness, fleshly sanctification, legal
obedience, free will, and the whole spawn of Arminianism! What a
sweeping off at a single stroke all the piety and holiness of the
creature, if it is true, as most true it is, that a man not only
cannot create a spiritual thought, nor perform a spiritual action,
but that he cannot even create a spiritual word that he cannot
actually bring forth from the door of his lips anything which God
calls fruit, except it be created in him by a miraculous putting
forth of supernatural power. But, however the wise and learned
may call this enthusiasm, or however Pharisees and Free-willers



may rebel against God's sovereignty and man's helplessness, yet
all the living family are taught, sometimes by painful and
sometimes by pleasurable experience, that they cannot find in
their lips a single spiritual word to breathe out secretly into the
ears of God or before the ears of their fellow men, except the
Lord the Spirit create it for and in them. The word of the lip,
when it is such as the Lord calls fruit, is that which comes from
the heart: "Let the words of my mouth, and the meditation of my
heart, be acceptable in thy sight, O LORD, my strength, and my
redeemer." It is the heart must prompt the tongue, as we read:
"The heart of the wise teacheth his mouth, and addeth learning to
his lips." Unless heart and tongue go together, there is neither
fruit in the one or the other. The Lord, then, by his blessed hand
in the soul, creates a spiritual work within, and raises up spiritual
feelings, spiritual desires, spiritual sensations; and as he
produces this spiritual experience by putting forth his power in
the heart, he creates also the fruit of the lips, that these spiritual
sensations may find a vent through them. For it is as necessary
that the Lord should create the fruit of the lips to express them,
as that the Lord should create the fruit of the heart to feel them.
We have, for instance, sometimes spiritual sensations heaving,
fermenting, and working in our bosoms, but we cannot give them
vent. They are sometimes too deep for utterance, "groanings
which cannot be uttered," as says the apostle. Many of God's
people cannot express what they feel, they have a clear
experience, but a confused speech, they know what experimental
truth and divine teachings are, but cannot defend the one nor
explain the other. The Lord, therefore, must not only create the
spiritual sensations, but he must create the spiritual expressions,
that out of the heart, through the mouth, the fruit may come to
his honour and praise.

The first sensation usually that God creates in the soul, is a
feeling of its own guilt, ruin, and misery; and the first fruit of the
lips that he creates as springing out of and corresponding with
this spiritual sensation is confession. "He that covereth his sins
shall not prosper: but whoso confesseth and forsaketh them shall
have mercy." "If we confess our sins, he is faithful and just to



forgive us our sins, and to cleanse us from all unrighteousness."
But of all humbling things confession is one of the most
humbling. It is so even to man. We often feel ourselves to be
wrong, but we cannot confess it. There is that wretched pride and
self-justification often working in a man's heart that he absolutely
will not confess his faults to a fellow-creature, when his
conscience all the time is condemning him. And so it is spiritually.
It is a very hard spot to come into the presence of God with
confession. Confession must be, as it were, squeezed out of us,
pressed out of our heart by heavy burdens laid upon the
conscience. An honest heaven-taught soul knows that there is no
use mocking God with hypocritical confession, that to confess
iniquity with the mouth and hug it in the bosom, is but to add sin
to sin, that it must not, with Gehazi, stow the two talents of silver
in the house, and then go and stand before its Master unabashed.
But wherever the soul is truly humbled before God, and
confession is created as the fruit of the lips, it always implies a
desire to be spiritually delivered from the filth, guilt, and the
power of the sin acknowledged. Thus confession, as one of the
first and the earliest fruits of the lips, flows from a spiritual
feeling of the burden of sin, a solemn hatred to it and abhorrence
of it, as laid upon the conscience, a cry to the Lord to pardon it,
and an earnest desire, in the strength of the Lord to be delivered
from its dominion. Honest confession, then, as springing out of a
heart made tender in God's fear, is a supernatural creation of the
Lord's. To mock God with saying we are sorry, and then rush the
next moment into the sin we profess to be sorry for, is but to
deceive ourselves and insult him. Yet this is what we have done a
thousand times, and shall do again if grace prevent not. So that
no man comes to honest confession except God works confession
in his heart; and thus making the heart and tongue move
together, he creates confession as the fruit of the lips.

Now there is no promise of pardon of sin till there is confession of
sin. "If we confess our sins, he is faithful and just to forgive us
our sins." But how many there are who talk about pardon and
forgiveness, who have never yet been brought to an honest
confession; who have never yet put their mouth in the dust,



bewailed themselves in the sight of God, nor acknowledged their
sins in the bitterness of soul-trouble, with tears of contrition
flowing down their cheeks and the sobs of godly sorrow heaving
from their bosoms!

Another fruit of the lips which God creates is prayer. The Lord
himself must pour out upon every child of his "the spirit of grace
and of supplications," for unless he is pleased to create this fruit
of the lips, there is no more spiritual prayer in our heart than
there is in a corpse. We may indeed mock God by carnal
petitions, or go through a formal round of daily prayer; but as to
any spiritual breathing out of our wants into the bosom of God, as
to any faith in blessed exercise whereby we come to the throne of
mercy and grace, and, according to the injunction of the Holy
Ghost, pour out our heart before him, there is not a single grain
of this fruit till the Lord himself by a supernatural operation upon
conscience, first creates the desire, and then gives power to
breathe forth that desire in supplication at his feet. Now of this
spirit of prayer, every living soul has a measure. When the Lord
quickens the soul into spiritual life, he always gives "this spirit of
grace and supplications;" and when once given, it is never wholly
lost out of the heart. For the Lord who first creates this fruit of
the lips, mercifully keeps it alive in the soul. "I will water it every
moment," he says. He therefore feeds the lamp of intercession in
the soul with the oil of the blessed Spirit, the unction of the Holy
One; and though to our feelings we are often as dead and
prayerless as if we had never felt the breath of the Spirit within,
yet the Lord secretly again and again works upon the heart and
causes this fruit to grow upon the lips. In this respect, as in
others, we pass through many changes. We may sometimes, for
instance, be in trouble, and yet cannot pray; be exercised in our
minds, and yet cannot go to the throne of grace, nor vent our
desire for deliverance into the ears of the Most High. We are
often, too, in a state where there is no sigh nor cry going up out
of the heart; when the world seems to have full possession of us,
and there is scarcely even the faintest desire to be brought out of
this state, and to feel the weight and power of eternal things. Nor
can we even feel what a sad state this is to be in, nor cry to the



Lord to revive us again that we may rejoice in him, unless he
once more create this fruit of the lips, and draw out our heart
towards him.

But praise and thanksgiving is also a fruit of the lips, and as such
is the special creation of God. What a sweet thing it is to bless
and praise God! There is no feeling upon earth to equal it. To
bless God for his unmerited mercy, for his undeserved favour,
and for the testimonies of his goodness, is indeed a sweet
employ. It may indeed be called a feeling and a foretaste of
heaven, for will not the bliss of heaven much consist in blessing
and praising God, in singing the "song .... of the Lamb," in giving
vent to the happy feelings which will occupy and fill the soul? God
teaches all his people, sooner or later, to bless and praise his
name. But then they must go into very dark holes and corners,
must often sink very low in their feelings, must be taught very
sharp lessons within, must see themselves to be utterly helpless,
and at times feel almost hopeless, in order that this fruit of the
lips may be created by the hand of God in them. How often are
we in that state when we can neither pray nor praise; when
sullenness, frowardness, and peevishness seem to take such
complete possession that so far from praising God, there is no
power even to seek his face; and so far from blessing him, there
are even dreadful things working up in the heart against him,
which awfully manifest the enmity of the carnal mind! Those who
are painfully exercised with such feelings are certain therefore
that it is God's work to enable them to praise and bless his holy
Name. And does not the heaven-taught soul come sometimes
into this spot: "O that the Lord would give me something to
praise him for, would bring me out of this trial, break this
wretched snare, remove this awful temptation, lift me out of this
providential difficulty, bless and water my soul, comfort my heart,
strengthen my spirit, give me some testimony of his covenant
love!" Says the soul: "O how I would then bless and praise him! I
would spend all my breath in exalting his holy Name." But when
the Lord withholds from the soul the blessings it so eagerly
covets, it can only look at them at a great distance, view them
wistfully, and long to experience them. But it says: "Until they



come with power, until they are brought in with sweetness, until
they are sealed upon my very heart, so as to take full possession
of my breast, I cannot, I dare not, bless and praise his holy
Name." O what a dependent creature a heaven-taught soul is!
How it hangs upon the Spirit of God to work in it that which is
well pleasing in his sight, how convinced it is that it cannot feel
nor confess sin, that it cannot breathe forth prayer nor praise
unless the God of all grace create by his own powerful hand these
blessed fruits of the lips! Are you so helpless in your feelings as
this? Are you such complete dependants upon sovereign grace?
Then you are spiritually taught of God; for it is God's teaching in
the soul which brings a man to an experimental knowledge of his
own complete helplessness before him.

ITI. But we pass on to consider the other part of the text. " Peace,
peace to him that is far off, and to him that is near."

"Far off!" What means that? It means that the soul passing
through that experience is separated, in its feelings, and at an
infinite distance from God. There is an expression in Psalm 61
which throws a light upon the words "far off:" "From the end of
the earth will T cry unto thee, when my heart is overwhelmed:
lead me to the rock that is higher than I" (verse 2). David there
speaks of himself as being at the end of the earth, and from that
distant spot crying unto the Lord, he places as it were the whole
habitable part of the globe betwixt himself and God. He speaks of
himself as at the very furthest bound of creation; not resting in
God's bosom, nor lying at his footstool, nor taking hold of his
strength, nor brought experimentally near by the application of
the blood of sprinkling. The words "far off" and the corresponding
expression "from the end of the earth" point out an experience of
distance. But what has brought the soul into this state of felt
distance from God? A sense of sin laid on the conscience; for it is
sin which makes the separation, according to those words: "Your
iniquities have separated between you and your God." Sin has
actually separated; felt sin experimentally separates the soul
from God. It drives it, so to speak, to the end of the earth, to the
utmost limit of creature existence. Now this inward sense of being



far off, is one of the most painful feelings that a quickened soul
can experience. The ungodly, who are really afar off, know
nothing experimentally of distance from God, for they have never
been brought spiritually near. They have felt no "cords of love, no
bands of a man" drawing them with sweet attraction to the
throne of the Most High; they have never sighed after the sweet
manifestations of God's mercy and love; but they live gladly and
wallow wilfully in those things which separate the soul from its
Maker. But those who are far off in their feelings, are such as
have seen something of the beauty of the Lord, and felt the evil
of sin, who spiritually know Jehovah's purity and the creature's
impurity, and have experienced the inward curse, bondage, and
condemnation of a holy law. A spiritual discovery of his purity and
holiness, making manifest their own vileness, has thrust them
down from him; not daring to draw near, nor able to approach;
not feeling any spiritual access, but sighing and mourning over
their evil hearts in the wilderness, in desolate places; and unable
to move a single step forward because the Lord does not draw
them by his smile. A man must know something experimentally
of this before he is brought near. How can he know the feeling of
nearness if he hath not known a feeling of distance? How can we
know what it is to be brought from the end of the earth, by the
manifestation of God's mercy and love, unless we have been
driven there, in our feelings, by some manifestation of the wrath
of God against sin? But to see the blessed Lord and not be able to
draw near to him; to view his atoning blood at an infinite distance
from us, his glorious righteousness well nigh out of sight, and his
lovely Person out of the reach of our spiritual view, so as not to
enjoy any access to these glorious realities, to know this
experimentally, is to be far off from God. And I believe that God's
people know very much of this feeling. There is not much
nearness in our day: not much dandling on the knees, not much
smiling upon the soul, not many love visits, nor tokens
communicated. There is, indeed, abundant talking about them;
and there are abundance of people who profess to have them,
but I fear they are, for the most part, cheats and counterfeits.
The real people of God, the true- hearted family are, for the most
part, afar off upon the sea, for it is a dark and cloudy day in



which we live.

But the Lord has spoken of another character, and described him
as one that is "near;" that is, one brought experimentally nigh,
who has felt the blood of sprinkling reconciling him to God, who
has had the veil taken from his heart, who has had power
communicated to approach unto God, and had a measure of
spiritual access unto and blessed communion with him. But what
is remarkable is, that the same promise is given to each: "Peace,
peace to him that is far off, and to him that is near." These two
characters seem to include all the quickened family of God: for all
who are made alive unto God are in one of these two states,
experimentally far off or experimentally near, enjoying God's
presence or mourning his absence, fasting or feasting, lamenting
or rejoicing, crying or blessing, dandled in the bosom or weaned
from the breast. We find no intermediate state spoken of, no
middle class, they are either far off or they are near in feeling.
God in this text seeming to recognise no other states but these
two. Let me not, however, be misunderstood. We are often in
neither one nor the other, but not as a matter of Christian
experience. We have an experience of the flesh as well as of the
spirit, and this experience of the flesh is coldness, deadness,
worldliness, unbelief, and other corruptions. But the Lord does
not recognise this as Christian experience, though too often the
experience of a Christian. We say, therefore, that so far as we are
under the teachings and leadings of the Spirit, we shall be
experimentally far off and mourning distance, or experimentally
near and enjoying access. Therefore, spiritually viewed, "far off "
or "near" includes all. But there are an abundance of persons
everywhere who are neither one nor the other. They are never
near by the spiritual manifestations of God's presence, they are
never afar off in soul-trouble and soul- sadness. They occupy
what they consider to be a middle spot, which is in fact no spot at
all, for they know nothing of frowns or of smiles, of banishment
or of return; they know nothing of God's anger nor of God's love,
guilt nor pardon, misery nor mercy, helplessness nor help,
weakness nor strength, but stand upon an empty profession,
having the mere shell and outside of truth without being led by



the Holy Spirit into the secrets of the sanctuary.

To God's people then, summed up in these two classes, those
that are far off, those that are near, there is a promise given; and
that promise is redoubled to point out its certainty: "Peace,
peace, to him that is far off, and to him that is near." Bunyan well
represents this in his Pilgrim's Progress, where he speaks of
Christian after being entertained in the House Beautiful, going to
sleep in the chamber called Peace. What blessed sensations are
couched in that word Peace! It was the legacy that Jesus left to
his church: "Peace I leave with you, my peace I give unto you:
not as the world giveth, give I unto you." The apostle says of it
that it "passeth all understanding." Now many even of the Lord's
people seem as if they wanted and were expecting raptures.
There is, I believe, a vast deal of enthusiasm in the natural mind
of man, as is evident from what I may call its religious history in
all ages; and this leads many who, in other points, seem rightly
taught; to look for wonderful visions, ecstasies and raptures,
things which nature can imitate, or Satan, as an "angel of light"
counterfeit. False churches have had abundance of these. There
are some most remarkable accounts in the legends of the Roman
Catholic Church of the ecstasies and raptures of their so-called
saints. Satan, as an "angel of light" can counterfeit these things
to delude souls. But, I believe, Satan cannot bring the peace of
God into the conscience. He may kindle a sort of infernal ecstasy;
he may dazzle the mind with his juggleries and witcheries, and lift
a man up in his own conceit into the "third heavens;" he may
work upon the natural spirits and intoxicate the mind with the
light and airy gas which he breathes into it. But he cannot speak
gospel peace to the conscience; he cannot bring a holy calm into
the soul. He could lash the waters of Gennesareth into a storm
but there was only One who could say to them: "Peace, be still!"
Satan may raise a storm in our carnal mind, but he cannot allay
it; he cannot pour oil upon the waves, he cannot bring peace to
the troubled breast and enable it to rest upon God. Of all spiritual
blessings, none seem preferable to peace; and I believe that is
what a child of God covets more than anything. For O how much
is implied in the word peace! Is not man by nature an enemy to



God? Then to be saved he must be reconciled, and that implies
peace. Is not his heart often troubled, as the Lord said: "Let not
your heart be troubled!" Then he wants peace. Is not his mind
often agitated and tossed up and down by conflicting emotions?
Then he wants peace to calm it. And when he has to lie upon his
dying bed, O if he can but lie there in peace, peace with God
through Jesus Christ, and a holy calm comes over his soul,
flowing out of manifested mercy and felt reconciliation, it will beat
all the raptures in the world. How often we hear of a triumphant
death-bed; and how Arminians of all shades and grades are
continually trumpeting forth from their pulpits and publishing in
their periodicals, triumphant deathbeds! May God, in his mercy,
give me a peaceful one! It is better to close one's eyes with the
sweet enjoyment of the peace of God, which passeth all
understanding, shed abroad in the heart by the Holy Ghost, than
to have all the raptures and ecstasies which may spring out of an
excited nature. But to be blessed with peace, through the blood
of sprinkling, before the soul glides out of its earthly tabernacle to
enter into the haven of peace above, this indeed will make a
death-bed happy, this will extract every thorn from the dying
pillow, and enable the departing believer to say, with holy
Simeon: "Lord, now lettest Thou thy servant depart in peace, for
mine eyes have seen thy salvation."

The word is redoubled, like Pharaoh's dream (Gen.41:32), to
show the certainty of it: "Peace, peace;" as though the Lord
would not content himself with saying it but once. He was so
determined that it should come that he says: "Peace, peace.”
There is also another thing connected perhaps with the
reduplication of the expression, that it becomes more especially
promised to each of the characters mentioned in the text. Peace
to him that is far off, and peace to him that is near. Perhaps thy
soul is far off upon the sea, tossed up and down with doubts and
fears, and exercised with sharp temptations and afflictions. There
is peace promised to thee, though in thy feelings thou art far off
from God. But another here, perhaps, is in a different state; his
soul is indulged with some nearness of access to the throne of
mercy. There is peace for thee; for thou needest peace as much



as thy brother that is far off. If his troubled soul requires it to
bring him near, thou needest it to keep thee near. Both need it,
and both shall have it, for the promise is given to such.

ITI. "I will heal him." That closes the promise; that is the finishing
stroke to God's manifested mercy. "I will heal him." As though
the Lord had said: "He is a poor leprous wretch; he has an
incurable disease upon him; he must die of his wounds, and bleed
to death unless I step in; but he shall not die of his wounds, he
shall not bleed to death, I will heal him. Whatever be his malady,
whatever be the wounds of his conscience, I will cure him; he
shall not perish; though he is beyond all human cure, he is not
out of the reach of my healing hand."

These are sweet and precious promises, are they not? But where
must we be, and what must we be, in order to value them? What
must we know and feel to have a part in them, and to experience
them? Must we not be spiritually in the same spots to which they
are addressed? If, for instance, we can always confess our sins; if
we can pray when we please, and bless God when we please,
what manifested interest have we in the promise: "I create the
fruit of the lips?" If we never are far off in feeling or never near in
feeling; if we are never tossed upon the wave or never borne into
the harbour of safety; what can we experience, what can we want
to know of the promise: "Peace, peace?" If we are never sick and
diseased, full of wounds and bruises and putrefying sores, a mass
of filth and corruption before God, what manifested interest can
we have, or want to have, in the promise: "I will heal him?" All
God's promises are adapted to certain stages and states, certain
characters and persons; so that unless we are experimentally in
those states or those stages, and are those characters, the
promises, however great and precious, are absolutely nothing to
us. When the Lord, therefore, puts us into these states, it is that
he may make the promises precious; and when he ratifies and
fulfils any promise in the soul, he endears that promise by that
very state in which the soul was before the promise came. Thus
until we come into such desperate circumstances that none but
the God of all grace can, by stretching out his hand, save and
bless us, until we are utterly weaned from creature help, false



hope, carnal wisdom, and fleshly strength, we are not in a fit
state to receive the manifold mercy of God. We are rich and
increased with goods, and have need of nothing, and know not
that we are wretched and poor and miserable and blind and
naked (Rev.3:17).

Every soul, then taught of God, that is in this state, has an
interest in this promise. You may not be able to realise it, you
may not be able to rise up to it, but I know this, you will be
crying to God to fulfil it in your souls. You cannot do without the
manifestation of peace, more or less powerfully in your
conscience; and if the Lord has brought you there, he will in his
own time and way open up these sweet promises, and convey the
riches couched in them into your poor and needy heart. To him
may we be kept ever looking; on him may our eyes be ever fixed,
that he would fulfil his promises in our soul's experience, and do
for us far more than we can even ask or think!

For are not these blessings worth seeking? When sickness comes
and death draws near, when weeping relatives and anxious
friends surround the dying bed, will you not want peace, peace, in
your soul, that you may be able to look with joy into eternity, and
resign your departing spirit with calm and holy confidence into
the hands of God? Sin has set us far off from God. Where this is
truly and deeply felt, we shall want to be brought near by the
blood of sprinkling. And this alone will give support in life comfort
in death, and happiness in eternity.



THE FRUITFUL BOUGH AND THE STRONG BOW

Preached at Gower Street Chapel, London, on Lord's Day
Evening, July 27th, 1856

"Joseph is a fruitful bough, even a fruitful bough by a well; whose
branches run over the wall: The archers have sorely grieved him
and shot at him, and hated him: But his bow abode in strength,
and the arms of his hands were made strong by the hands of the
mighty God of Jacob." Genesis 49:22-24

In reading the Old Testament records we are struck with this
circumstance, that in the case of many of those who were raised
up for signal purposes in the Church of God, there was that in
their birth, or in their life, which was marked by some peculiar
divine interposition. One feature of this nature is particularly
remarkable in some of the most eminent saints and servants of
God—that their mothers were naturally sterile. It was so, you
know, with the mother of Isaac, the heir of promise, of Jacob, of
Samson, in a very marked instance. It was so to come to New
Testament times with the mother of John the Baptist. The
mothers of all these eminent servants of God were naturally
barren; and as a desire for offspring amounted, in Eastern wives,
almost to a passion, God seems to have taken occasion thereby
to manifest His prerogative, and display the sovereignty of His
power, even in the circumstances of their natural birth.

You find this in the case of Joseph also. As he was to be a marked
instrument in the hands of God, eminent as a saint, and eminent
as a preserver of God's people in Egypt, he had to spring in the
same way from a barren mother. You well know that Rachel was
sterile, and that, in answer to prayer, God gave her a son, whom
she named Joseph, as a pledge the name signifying. "he shall
add" of further offspring.

Now Jacob, before he dies, assembles his sons around him, and
pronounces over them what we cannot exactly call blessings,



because to some no blessing was given—but he bids them
"gather themselves together that he may tell them that which
shall befall them in the last days." Having spoken of one, and
then another, he comes down at last to Joseph; and upon him he
pronounces this special benediction, which we shall now
endeavour to open up, as the Lord may enable. "Joseph," says
he, "is a fruitful bough, even a fruitful bough by a well, whose
branches run over the wall. The archers have sorely grieved him,
and shot at him, and hated him; but his bow abode in strength,
and the arms of his hands were made strong by the hands of the
mighty God of Jacob."

I shall, with God's blessing, in endeavouring to unfold the mind
and meaning of the Holy Spirit in these words, show:

I. First, Joseph's fruitfulness; for he is specially marked out here,
by the finger of God, as being "a fruitful bough."

II. Secondly, the source of that fruitfulness; that it was not in
himself, but that "he was a fruitful bough by a well, and his
branches ran over the wall."

ITI. Thirdly, Joseph's persecutions and bitter afflictions, "for the
archers sorely grieved him, and shot at him, and hated him."

IV. Fourthly, Joseph's victory: "But his bow abode in strength."

V. Fifthly, the source of that strength: "The arms of his hands
were made strong by the hands of the mighty God of Jacob."

1. "Joseph is a fruitful bough." You cannot but remember that
striking parable which issued from the lips of Him that cannot lie
Joh 15, where the Lord uses those solemn words, "I am the
Vine, ye are the branches. Every branch in me that beareth not
fruit, he taketh away; and every branch that beareth fruit, he
purgeth it, that it may bring forth more fruit." Thus in the vine—
the visible Church of Christ—there are unfruitful as there are
fruitful branches. I need not dwell at any length upon the



circumstance that these unfruitful branches never had a living
union with the stem. No man that knows truth for himself can
believe for a single moment that the unfruitful branches which
were cut off by the judgment of God, had the same union with
the living stem that the fruitful branches had. It would be an
insult to the doctrines of grace, and to that God who revealed
them, to say that the branches, which bore no fruit were in the
vine in the same vital way as those that did bear fruit. But Joseph
was eminently "a fruitful bough;" and when the husbandman or
vine-dresser came and looked at the bough, under the verdant
leaves his searching eye beheld the rich, ripe clusters.

What is fruit? There may be much fruit that is worthless; nay,
more, really poisonous. A few years ago a man took his station
upon Blackfriars bridge, and held in his hands a basket of fruit,
very tempting to look at; many persons bought of it, and some
went home and died. What had that man in his basket? Why, the
fruit of the belladonna, or "deadly night-shade," the berries of
which have all the appearance of beautiful fruit; and yet to eat
them is death. Thus it is not the appearance of fruit for the eye,
unless skilled, cannot discern the good from the bad that
stamps it as good and genuine. There may be much fruit hedge
fruit, for instance called by that name, but not fit to be put
upon the king's table. When, then, the blessed Spirit speaks of
fruit, and calls Joseph "a fruitful bough," He means fruit produced
by the grace of God, fruit which weighed in the balance of the
sanctuary, and judged by the scrutiny of an unerring eye, claims
and deserves the name. The only fruit, then, that is worthy the
name, is that which is produced by the Holy Ghost, and springs
out of a vital union with the Son of God. And all fruit, called such,
that does not spring out of this vital union, and is not brought
forth by the operations and influences of the Holy Ghost upon the
heart—men may call it what they will. God will never put it upon
His table. But Joseph was "a fruitful bough," inasmuch as the fruit
that he bare was of God's own producing.

Let us spend a few moments in looking at this fruit; for it is a
very important matter to know whether we are fruitful boughs or



not. But bear in mind that the bough is not always or often
conscious itself of the fruit it bears; nay, the more the bough is
loaded with fruit, the more it droops and sinks; the heavier the
fruit, the lower the bough. But, assuming that the saints of God
cannot often nor always see in themselves that fruit which is
visible to others, we may take a glance at what the Holy Ghost, in
the Word of God, calls by that name.

1. The fear of God in a tender conscience is a special fruit that
grows upon the gospel bough. This fruit is found in every living
child of God, for God's own promise is, "I will plant my fear in
their heart, that they shall not depart from me." "The fear of the
Lord is the beginning of wisdom." Some of you may be mourning,
as you will ever have reason to mourn, over your own barrenness
and unfruitfulness in the things of God. But have you godly fear?
Has the Lord planted that divine fruit in your soul? That is the
first grace; all others will come as the Lord is pleased to bring
them in, and to make them manifest.

2. Faith in God; faith in His Word, truthfulness, greatness,
power, glory, justice, and majesty, which ever is accompanied by
a godly reverence of His great name; that living faith of which He
is the author, and which is exercised upon His divine perfections,
is a fruit of the Spirit; for "faith is the gift of God." No man can
produce faith in his own soul; it is the special work of God to
produce faith in Himself; and when this faith—for it is the same
faith that believes in God that believes in Jesus as the Lord
said, "Ye believe in God, believe also in me"—when this faith
believes in a revealed Jesus, in Christ made known by the
teaching of the Holy Ghost, in blood sprinkled, in a righteousness
brought near, in a love made known, in a Surety discovered and
made manifest; when faith not only embraces God in His terrible
majesty, but Christ in His Person and work, what a special fruit
and gift this is of the blessed Spirit.

3. When "a good hope through grace" is raised up in the soul,
through some testimony, smile, promise, word, or inward
evidence of interest in a precious Christ—when this "good hope"



is opened up in a believer's heart—and this door is often opened
in the valley of Achor, amidst much confusion and trouble—this is
also a fruit that hangs upon the gospel bough.

4. When love, too, is shed abroad in the believer's heart, and he
can say with Peter, "Thou knowest all things, Thou knowest that I
love thee," because he has felt and found Christ very precious to
his soul—that love is a fruit which hangs as a rich cluster upon
the gospel branch; for love is expressly mentioned by the Apostle
as part of the fruit of the Spirit.

5. Where there is peace also with God, through believing in Jesus
Christ, and peace with the dear children of God; when the Prince
of Peace sways the sceptre of His grace in the realm of peace, the
believer's heart; that is a blessed gospel fruit.

6. When the blessed Lord is pleased to manifest His loving-
kindness, and to swell the tide of joy in the soul, so that it is able
to joy in God, and rejoice in Christ Jesus "with joy unspeakable,
and full of glory;" that is a fruit that grows upon the gospel
bough; for "love, joy, peace" are preeminent in the catalogue of
spiritual fruit, given by the Apostle Ga 5:22.

7. Shall I not add, also, resignation and submission to the will
of God, with tenderness of conscience, humility of mind,
brokenness of heart, contrition of spirit, love to the dear children
of God? Are not all these gospel fruits? But time would fail me to
enumerate and describe one by one the blessed fruits that hang
upon the gospel bough, and by the possession of which a man
becomes manifested as a fruitful branch.

We are very imperfect judges of the fruit as regards ourselves.
Many of the dear saints of God, in whom the eyes of others can
see the rich, ripe clusters, hidden, it may be, by the verdant
leaves of profession, mourn and sigh daily over their leanness
and barrenness. "My leanness, my leanness! Woe unto me!" is
their continual cry, when they examine themselves as in the sight
of God. As the gardener looks under the leaves to find the rich



clusters, so they take up, so to speak, the leaves of their
profession, one by one, and say, "Do I bring forth fruit? Do I live
to His praise? Is my walk consistent? Is my conscience tender?
Do I manifest any godly fear? Is the blessed Spirit producing in
me those fruits which are to the honour and praise of God?" And
when we feel, as we do feel at times, so much in our carnal mind
to sink us low, and so little in our spiritual mind to lift us high, we
are ready to faint, and say, "Lord, is there any fruit produced in
my heart, in my lips, or in my life?" Yet, with all the complaints
that the dear saints of God make of their barrenness and want of
fruitfulness, in the sight of a holy God they are fruitful boughs, for
the Lord seeth not as man seeth; man looketh on the outward
appearance, but the Lord looketh on the heart. The tears you
shed, the sighs you heave, the desires you utter, the brokenness
you experience, the contrition that is working in your heart when
looking unto the Lord for some manifestation of His love to your
soul—all these are so many precious fruits of the Holy Ghost
hanging on your bough; and yet you see them not. You want to
be different, to live a holy life, not to have a sinful thought, not to
speak an idle word, not to do a foolish or sinful action. But you
are hampered and hindered in running the race; and with all your
desires to live to God's glory, what with your carnal mind, what
with the snares spread for your feet, what with the temptations of
Satan, the cares of life, and the anxieties of business, your mind
seems to droop as falling so short of being what you would be,
and producing what you fain would produce.

II. T pass on to our second point—the source of Joseph's
fruitfulness. There is one sentence from the mouth of God,
written by the pen of the prophet Hosea, that shows us what is
the source of all real fruitfulness: "From me" not from thee "is
thy fruit found." And there is another sentence written by the
same inspired pen, in which God, speaking of Ephraim, says,
"Ephraim bringeth forth fruit unto himself." Self was the ruling
source of all the apparent fruit that grew upon Ephraim's bough,
and as he bore fruit only to himself, God despised it and rejected

it.



We have the secret source of gospel fruit here pointed out.
"Joseph is a fruitful bough, even a fruitful bough by a well." In
Eastern climes, and in fact to some degree in our own more
humid climate, trees, shrubs, or flowers cannot grow unless they
are continually watered; in the East more particularly the vine
requires a perennial spring in order to make it even live, much
more blossom, and bring forth fruit. Thus Joseph's fruitfulness
sprang from this source, that he was planted "by a well." And
what was this well? What said the Lord to the Samaritan woman?
"The water that I shall give him shall be in him a well of water
springing up into everlasting life." You well know that the
operations and influences of the Holy Ghost are compared again
and again in Scripture to water. "In the last day, that great day of
the feast, Jesus stood and cried, If any man thirst, let him come
unto me and drink. He that believeth in me, as the scripture hath
said, out of his belly or heart shall flow rivers of living water. But
this spake he of the Spirit." Again, "I will pour water upon him
that is thirsty, and floods upon the dry ground: I will pour my
spirit upon thy seed, and my blessing upon thine offspring." I
need not, therefore, occupy your time with showing that the well
is a scriptural emblem of the Holy Ghost, who alone makes us
fruitful in every good word and work. Yet there is something in
the emblem that casts a sweet light upon the source of all
fruitfulness. A well is hidden from view; it lies deep. Men may
pass it by, and not know its existence; but it is there.

The vine, then, dipped its roots in quest of the well. There is in
trees and plants naturally and instinctively a search after food;
and the food of the plant is the source of its fruit. Plant a tree
upon a barren spot, and it will spread its roots till it finds a fruitful
soil; a shrub upon a wall will drop its roots down till it reaches the
ground; a sapling planted a little distance from a stream will
spread its roots till it reaches the water, as though there were an
instinct in the very tree itself, to find out that which shall be a
source of life and fruitfulness. If, then, a tree, a vegetable, can
from some instinct go in quest of that which shall sustain its
natural life, shall not much more a child of God go in quest of that
which shall sustain his life, and maintain his fruitfulness? As,



then, the vine dips its roots into the well, and keeps drawing up
continual supplies of moisture to make the leaf green and the
fruit rich and ripe, so a child of God who feels his poverty and
necessity, and yet knows something of the sweet operations of
the Holy Ghost in his heart, spreads out the roots of his faith,
hope and love in quest of this perennial supply. The thirstier the
vine is, the more room there is in its tubes and veins to draw up
the moisture in the well; so the more a Christian feels his dryness
and barrenness, the more room there is for the supplies of living
water to keep him alive and to bring forth every good word and
work.

The source of all fruitfulness is the well. If he be a minister, he
never can bear fruit to be a blessing to the people, unless he dip
his roots well therein. And if, my hearer, you be a gospel bough,
you must dip the roots of your faith and love into the same living
well. The Holy Ghost must be the supply of all divine life, and the
source of all divine fruitfulness. Now, every secret desire that
springs up in your bosom, every longing petition for the
operations of God's grace in your heart, every yearning longing
after the bedewing of His mercy upon your soul, every mournful
complaint, every trickling tear, every lamenting sigh that you are
what you are; as Hart says, "Tis winter all the year with me;"
these lamentations, what are they? They are the going forth of
the roots of your religion after the well; they are the instinctive
movements of the life of God in your soul to get supplies out of
the fulness of Christ; and every complaint, sigh, cry, and
lamentation over your barrenness and want of fruitfulness, is
really the putting forth of the life of God in your heart, which life
of God is in quest of this ever-flowing supply.

Not so with those not acquainted with the depths of the Fall and
the barrenness of man. They can do without the well; they want
no Holy Ghost to begin, no Holy Ghost to maintain, no Holy Ghost
to complete the work of faith with power; they want no faith of
God's giving, hope of God's inspiring, love of God's shedding
abroad; they want no God-given prayer, or God-given answer;
nor do they wish for the Lord. and for the Lord alone, to work in



them. They can manage their religion for themselves; they can
manufacture some imitation of the holy anointing oil; they do not
want the Spirit to drop it into their breast; they can get the pestle
and mortar, and the drugs, and compound a counterfeit that will
be good enough for them. Not so with the saint of God; he must
have the holy anointing oil; he must have the well into which he
may dip the roots of his faith, and from which he may draw living
supplies; for without them he has nothing and is nothing but
barrenness and death.

But there is another thing very noteworthy spoken of Joseph:
"His branches run over the wall." You see there was that
fruitfulness put forth in him which developed itself not merely in
leaves and fruit, but also in the length and strength of the
branch. Of all trees and shrubs the vine is the weakest; as the
prophet Ezekiel says. "Shall wood be taken thereof to do any
work? or will men take a pin of it to hang any vessel thereon?" it
is helpless and prostrate; and as such needs a trellis or wall on
which to hang and expand itself to its utmost length. What is this
wall? Need I answer? You have answered it already in your own
bosom: Jesus Christ, the Son of God! He is the wall, as the
Holy Ghost is the well; and as the branches of Joseph, the fruitful
bough, ran over the wall and rested with all their weight upon it,
so do faith, hope, love, and all the spreading tendrils and
branches of divine religion rest and hang upon the wall. Christ.

Now, there is no limit to the extension of the vine but the length
of the wall. I have seen a vine, which has covered ten or twelve
houses. It can spread itself as far as the wall extends; and the
branches run over it as though they delighted in spreading
themselves as far as they can go. So with the faith, hope, and
love of a child of God. When he finds the solid foundation that the
Person of the Son of God, God and man in one complex Person,
Immanuel, God with us, affords faith, he expands his whole soul
upon Him. What is the vine without a wall? Prostrate, lying on the
ground. And what is the fruit without it? Crushed in the dust;
trampled upon by the foot of every passer-by; trailing in the mud
and dirt; but when supported by a wall, the fruit is not crushed,



not trodden down, but stands forth in all its luxuriance and
beauty. We bear no fruit to the honour of God, to the good of His
people, and the profit of His Church, except as we rest upon
Christ. When we hang our all upon His glorious Person as God-
Man, on His atoning blood, justifying righteousness, dying love,
and risen power, and feel what a solid foundation Jesus affords us
to rest our weary souls upon, then we may spread; there is no let
or hindrance then. If we spread upon the ground, we only spread
in the dust; if we bear fruit upon the soil, it is only mingled with
mire and mud. Let us be raised on the wall; then we may extend
our length and breadth, and reach as far as the Holy Ghost may
lengthen our branch and cause it to bear fruit.

Bear this in mind, as indispensable to all fruit—the well and the
wall. If no well, no fruit; if no wall, what fruit there is will trail
upon the ground and be tarnished with the dust. The two go
together. Where there is no well there is no wall; and where there
is no wall there is also no well. Where the Holy Ghost is at work
upon the heart, there alone is Christ; for He takes of the things of
Christ and reveals them to the soul. His delight, His covenant
office, is to form Christ in the heart the hope of glory; so that
wherever there is the well there is the wall. It is through these
two things, or rather two Persons—the operations, influences,
and teachings of God the Holy Ghost, the third Person of the
glorious Trinity, and the finished work of the Son of God—that all
the fruitfulness of the Church is produced.

ITI. T pass on to show Joseph's afflictions, and bitter enemies
with their cruel persecutions. Now, one would have thought
that Joseph being so eminent a saint, and having conferred such
benefits upon his brethren, would have escaped their malicious
shafts. But no, it was not so; nay, it was his very fruitfulness that
drew it forth. Be a barren bough, and you will not be worth
shooting at; it is only wasting powder to shoot at you. Be a
fruitful bough, be an honour to the Church of God; manifest in
your families, in your business, and in your movements generally,
that the grace of God is operative and bringing forth fruit in you,



you will have archers; and these archers, as in the case of
Joseph, will hate you, and shoot at you, and sorely grieve you.

1. But who are these archers? They would not be spoken of in the
plural number unless they were many and diverse.

i. The profane world carries a bow, and arrows in the quiver,
and often shoots against the saints of God. The profane world
hates the Church of God; the more it sees of the image of Christ
in the Church the more it hates it, for the "carnal mind is enmity
against God;" and where the carnal mind reigns and rules, there
will be bitter enmity against all who bear God's image. Such will
ever shoot at you words of slander, calumny, malice, unkindness;
there is no arrow in their quiver which they will not discharge
against you. Yet, after all, they are but indifferent marksmen—
they rarely know where to hit us; their arrows, for the most part,
go wide, and very few hit the bull's eye.

ii. Not so with the next archers of whom I shall speak, the
professing world. These are, many of them, the bitterest
enemies that the Church of God has to encounter, for they hate
power, they hate the life of God in the soul. They like well enough
the fruitfulness that springs from themselves; but not that which
springs from the operations of the grace of God. They hate a
religion which their very conscience tells them they do not
possess; they abhor an experimental, vital work of God upon the
soul, because it condemns them, and makes them feel that they
are destitute of that which they see in the saints of God. Their
enmity, therefore, being drawn forth by the power displayed in
their hearts and the fruit manifested in their lives, they shoot at
them arrows, even bitter words, and often sorely grieve them.
Place two servants in the same house, one a child of God, and the
other, a professor; take two daughters in the same family, one a
living soul, and the other dead in profession; and you will see
how Peninnah can vex Hannah, how the professor can vex the
possessor. What grievous words and unkind speeches will be
continually uttered to harass and distress the mind.



iii. These are not the only archers. Sorry I am to say that some of
the keenest archers that shoot at Joseph and sorely grieve him
are the saints of God themselves. As Hart said, no doubt from
painful experience:

From sinner and from saint
He meets with many a blow.

The children of God are, for the most part, very tender in their
feelings; and many of the dear saints of God have many
questionings and fears as to their own sincerity and uprightness
before Him. Many also are deeply exercised with powerful
temptations, and are pained and grieved with the hidings of God's
face and the workings of sin in the carnal mind. Now, all these
feelings give, so to speak, a butt and target for the arrows to be
shot at. We do not fear them, but we fear lest what they say is
true; we do not fear the archer, but we fear the arrow that he
shoots, because according to an ancient simile, which has
been well versified by a modern poet it is often tipped with a
feather from one's own wing:

Keen were his pangs, but keener far to feel

He owned the pinion which impelled the steel;

While the same plumage which had warmed his nest.
Drank the last life-drop of his bleeding breast.

It is when the arrow is feathered from our own wing that it strikes
most home. Now, have you not sometimes been guilty of an
inconsistency, an infirmity, a slip, a foolish word, of something
that has been taken to feather the arrow? And has any dart
quivered in your wounded soul so sorely and deeply as the arrow
the flight of which has been guided to the mark by the feather
you yourself have afforded from your own breast?

iv. Satan is the very prince of archers, the Robin Hood of
bowmen. He knows where to hit, and his target is the carnal
mind. The rebellion, the blasphemy, the filth, the wickedness that



he can stir up, what Scripture calls his "fiery darts," how these
stick when they are shot by this infernal archer!

v. Then there are the arrows discharged from our own carnal
mind—the infidel workings and base imaginations of our deeply
fallen nature, and these discharged from our own bow. How
keenly they stick in our conscience, in our new man of grace, and
what work they often make.

2. Now, one would have thought that Joseph being a fruitful
bough could have looked with complacency, almost with holy
scorn, upon these archers, but it was not so; "they sorely grieved
him." To be sold by his own brethren into Egypt; the dreams and
visions God had given him to be derided; to be cast into prison as
an ungodly man through the very person who was tempting him
to ungodliness, and there to be neglected and forsaken; how
these archers had shot their arrows against his bosom, and sorely
grieved him! It was because he had the fear of God, because his
feelings were tender, that the arrows found a place. Had he a
bosom of steel, had he a heart of stone, the arrows would have
fallen off blunted and pointless; but it was because he had tender
feelings, a living conscience, warm affections, godly fear, and a
work of grace upon his soul, that he presented a tender spot for
these arrows to stick in; therefore the archers not only "hated
him, but shot at him, and sorely grieved him."

IV. Did they prove Joseph's destruction? Did any one drain his life
blood? Did he sink and die like a wounded hart? Did he fall upon
the plain and gasp out his forlorn life? No; for "his bow abode in
strength, and the arms of his hands were made strong by the
hands of the mighty God of Jacob." He then had a bow; he could
shoot too. And what was his bow? and how did he direct the
arrow? He picked up the arrows that were shot at him, or rather
he took them out of his own wounded bosom; and instead of
aiming these shafts against those who had so sorely grieved him,
he shot upward; he launched his arrows towards the throne of
the Majesty on high; he turned their bitter shafts into prayers,
supplications, and petitions. Thus the very arrows shot at him he



turned into petitions wherewith to approach the throne of God.
He drew his bow even up to the heaven of heavens; and that is
what you should do. Never return evil for evil; never return
railing for railing. When you are shot at by the archers, do not
shoot at them again. Take your arrows and bring them before the
throne; present your feelings wounded as they are, your groans
and sighs, with your warm petitions, and spread them before God
who hears and answers prayer; and you will find the benefit and
blessing of it. They will beat you at shooting if you shoot at them.
They can use language that you cannot. A man of birth and
education, drawn into collision with a street ruffian, cannot bandy
words with him; he must pass on—he would soon be beaten in
the strife of words. So you must never shoot arrow against arrow
with those archers who sorely grieve you. You have a tender
conscience; you have the fear of God; you weigh your words; you
know what will grieve your mind when it comes back upon you;
and you are therefore sparing of your speech. Cease from that
war; return not a single arrow. Let them shoot away; take their
arrows; direct your bow upward; turn them all into prayers and
supplications; and in due time sweet answers of mercy and peace
will come into your bosom. Thus Joseph's bow "abode in
strength," and all their arrows neither struck his bow out of his
hand, nor broke it asunder. He could shoot as well as they, but
not in the same way, nor at the same object.

Perhaps the words may apply to a minister whose "bow abides in
strength." He has to shoot the arrows of God; as we read, "Thine
arrows are sharp in the heart of the king's enemies." It is good
when his bow abides in strength, and the arrows of truth, which
he shoots reach hearts. O, this evening, if God should have
directed an arrow from my bow into any heart, what a mercy for
that soul will it be! The arrows of truth may stick deep and wound
for a time, and yet they are blessed arrows, because in due time
healing, pardon, and peace come to repair the wounds which they
make.

V. We come to the source of Joseph's strength. We have seen
the source of his fruitfulness, and now we see the source of his



strength: "The arms of his hands were made strong by the hands
of the mighty God of Jacob." It is a singular expression, "the
arms of his hands:" yet to my mind there is great beauty in it.
Look at a man's arm and a man's hand; and ask yourself, which
is the stronger, a man with a strong arm and a weak hand, or a
man with a strong hand and a weak arm? "Why, of course," you
say, "the man with the strong arm, for there, all the muscles are;
there are the levers of motion." So "the arms of his hands" is to
my mind a beautiful idea, because if the arm is strong, the hand
is but the means the arm makes use of to do what it requires. So
"the arms of Joseph's hands were made strong;" and then he
could hold the bow, direct the arrow, and shoot to some good
purpose.

I am here reminded of what I once read in Latimer's sermons.
Our ancestors, you know, were celebrated bowmen; victories
were won at Cressy and Agincourt by the English yeomanry, who
were skilled in the use of the bow. Latimer says, in a sermon
preached before the king, that no man could be fin, good archer
who did not learn from his boyhood; and the custom, he tells, us,
was for the father to put his hands upon the son's hands, to teach
him how to shoot, and throw the whole strength of his body into
the bow. Looking at this as explaining the expression, it seems to
me replete with sweetness and beauty. When the boy drew the
bow, it was not the strength of his own arm that drew the string,
nor was it the keenness of his eye that directed the arrow to the
mark. The child appeared to draw the bow and to direct the
arrow; but the hand of the father was upon the hand of the child,
and the eye of the father was guiding the eye of the child; thus
though the child seemed to draw the bow, it was the strength of
the father that really pulled the string. So "the arms of Joseph's
hands were made strong by the hands of the mighty God of
Jacob." God put His hands upon the hands of Joseph, drew the
bow for him, directed the arrow, and hit effectually the mark.

Apply this to your experience. When you pray effectually it is not
you that pray; it is the Spirit of God that prays in you; for He
helpeth our infirmities, and intercedeth for us with groanings,



which cannot be uttered. When you believe, it is the Spirit of God
that works faith in you; when you hope, it is the Spirit of God
that produces hope in you; when you love, it is the Spirit of God
that sheds abroad love in you; it is the arms of His hands that are
put upon your hands, and they are made strong by the hands of
the mighty God of Jacob. We seem to pray, though God prays in
us. We seem to believe and hope and love; but it is the work of
the Spirit upon our hearts. So the secret of Joseph's handling the
bow to good purpose was that the hands of God were upon his
hands, and they were made strong by the mighty God of Jacob.

Now, no minister can ever be blessed to the saints of God unless
he holds Joseph's bow, and unless his arms are made strong by
the hands of the mighty God of Jacob. We read of a man who
shot a bow at a venture, and the arrow hit a king's breast. Who
prompted the man to draw the bow? Who guided the arrow that
reached Ahab's guilty heart? Was it the man that drew the bow,
or was it God that prompted him and aimed the shaft? Clearly it
was God. So it is with every servant of God. If his arrow reach
the conscience of any of the election of grace, it is God who sends
the arrow into that sinner's heart. Unless God give him Joseph's
bow, and make the arms of his hands strong, he may shoot
away—the shot will only be a random one; it will never hit the
mark, never bring a sinner down, never lift a saint up, never
profit the Church of God. If ministers be fruitful boughs, the
source of their fruitfulness is a well, and they rest upon the wall;
and though the archers may shoot at them and sorely grieve
them, yet their bow abides in strength, and they never let it go.
The bow of prayer and supplication they never let fall out of their
hands; the weapons of their warfare are not carnal, but spiritual;
they shoot the arrows of truth, for the arms of their hands are
ever made strong by the hands of the mighty God of Jacob.

We see, then, Joseph's fruitfulness; we see the source of it; we
see the persecutions his soul was grieved by; and we see the
final victory that he gained. God of His infinite mercy lead our
souls into the same blessed track, apply His truth to our hearts,
that our bow may abide in strength, and that the arms of our



hands may be made strong by the hands of the mighty God of
Jacob.



The Fruits and Marks of the Lord Being Our God

Preached at Providence Chapel, Eden Street, London, on Tuesday
Evening, July 10, 1849

"I am the Lord thy God which teacheth thee to profit, which
leadeth thee by the way that thou shouldest go." Isaiah 48:17

God has a peculiar people. We may believe it or we may believe it
not; our faith or our unbelief does not alter the solemn fact. That
stands upon the foundation of immutable truth. "If we believe
not, yet he abideth faithful, he cannot deny himself." (2 Tim.
2:13.) But I may go a step further. I may assume there is not a
single individual in this congregation who doubts that truth. I may
suppose there is not a person present here this evening who is
not persuaded that God has a peculiar people. But you may
believe that, and yet have no interest in it. There are hundreds of
persons who believe that God has a peculiar people, who live and
die without being one of that peculiar people. Balaam believed
that God had a peculiar people; for he would have cursed them if
he dared, and was only prevented from cursing them by the
restraining power of God. When Ahithophel took sweet counsel
with David, and walked to the house of God in company with him,
their "sweet counsel" was not upon human merit, or the
sufficiency of works; but it was, no doubt, upon grace, and the
things connected with grace. Yet he lived and died under the
wrath of God; and when his counsel was not followed, he saddled
his ass, and arose and gat him home to his house, to his city, and
put his household in order, and hanged himself. (2 Sam. 17:23.)
Such was the end of that great professor—David's loving friend.
And Judas too, no doubt, preached free grace as well as the rest
of the apostles; for had his preaching been different from theirs,
when they came home from their mission, they would have said,
'Lord, why, Judas does not preach the same gospel as we do; he
cannot be of thy sending, one of thy disciples, because he
preaches a different doctrine from us.' Yet Judas died under the
wrath of God. It is therefore no mark, nor proof of our interest in



the doctrine of election that we believe it, or make a profession of
doing so. We want some other proof, some other evidence, than
a mere belief, in our judgment, of God's having a peculiar people.

What want we, then, if this be not sufficient? What is needful? To
this question we may answer, that one or two things is
necessary. The first and highest proof is, the immediate
testimony of God in our conscience. When God speaks to the soul
with a divine power, and says, "Fear thou not, for I am with thee;
be not dismayed, for I am thy God; I will strengthen thee; yea, I
will help thee; yea, I will uphold thee with the right hand of my
righteousness;" (Isa. 41:10); or, "I have loved thee with an
everlasting love; therefore with lovingkindness have I drawn
thee;" (Jer. 31:3); when God thus shines with his own light into
the soul, this is the highest testimony we can have upon earth; it
is the witness of the Spirit to our spirit that we are the "children
of God;" and we can have no higher. But in the absence of this
higher testimony, where this shining in of God's presence, mercy,
and love is withheld or withdrawn, there is another testimony to
our interest in God's electing love: and that is, the fruits and
evidences that flow out of our interest in it. Thus, if the root be
hidden, the stem may appear; and if we cannot see, by the Lord's
own shining, our names written in the book of life, yet if we can
trace the fruits and effects that flow out of electing love, then we
have a testimony to our interest in it, lower indeed, and not so
blessed, but still scriptural and safe.

In our text, the Lord brings forward two of these blessed fruits. It
runs thus, "I am the Lord thy God." These are the very highest
words God can speak to the creature. "I am the Lord thy God."
But how art thou to know it? What is the evidence, what the
divine proof of it? "Which teacheth thee to profit; which leadeth
thee by the way that thou shouldest go."

Thus, we may argue from the words both positively and
negatively—positively, thus, 'If the Lord is my God, then he is
teaching me to profit; then he is leading me in the way that I
should go'; negatively, 'If the Lord be not my God, then he is not



teaching me to profit, and he is not leading me in the way
wherein I am to go.' And thus the words, (as the Lord may be
pleased to bless them,) may be for the comfort and
encouragement of the living family, and a word of warning and
conviction, if it be his will, to some of his elect, still lying in the
ruins of the fall.

In handling these words, I shall, as the Lord may give me grace
and wisdom this evening,

First, speak a little upon the meaning of the first leading feature,
"I am the Lord thy God."

Secondly, upon the "teachings to profit," with which God is
pleased to bless the soul; and

Thirdly, the leadings of God in the way wherein he would have us
to go.

[.—Upon my first point I shall not speak at great length, as my
object is to dwell more on the teachings and leadings of God: and
yet I cannot pass over this portion of my text, for it contains
everything a child of God can enjoy here, and everything he
hopes to enjoy hereafter.

"I am the Lord thy God." If the Lord is our God, we have
everything that we can ever want to have; for in giving himself to
us he gives us everything. What sweet and blessed feelings are
raised up in the soul, when we can believe that the Lord is our
God! When we cannot believe it; when we cannot raise up our
faith so high; when doubts and fears oppress the mind, and
darkness fills the soul, then everything appears against us. For, if
the Lord be not our God, where are we? what are we? what will
be our end? and where will be our eternal portion? But if the Lord
be our God, then we have everything that can make us happy
here, and fill us with bliss and blessedness hereafter. What a
sweet and blessed feeling, then, it is in the soul, when the Lord
speaks thus, "I am the Lord thy God," who brought thee into
being. It is I that formed thee in the womb, and brought thee



forth into thy present existence; it is I, the Lord thy God, that has
fed thee, and clothed thee from that hour up to the present
moment. It is I, the Lord thy God, who has preserved thee on
every side. When thou wert upon a sick bed, it was I, the Lord
thy God, who visited thy soul, raised up thy body, and gave thee
that measure of health which thou dost now enjoy. It is I, the
Lord thy God, who placed thee in the situation of life which thou
dost now occupy; it is I, the Lord thy God, that deals out to thee
every trial, that allots thee every affliction, that brings upon thee
every cross, and that works in thee everything both "to will and
to do of my own good pleasure." When we can thus believe that
the Lord our God is about our bed and our path, and spying out
all our ways; when we can look up to him, and feel that he is the
Lord our God, there is no feeling more sweet, more blessed, or
more heavenly. But, as I before hinted, there are times and
seasons, and these more frequent than the other, when we
cannot raise up faith so high: when our evidences are beclouded,
our signs not seen, the soul sitting in darkness and having no
light, Satan powerfully tempting, past sins coming to mind, and
such a cloud of darkness resting upon the soul that we cannot
believe any one promise. Yet, if the Lord be our God, our
darkness, our unbelief, does not alter his love. He is still the Lord
our God, in darkness as well as in light; he still rests in his love,
though we cannot raise up faith so high, and though our soul may
be sunk fathoms deep in doubt and fear.

But there are fruits, evidences, marks, tokens of the Lord being
our God, though we may for the most part walk in darkness and
have no light; and these marks and evidences we have in the text
before us, which leads us to our second point,

II.—Which was to shew, that if the Lord is our God, He teaches us
to profit.

It seems as though the Lord were here drawing a distinction
between the teachings of men and the teachings of God, and
pointing out one mark, as though he would fix our attention upon
that as a sign whereby we may know whether the teaching that



we have had is the teaching of man or of God. To use an
illustration. It is like the mark upon a bank note. Take a note to
the bank, and the clerk will look at the water mark, or fix his eye
upon other signs, and if he find them present, he knows that the
note is genuine; but let them be absent, and he knows the note is
counterfeit. So it is with respect to the teaching of men and the
teaching of God. I may profess a certain creed, and take a certain
stand in doctrine: whence did I get this profession, or this creed,
and how came I possessed of this knowledge? If it came from
man, there is this certain mark upon it—it was not to profit; it
never did my soul any good; it never came with any blessing to
my heart; it left me just as it found me. But, on the other hand, if
what I know, if what I believe, if what I feel, has been wrought in
my heart by the power of God; in other words, if the religion that
I profess is of God's teaching, then there will be this mark upon
it, it has been to profit. Now, just look at your knowledge of
divine things, and at your profession. You profess a certain creed;
you have a certain measure of knowledge of the truth as it is in
Christ Jesus. Now just look at the character of your knowledge
and profession, and see what you can find of the stamp of God
upon it. If you can find this stamp upon it—that it has been to
profit, then you may say, this is the teaching of God. But, on the
other hand, if it be not to profit, then you may say, it is but the
teaching of man. We read of those (and the Lord is against them)
who are taught the fear of God by the precept of men. A man
may get his religion from men, but will that profit his soul? will
that save him from the wrath of God? will that stand by him in a
dying hour? will that be to his peace and comfort on a death-bed?
No! No; when most wanted, it will all flee away, like the smoke
out of the chimney, and chaff from the threshing-floor. But if his
religion has been taught him by God, and wrought in his soul by a
divine power, it will be not only to his profit here, but it will be to
his profit hereafter; for "godliness is profitable unto all things,
having the promise not only of the life that now is, but of that
which is to come."

Let us, by way of contrast, put side by side the teaching of man
and the teaching of God. I will mention several things whereby



we may know what teaching is to profit, and what teaching is not
to profit; and then you may compare what takes place in your
heart with what I shall endeavour to lay down from God's word
and experience.

1. True teaching humbles the soul; false teaching puffs it up with
pride. Weigh that against your profession and knowledge of
divine things, and see what your religion has done for you viewed
in that light. Has it humbled you? laid you low in your own eyes?
brought you to nothing in your own sight? Then it has been to
profit, and you may bless God for having given you his own
special teaching. But, on the other hand, has it puffed you up
with pride? made you think highly of yourself? exalted you in
your mind above the people of God? filled your mouth with
boasting, and your heart with arrogance? Then it is the teaching
of man; were it the teaching of God, it would have humbled you
and brought you down to the very dust.

2. Again. Teachings which are to profit, soften and melt a man’'s
heart, as Job says, "God maketh my heart soft" (23:16); and we
read this especial promise, that the Lord "will take away the heart
of stone and give a heart of flesh:" in other words, that he will
melt and soften the spirit. Now see if you can find any of these
effects in your soul from what you believe and hope to be special
teaching. Has it softened, melted, broken, humbled, dissolved
your spirit? When eternal things have come with weight upon
your soul; when you have had views of the Lord Jesus Christ;
when the word of God has been opened up with power to your
heart; when you have heard the servants of the living Jehovah;
when you have been upon your knees before God; when your
souls have been engaged in divine matters, has there been a
softening, dissolving, melting effect produced? Or, on the other
hand, has your profession rather hardened your heart, and
instead of making it tender in God's fear, produced a light,
trifling, indifferent state of mind.

3. Again. Teachings which are to profit make sin exceedingly
sinful, fill us with shame and confusion of face before God, cut us



up in our feelings, and make us loathe and abhor ourselves in our
own sight as the veriest monster of iniquity. Divine views of what
we are as fallen sinners in the sight of a holy God will be sure to
make sin exceedingly sinful, will cut up root and branch all
creature righteousness, and make us feel that of sinners we are
chief. But that teaching which is not to profit, makes sin to
appear a light thing, gives us very slight and superficial views of
its nature; does not hold up to us its awful character; does not fill
us with the deepest abhorrence of it; nor make us loathe
ourselves in our own sight as the vilest of the vile; but seems
rather to excuse and justify it, and make sin to appear not such a
very dreadful thing. Nay, it will insinuate there is no great harm
in this or that indulgence, and that a child of God may do what
other children of God have done. But that is the very teaching
which is from beneath and not from above, and is that wisdom
which is "earthly, sensual, and devilish." If your religious feelings,
from whatever source they come, make sin to be in your eyes not
exceedingly sinful; if they never fill you with self-abhorrence;
bring no godly sorrow into your heart on account of it; cause no
tear of contrition to fall down your cheek; no self-hatred to spring
up in your breast; but rather fill you with light, vain, and trifling
thoughts concerning sin, depend upon it, that teaching is not
from above, but from beneath, for it wants this mark—it is not to
profit.

4. Again. Teaching to profit makes Jesus precious to the soul.
When God is pleased to manifest the Lord Jesus Christ in any
measure unto us, and we get glimpses of his Person, glory, blood,
obedience, sufferings, and love, it will make him exceedingly
precious to our souls; and when he becomes exceedingly precious
to our souls, then we may say, this teaching is to profit. "Unto
you which believe he is precious." "Whosoever hath heard and
learned of the Father cometh unto me." But if, on the other hand,
our profession of Jesus Christ never brings any of these blessed
feelings into our heart; if we have but a doctrinal knowledge of
Jesus, and no discovery of him to our souls by the operations of
the Spirit, there is no such admiration, no such adoration of him,
no such hope in him, no such love towards him, no such delight



in him,—it is but a letter Christ, a nominal Jesus, a seeing of him
in the word of God, but not a seeing of him by the eye of a living
faith. If such be our teaching and profession, it is not of God—for
it is not to profit.

5. Again. If we are taught of God, and our teaching is to profit, it
will make us spiritually-minded. If ever the Lord Jesus Christ is
made in any measure precious to our souls, it makes us
spiritually-minded, it takes our affections, lifts them above all
earthly things to heaven, and fixes them for the time where Jesus
sits at God's right hand; and then we shall want nothing but to
have communion with the Lord, and to live to his glory. But if, on
the other hand, the views of Christ which we have, or profess to
have, only make us cleave more to the flesh, only strengthen the
spirit of the world more in our hearts, and foster an idolatrous
attachment to the things of time and sense, then we may say
that these views of Christ are not of God, because they are not to
profit.

Now it is good for a child of God to be comparing his religion with
this mark as given in God's word. For instance;

1. When you read a book, a religious book, put it into this scale;
weigh it by this test; does it do my soul good? Is there profit in
it? What blessed feelings does it produce in my heart? Am I
convinced by reading it of the shallowness of my religion, and
that I must learn deeper things yet than I know already? Does it
wound me? Does it shew me in what instances I have gone
astray? Does it leave a solemn and abiding impression on my
heart? Does it shew me more of the exceeding evil of sin than I
ever saw before? and do I find when I put it down that I am in a
solemn, humble, spiritual frame? Then, I can say, this book is to
my profit, and I get good thereby. But if, on the other hand, the
book only hardens my heart, and darkens my mind, so that I can
think lightly about sin and the evils of my nature, seem enabled
to indulge more in some besetting temptation, to walk more
loosely, not to watch so carefully lest I be entangled, and get
strengthened and encouraged in carnal ways from the book that I



have read, Oh, let me put it away; this is not the teaching of
God! And why do I know it is not the teaching of God? because it
does not profit my soul.

2. So in hearing a minister, (I do not say you are to go and be as
some who are watching to make a man an offender for a word;
God is utterly against that,) this is what you should do: you
should ask, Is it to my profit? what feeling, what impressions
does it leave upon my spirit? When I go from chapel, can I plunge
into the first carnal conversation which comes across my path?
Can I go home, and be as carnal and as worldly as I was before?
Or, is there some solid, solemn, spiritual impression left on my
heart? Does it lead me to prayer? Does it make God's word
sweet? Do I go home and spend the rest of the day engaged
more or less in divine things? Do I feel my heart drawn more
from earth to heaven? Am I shewn more and more of my own
sinfulness and misery, and more of the beauty, blessedness, and
suitability of the Lord Jesus Christ? Do I feel a solid, abiding,
spiritual impression left upon my soul, so that the things of God
lie with weight and power upon my mind? When I lie awake upon
my bed on the Lord's day evening, is my mind more drawn up to
the Lord than it was before? On the Monday, when I go about my
business, do I still carry with me what I heard on the Lord's day?
Does it separate me from the persons with whom I have to work,
and the business I have to do? And am I from time to time during
the day lifting up my heart to God, and asking him to visit and
bless my soul? Can I trace these things to what I heard on the
Lord's day before, and feel that what I heard was really made
profitable to my soul? Now this is how we are to weigh sermons
and ministers: whether they are made profitable to us: by this we
know what is the teaching of God.

3. And so with respect to our companions, who make a profession
of religion. When we go into their company and converse upon
the things of God, we should weigh what effect it has left upon
our minds. Has their company made us light and trifling? Has it
made us think less of sin? Has it given greater looseness to our
own carnality? Has it brought a hardness, deadness, and



barrenness into our spirit? Has their conversation robbed us of
any sweet frame that we were in before? Has their company
entangled us in any snare, or opened any door to temptation?
Then these companions are not to our profit, and what is
ministered by them is only to our harm, and not to our good. But,
on the other hand, if we have fallen into the company of an
exercised child of God, and his conversation has been blessed to
our soul, has drawn up our affections more to the Lord, made
prayer more our element, shewn us that we have gone astray,
convinced us that we have walked in wrong paths, softened and
melted our soul, then we say, his conversation has been to my
profit; I have got good in speaking with this child of God; I will
see him again; the Lord may bless his conversation to my soul.

4. And thus it should be with every hymn given out. It should be,
is this to my profit? Does it bring a sweet and blessed feeling into
my soul! Does it solemnize my mind?

5. So with every chapter we read; so with every petition we put
up. So all the day long with everything we do, we should be
continually watching the Lord's hand, and saying inwardly, Is this
for my profit? Is this for my good? Am I learning real religion
thereby? This minister, this work, this book, this person, this
circumstance, this company, this occupation, this engagement,
this line of life, this way of business—what is it doing for me? Is it
doing me harm or good? Is it for my profit or for my injury? If it
is for my profit, doing my soul good, melting my heart, softening
my spirit, bringing Jesus near, separating me from the world,
fostering a spirit of prayer in my breast, making me to walk with
the Lord in sweet and blessed communion with him, it is of God.
Why? Because it is to profit; it is doing my soul good, bringing life
and feeling to my heart, communicating sweet and blessed
impressions to my soul. I feel that it is doing my soul good; let
me then avoid everything else, because I know it is not for my
good, but my injury. This, then, is the way whereby we may, if
we be honest to ourselves, weigh in the scales of the sanctuary
whether the teachings we have, or profess to have, are to profit.



If we are God's children, all his teachings will be to our profit. He
will teach us sometimes by providences; they shall be to our
profit. He will teach us by afflictions; they shall be to our profit.
He will teach us by trials; they shall be to our profit. He will teach
us by temptation; it shall be to our profit. He will teach us by
enemies, who will shew us our faults when friends would not; it
shall be to our profit. He will teach us by ministers; it shall be to
our profit. He will teach us by books; he will teach us by hymns;
he will teach us by the Scripture; teach us by his various dealings
with us. If we are his children, all these will be to profit. By all
these things we shall be instructed. Now this is the grand
difference between a child of God, and a child of the Wicked One.
All that the child of God goes through is for his profit, all that the
child of Satan goes through is for his injury. Everything heaps
blessings on the head of the one, and everything heaps curses on
the head of the other. If he has sickness, it is a blessing to a child
of God; if in poverty, it is a blessing to him; if he is persecuted, it
is a blessing to him; if he is in temptation, it is a blessing to him.
Whatever he passes through, however rough, however difficult,
however painful, however opposed to flesh and blood, it is all
made a blessing to him. But, on the other hand, it is all made a
curse to a child of the devil. Look at Saul, and look at David. Here
was Saul; everything was made a curse to him; the very throne
which he sat on, the crown which he wore, the sceptre which he
carried in his hand, all made a curse to him, all plunging him
deeper and deeper into perdition. And here is David; everything
made a blessing to him. Not a single thing he passed through but
is overruled and made a blessing to his soul. And so it is with the
child of God; everything is a blessing to him; it may not come as
a blessing, but it will end in one. All that God sends upon his
children ends in their good. What a mercy, then, to have a hope
that we are in the right way, that the Lord is teaching us to profit!
I want you that desire to fear God to weigh this matter well in
your heart. Do not say, 'I know this and that; 1 have made a
consistent profession many years; I am sound on the point of
election; I am a member of a gospel church; I hear this and that
minister." But look at this. 'What has my religion done for me?
What has my profession wrought in my heart?' Let me fix my



eyes upon this one thing; let me draw my attention away from
everything else, and fix my eyes as closely upon it as the clerk at
the Bank fixes his eye upon the water-mark—What have I learned
to profit? Do I bear Scripture marks of being one of those whom
God is teaching? If I do, then I am one of God's children, for "all
thy children shall be taught of the Lord, and great shall be the
peace of thy children." (Isa. 54:13.) But if we cannot find any of
this profitable teaching, we must write upon all our profession,
"Tekel; weighed in the balance, and found wanting."

ITI.—But we may pass on to our third point; "I am the Lord thy
God, which leadeth thee by the way that thou shouldest go." Now
there is a way that we should go, and there is a way that we
should not go. And the way whereby the Lord leads us is the way
that we should go. But what is the way that we should go? We
may look at it in two points of view: first, as a way of providence;
and secondly, as a way of grace.

1. There is a way whereby we should go in a way of providence;
and it is the Lord, and the Lord alone, that can lead us in the way
that we should go in temporal matters; and it is a mercy if we
can wait and watch his guiding hand, for if left to ourselves we
shall be sure to go the way that we should not go. But how may
we know whether it is a way that we should go, or a way that we
should not go? Here is an opening for you; you can establish your
business in a better neighbourhood; or enlarge it; or change your
position of life; or take some situation; or embrace an
opportunity that seems likely to be beneficial to your interests.
Now how are you to know whether this be a way whereby you
should go, or the contrary? What says conscience? Is it a right
way to go? Shall I bring temptation upon my soul by going in that
way? Shall I sin against God? Shall I provoke him? Shall I commit
known evil? Shall I put myself into a situation where temptation
will be too strong for me? Shall I cause the Lord to hide his face
from me? Shall I bring his correcting hand upon me? Shall I find
nothing but briers and thorns there? It may seem a very nice
way, a very flesh-pleasing way, just what a worldly person would
like, but it may be just such a way as a child of God dare not



take. Now if we are made willing that God should lead us in the
way wherein we should go, and that we should not choose our
own way, he will take care to lead us in the right way. It is true
that the Lord does overrule all our crooked ways for our good,
though we may have to repent, grieve over, and suffer for them;
it is our mercy the Lord does overrule all our ways, though they
may bring much pain and grief into our hearts. But still, how
much better it is, how much wiser, how much safer to walk in a
God-honouring way, than to walk in a God-dishonouring way; to
walk in a right way instead of a wrong way; to walk in a straight
way instead of a crooked way; to walk in an upright way instead
of a deceitful way; to walk in the fear of God, and not to walk
according to the lusts and wishes of our fallen nature. But, it is
our mercy, that if we are the children of God, he will lead us in
the way that we should go.

2. But this is more true still in a way of grace. Now in a way of
grace we often know not what is the way which we should take,
for he promises to lead the blind by a way that they know not;
and we cannot often see the leading of God. We desire to be
right, but we cannot always see how we ought to act, or what we
ought to do. Here is one way that would not be dishonouring to
God, and here another that would not be dishonouring to him,
and still we know not which to take. But the Lord says, "I will lead
you in the way whereby you should go." There shall be sooner or
later an opening up of the will of God, an inward admonition, a
leading in the way of providence, a word resting on the mind, and
all fulfilling the promise that he will lead you by the way that you
should go.

But how contrary this way is to our own way! We would walk in
an easy path, the Lord leads in a rough one; we would walk in a
flesh-pleasing path, he would have us to walk in a God-fearing
one. We would have our own will gratified, our inclinations
followed; we would have as much of the world as we can
embrace, and yet have the favour and love of God, and go to
heaven at last. But no; if we are to walk in the way that we
should go, we must be led in a straight and narrow way, an



afflicting way, a way we should have never chosen for ourselves,
a way in which flesh and blood cannot possibly walk. Yet the Lord
himself says, "he leadeth thee in the way that thou shouldest
go;" he leadeth thee in the footsteps of the Lord Jesus Christ; he
leadeth thee to know him, and the power of his resurrection, and
the fellowship of his sufferings; he leadeth thee in the path of
tribulation, that you may know more of a suffering Jesus and
have union and communion with him. What a mercy it is that the
Lord should lead us in the way; in a way of prayer, in a way of
watchfulness, in a way of supplication, in a way of desire, in a
way of hungering and thirsting after righteousness, in a way
wherein none but himself can really satisfy and bless our souls,
"in a way which no fowl knoweth, and which the vulture's eye
hath not seen," (Job 18:7), in a way wherein his redeemed walk,
and his redeemed alone; in a way which none ever chose for
himself, and which only God could choose for him, but in which
he constrains him from time to time to walk.

Now you may be tried in your mind from time to time to know
whether the Lord is your God. God's people are often thus tried;
for they cannot take up an empty profession; nor can they rest
upon a sound creed, nor walk in the path of presumption and
vain-confidence. They want the Lord himself sweetly and
blessedly to speak into their souls, "I am the Lord thy God;" and
they want nothing more. But even when they have not that, are
there no marks in their favour, no tokens for good, no signs and
evidences of the Lord being their God? Yes; he is their Lord in the
dark as well as in the light. He has left these two marks upon
record for their comfort and encouragement. "I am the Lord thy
God, which teacheth thee to profit, which leadeth thee by the way
which thou shouldest go." 'l teach thee to profit; I make my
blessed word to sink with a divine power into thy soul; I cause
my doctrine to drop like the rain, and my speech to distil like the
dew; I open thy eyes to see; unstop thy deaf ears to hear; touch
thy heart to feel; I bring the truth home to thy conscience. Thus I
teach thee to profit; my teachings and dealings with thee are for
thy good; not to puff thee up with pride, not to harden thy heart
and sear thy conscience, but to thy profit, that thou mayest be a



partaker of my holiness, and have a foretaste of heaven before
thou arrivest there, to make thee a companion for the saints
above that walk in the full light of God's countenance.' Now can
we find this mark? We may have doubts and fears, and
temptations, and sinkings, and many gloomy things to distress
our minds; but can we say this with an honest conscience, 'What
I have learned of religion, and the things of God, has been I
believe for my profit. I have been taught things in the school of
affliction, and in exercise and trial, that I could have learnt no
other way; I have seen the emptiness of profession, the folly of
resting upon a mere letter creed, and brought to this point to
know that none but the Lord Jesus can bless my soul, and to wait
upon him with earnest cries and sighs for a sweet application of
his love, blood, and grace; and at times and seasons I can say, I
have seen him by the eye of faith, and have felt and embraced
him as my salvation.'

If we can say this, then we can say the teaching of God has been
to our profit. And if we can find that the leadings and dealings of
God in our soul have been to lead us in a way we should not
otherwise have walked in; if we see that in providence and grace
the outstretched hand of God has led us in right paths, we can
add also, 'the Lord has led me in the way that I should go; a way
which my conscience tells me I should walk in, but which I never
could or should have walked in, had it not been for his leadings.
And thus, if I can find these two marks of his teachings and
leadings in my soul, then I have two blessed evidences of the
Lord being my God.

But whatever be our profession, whatever our creed, if these two
things be not there; if what we profess to have been the
teachings of God have not been to our profit, but have hardened
our heart, seared our conscience, puffed up our minds, made us
think lightly of sin, and plunged us more into the world than
before; if all men can see that the teachings of God that we
profess to have experienced, have not been to our profit; it is not
all our boasting that the teaching of the Lord has been ours that
will make them believe it. If they can see that we have not



walked in God's ways, but in paths of our own pursuing, we may
speak very strongly and boastfully, and may say, 'l am sure that
the Lord is my God;' but if we do not bear spiritual marks that we
have walked in the way wherein God leads his people, will God
witness it? will his people agree with it? and will an honest
conscience add its verdict? I say, boldly, No.



The Fruits of a Living Religion

Preached at North Street Chapel, Stamford, on Thursday Evening,
November 11, 1858

(A Posthumous Sermon.)

"And this I pray, that your love may abound yet more and more
in knowledge and in all judgment; that ye may approve things
that are excellent; that ye may be sincere and without offence till
the day of Christ; being filled with the fruits of righteousness,
which are by Jesus Christ, unto the praise and glory of God." Phil.
1:9, 10, 11

A religion that does nothing for a man's soul is practically
worthless, and a religion that never manifests itself in a man's life
is as worthless as a religion that does nothing for the soul. Death
is stamped upon both. Religion to be worth anything must be a
living religion, a religion that proceeds from a work of grace upon
the heart, communicating life to the soul, and exercising an
influence wheresoever it exists, and in whomsoever it resides, for
where there is a springing up of life in a man's soul it must be
made manifest by his words and actions. What a cutting sentence
issued from the truth-speaking lips of the Lord of life and glory
against those branches that bear not fruit! How he declared that
his Father would take them away, gather them in heaps, and cast
them into the fire to be burned, and in what a decisive manner in
the parable of the vine did he stamp the religion that brings forth
no fruit unto God. When we read the Apostle Paul's epistles, we
cannot help seeing how his heart panted for the spiritual
edification of the church of God! What prayer and desire he had
continually in his bosom that they might have not only every
blessing, but that these blessings might be made manifest in the
heart, lip, and lifel How he threw his whole soul into the matter!
And when he wrote with his pen he only expressed the continual
longings and breathings of his soul. He tells these Philippians,
who had a choice place in his heart, what he prayed for.



I.—First, "That their love might abound yet more and more in
knowledge and in all judgment.”

II.—Secondly, That they might "approve things that are
excellent,” or, as we read in the margin, "Try things that differ."

III.—Thirdly, That they might be "Sincere and without offence till
the day of Christ."

IV.—Fourthly, That they might be "Filled with the fruits of
righteousness,” which he says, "are by Jesus Christ unto the
praise and glory of God."

Who can say with these words staring him in the face and
sounding in his ears that the Apostle was not for a godly life,
when he speaks not only of faith in the heart, but also of the
manifestation of that faith by the fruits of righteousness?

I shall, with God's blessing, open up the subject in the same
order I have stated, in these four points in which I have
recapitulated it.

I.—First, That their love might abound yet more and more in
knowledge. In expressing this desire the Apostle assumed, I may
say, he knew that they possessed love, that that grace of the
Spirit had been communicated to their soul; that being born of
God they knew what it was to love God and Jesus Christ, as
revealed in the word of truth. He knew that they loved the things
of God; for he felt a sweet union with them; he loved them and
they loved him. His love came from above and their love
proceeded from the same source. As two small streams of water
flowing down the pane of a window, when they get to the bottom
mingle and form one drop; so their love mingled with his and
became one. He assumed, therefore, that they possessed love,
God's greatest and choicest gift. The best proof of a spiritual birth
is love to God and his dear Son; and the best proof of having
passed from death unto life is love to the brethren. The Apostle



prays that their love might abound yet more and more, that they
might not be satisfied with a little of it, but that they might have
a large measure of it communicated and imparted to their soul,
that they might possess and enjoy it in a far greater and richer
measure than they had yet experienced. And he also desires that
their love might abound in knowledge. We cannot love those
whom we don't know. We cannot love God till we know him, nor
the Son of God till we know him, nor the people of God till we
know them, nor the truth of God till we know it; therefore there is
a union between knowledge and love. It is not a letter knowledge,
a speculative, dry doctrinal knowledge; but a spiritual knowledge,
a knowledge communicated by a divine revelation, let down into
the soul by spiritual manifestations, and divine acquaintance with
divine things by a divine power. Now this is the only knowledge
really worth possessing, to know God by his own manifestations
and Jesus by his own revelations, sweet visits and affections, by
tasting how sweet and precious they are. Head knowledge can
never communicate spiritual love, it merely stands in the letter. A
man may have his heart full of enmity to God and yet have his
head full of the letter; he may hold the clearest creed, and
possess the soundest theory, with a brain crammed with texts of
Scripture, and all the while his heart may be hatred itself towards
God, and as a necessary consequence, towards the people of
God. But spiritual knowledge, divine teaching, and heavenly
acquaintance with the truth as it is in Jesus, must be the parent
of spiritual love; for to know God is to love him. We cannot know
him except he reveal himself, and he reveals himself not as the
object of knowledge only, but of truth and love; and the more we
know of God and Jesus Christ whom he hath sent, the more we
know of his love, of his death, and his justifying obedience, the
more we shall love him. The reason we are so cold is because we
don't know him. Thus the Apostle prayed that their love might
abound yet more and more in knowledge and in judgment.

It is a very blessed thing to have a spiritual judgment, and there
is scarcely any gift or grace in which the people of God are for the
most part more deficient. You will find many of the true saints of
God are simple-hearted people, and very deficient in judgment.



Give them a book or pamphlet to read, and they know not
whether it be true or false, they have so little judgment in these
matters. And it may be as well perhaps that the majority are like
a flock of sheep; it may be a good thing that the children of God
have little judgment. As in an army, it would not be good for all
to be leaders and officers; there must be the common soldiers to
obey as well as leaders and officers to command, so in the church
there are and should be pastors and guides to proclaim salvation
to the people and point out the paths of peace and righteousness.
But still it is a blessed thing if God has been pleased to bestow a
little judgment on the soul; for, for the want of it, we are apt to
be led astray, and find it hard work to direct our works and words
aright.

But there is a marginal reading, which seems to give another
meaning. It is experience. And we may assign that meaning to it;
for the word in the original means both. So he prays that "their
love might abound in knowledge and in experience,” tasting it
and perceiving it, having a sensible feeling toward it, and a sweet
realization of it. This is the best way of cultivating spiritual love.
God may have given you a liberal spirit in order that you may
minister to the wants of those among his people who are poor in
this world's goods, and thus in setting you in the body has
assigned you the place of the hand; or perhaps he has made you
a foot, and a willing one, ready to toil in the dust for the benefit
of the church, and to run on her errands, and this he can do
without making you an eye, an ear, or even a nose to smell the
scent of truth, as Isaac smelt the smell of the raiment of his son.
But you may possess what is better still, and that is a sweet
perception in your soul of the truth of God, and have a blessed
experience in your heart of the love of God, and thus your love
may abound yet more and more in knowledge, and in all
perception, taste, and experience of God's truth, and that is the
best way whereby we can know what the love of God is. It must
be shed abroad in the heart by the Holy Ghost, and then there is
an inward acquaintance with it, a blessed realization of its power
and unction. Do you feel your love very deficient? How cold your
heart often is, and how lifeless, stupid, fond of these earthly toys



you are, and quite unable and even unwilling to raise up a
thought God-ward? But are there not times and seasons when
you mourn and lament it should be so, that you cannot be what
you would, and love the Lord as you would? Yet, how the Lord
seems to drop down love to himself, which draws your affections
up to him! Oh! may our love abound yet more and more, if the
Lord has given any measure of his grace, in knowledge and in all
judgment! May both our love to God and to the saints abound,
not as a shallow, scanty brook, but like a flowing river. But I pass
on to our

II.—Second point, Where the Apostle prays for our Philippian
brethren, that they "might approve things that are excellent.” 1t
is a blessed thing to have a standard of divine truth in the soul;
just as when the judge sits upon the bench and has to administer
the laws of the land, he has above him a standard, which is the
statutes of his country, wherever he administers justice. Now if
he had no standard his decisions must be ever faulty and wrong.
But being guided by a certain standard, he is able to administer
the laws of the country justly. So in grace, if we had no spiritual
standard of what is right and what is wrong, of what is good and
what is evil, how could we walk in any way before God or his
people? The Lord said to Jeremiah, "If thou take forth the
precious from the vile, thou shalt be as my mouth." And
ministers, of all men, should have a standard in their consciences
so as to approve things that are excellent, which we only can do
as we have a spiritual mind to discern things that are excellent.
The things that are excellent are the things of God; whatever he
has illuminated by his glory is excellent, but whatever springs of
and from man, is vile. Now if a man carries about with him a
blessed standard in his own judgment, heart, and conscience,
when he looks at things that God hath stamped with his grace, he
will say, "These are excellent;" but of the things of man he will
say, "These are vile." How it turns things topsy-turvy, and sets up
God's will and the ways of God as the only things godly, and
overturns every thing that man has set up, and everything that
God despises as vile. This is just contrary to what the world does.
They despise the things that God loves, and love the things that



God hates; for the carnal eye can only see carnal objects, and
approve of carnal things. But the spiritual eye sees spiritual
things, the spiritual judgment discerns spiritual objects, and the
spiritual affections cleave to spiritual things. Now this will
influence our lives and act upon our conduct. If we consider the
truth of God to be excellent in which salvation is, we shall
approve it by delighting in and walking thereby, by maintaining it
wherever we go, and showing by all our actions that we approve
of it as a thing most excellent. Now if an officer of our Queen
were to see her Majesty insulted, his profession would call upon
him to start up, meet and avenge the offence; so in a spiritual
sense, wherever you are and Jesus is mocked, you should draw
your sword, like the soldier, and cut the mocker down with the
truth, whether it be in a railway carriage or wherever it may be;
wherever the word of God is trodden upon in your presence you
must manifest your disapprobation against it. Whenever you hear
any word against the people of God, the truth of God, the
servants of God, and do not draw your sword, how can you be
true soldiers, when cowardice is stamped upon your actions?
Never think of sneaking through life as a coward. You know what
is reserved for cowards, that their portion is with dogs! Never be
ashamed of the Lord Jesus Christ; for he that is ashamed of him
and of his gospel before men, he will be ashamed of before his
heavenly Father. "Approve things that are excellent,” and if you
do you will make it manifest. The books that you read will be
books written by men of God, while the ministers you hear will be
men sent of God to preach the gospel, and who will be
commended to your conscience.

But the margin gives another reading: "Try things that differ."
Many things differ. There are different opinions on different
points, different ways of having the subject brought before our
notice, different courses to take upon different matters. Now the
Apostle calls upon us to try these things that differ, to weigh
them in the balance, and see whether they bear the stamp of
God. As a person in a shop has to examine different articles to
see which are good and which are bad; or a person, who receives
coins, has to see whether they are all legitimate coinage and of



proper weight, whether the notes are of the right authorities, to
try which is right and which is wrong, which is valuable and which
is worthless, so in grace, we are continually called upon to
exercise our judgment. Here are different doctrines which you are
to try by the word of God, by your own experience, by the
feelings produced by them, and by the way in which they are
commended to your conscience, you must exercise your
judgment in these matters as a man taught of God. Thus you "try
things that differ" and as different things come before you in the
exercise of your judgment you are called upon to try them, weigh
them up, and see how far they are consistent with God's truth
and the walk of a godly man, and the more we are exercised the
more we shall try these things. Passages of Scripture may seem
to come with power to the soul, we have to try them, whether
they are applied by the Holy Ghost, or are merely the result of
memory. In weighing the word, we are to try whether it comes
with a blessing from God or whether it may not be the stirring up
of the natural feelings and passions. In talking with God's people
all may try things that differ, whether they be of God, or those
things they have learned from and through men. Not in a
capricious spirit, nor in a censorious manner as if we set up
ourselves as judges, and thus break the command of Jesus,—
"Judge not that ye be not judged;" but in a way of soul concern,
desirous of knowing what to do, and wishing to have some light
upon our path that we may do the will of God. In all these points
there will be much room to try the things that differ. A Christian
is not to go through life blindfold, but must have his eyes open,
for he will be called upon to exercise his judgment on a variety of
subjects. If then the Christian has to do so, I advise you to follow
that course. But you may say, "Is he to take everybody's views
and examine them in the light of Scripture?" Yes, surely, for he is
not to be like the poor Papists, under the guidance of the Priests;
but he must exercise his judgment: I for my part, should be very
sorry for any of my people, to pin their faith to my sleeve. Try the
matters, search the Scriptures and seek for light in your
conscience. I desire to bring nothing before you for which I have
not good ground, let it be believed upon the testimony of God;
for that is the only testimony worth having. But I pass on to our



next point.

III.—That ye may be sincere and without offence till the day of
Christ. Sincerity lies at the base of all true religion, and a man
who has not a religion in his conscience to give him a grain of
sincerity has very little religion. So that to be sincere is a main
thing in religion; for it runs through the whole of a man's course.
If he is not sincere in the beginning we have no reason to believe
that he will be sincere in the middle, and if he is not sincere in
the middle we have no ground to hope that he will be sincere in
the end. What do you think of men and women taking them apart
from religion if they are not sincere? Ah! the insincerity that is
stamped upon the life and actions of men! but what a black and
fatal mark it is if stamped upon religion! you may have very little
experience, faith, hope or love, your evidences may be cloudy;
but are you honest, before God, can you and do you say,—
"Search me, O God, and know my heart, try me and know my
thoughts?" Is your soul lying open and naked before the eyes of
him with whom you have to do? "And without offence;" that is
without a stumbling block; without meeting with a stumbling
block in yourselves, or putting a stumbling block in the way of
others. It is very good to walk and not to stumble in the way of
other people, and so adorn the doctrine you profess. But, have
not persons been deterred from coming to this chapel, by the
conduct of parties resorting here? Have we not had great
drunkards here, men who will come to chapel on a Sunday
morning and get drunk in the evening? What can cause greater
reproach than this? The world expects consistency, and if our life
is contrary to our profession the world sees it. I can of course
perceive we give offence in the ordinary sense of the term; but it
means here putting a stumbling block in their way and so they
stumble at God's truth; because they have seen conduct in
persons who have come here that they could not sanction, and
thus they take offence against the truth preached here. They
might have known that no such conduct was sanctioned in this
place; but the stumbling block was so palpable that they
stumbled over it; therefore, we are bound so to act as not to put
a stumbling block in the way of others. That there are many



things going on in us that we must condemn, we cannot deny,
but still may it be our desire to walk so as not to give offence to
the people of God, nor stumble those who are seeking the way to
the city of God. But I pass on to

IV.—My last point, "That they might be filled with the fruits of
righteousness, which as he says, are by Jesus Christ unto the
praise and glory of God." He was like a farmer, that wanted a
good crop. He was not satisfied with 14, 16, or 18 bushels to the
acre; but he wanted 40 or 50, that would make the very stalks
crack with the load put upon them, that so they might be filled
with the fruits of righteousness. Or to adopt another figure; he
was not satisfied to see two or three pecks of apples upon his
fruit tree; but he wanted to see the boughs bend as if ready to
break under their burden. This is what he wished to see religion
doing for them. That its inward fruits which are faith, hope, love,
peace in believing, humility, meekness, temperance, patience,
and every other gift of the Holy Ghost might abound richly in
them. These are the fruits of righteousness externally; godly
love, self-denial, and a living to the honour and glory of his great
name. If men despise the saints of God, whatever contempt they
may pour upon them, be it known unto them that only the saints
of God bring forth fruit, and in the great day it will be declared
that they alone have brought forth good works, and if heaven
were to be gained by good works the saints alone can produce
them, so that the rest are justly condemned; because they never
brought forth good fruits. They have lacked motive; therefore,
condemnation will be stamped upon their best and most glorious
works; but the works of the saints of God having been done from
right motives are good. Not that any man will stand before God
upon the footing of his good works; for the best works are
inherently sinful; therefore, what justification can there be in
them? But it will be declared before men and angels that the
righteous have done good works; for the whole is the work of
God in them, and he will say of them, "I was an hungred and ye
gave me meat, I was thirsty and ye gave me drink, I was a
stranger and ye took me in; naked and ye clothed me, sick and
ye visited me, I was in prison and ye came unto me." Then the



Apostle's desire was that they might be full of the work of
righteousness, the crowning point of all which was the praise and
glory of God. Who can say with these words standing before his
eyes or sounding in his ears that the religion which I preach and
you hear leads to unrighteousness, that you or I countenance
things ungodly, or do not desire to do those things which are
pleasing in God's sight; therefore we repel as libels the charge
that we do not contend for the fruits of righteousness. We might
use a harsher term for all who declare that we who profess the
fruits of righteousness, preach ungodliness, but we will content
ourselves with that term; and say they are libellers, and we
challenge them to produce good works, and while they produce
theirs we will produce ours, being subjects of the work of grace
upon the heart to the praise and glory of God. Then we may well
bear any reproach. We shall ever have to feel and bemoan our
slips and falls, infirmities and shortcomings, and be obliged to
adopt the language and spirit of the Apostle—"That which I would
I do not, and that which I would not that I do."—This is one
thing; but to continue in sin that grace may abound is another.
The Lord, if it be his gracious will, impress these realities with a
divine power on our hearts, so that we may bring forth those
fruits in our lives which are to his honour and glory.



The Fruits of Sin and the Fruits of Holiness
(A Posthumous Sermon)

Preached at Gower Street Chapel, London, on Lord's Day
Morning, July 25, 1869

"What fruit had ye then in those things whereof ye are now
ashamed? for the end of those things is death. But now being
made free from sin, and become servants to God, ye have your
fruit unto holiness, and the end everlasting life. For the wages of
sin is death; but the gift of God is eternal life through Jesus Christ
our Lord." Romans 6:21-23

How few, speaking comparatively, of the living family see and
admire the infinite wisdom of God in devising, executing,
revealing, and applying the wondrous scheme of redeeming love.
They freely acknowledge God's power; his mercy, his goodness,
and his love have each their tribute of thankful praise. But how
few seem to enter into the infinite wisdom of God in the
contrivance and execution of that wondrous plan whereby he
saved sinners. And yet how full the Scriptures are of it. How the
Apostle breaks forth into a burst of holy admiration: "O the depth
of the riches both of the wisdom and knowledge of God." How he
says: "We speak the wisdom of God in a mystery, even the
hidden mystery, which God ordained before the world unto our
glory." "To the intent that now unto the principalities and powers
in heavenly places might be known by the church the manifold
wisdom of God." And so he is termed "the only wise God." Now
how does the wisdom of God shine forth in this way to draw forth
such admiration from the mind of the Apostle? Assuming the
entrance of sin into the world, the fall of man, and the state to
which sin had reduced man, there were two problems to be
solved, and both of such a nature that nothing but the wisdom of
God could properly solve them. These two problems were: first,
how man as a sinner—and by man I include all those in whom the
purposes of God were fixed—how man as a sinner could be
pardoned without any infringement of the justice and holiness of



God. The other problem was, assuming the entrance of sin and
the depravity of human nature which ensued therefrom, how
could man be made capable of inheriting the blissful presence of
God if he were pardoned?

To make this matter clear, we find these two problems continually
cropping out in our society. There is a large class, especially in
London—called the criminal class—men who live by depredation,
who have no honest means of livelihood, but live by robbery,
theft, and cheating of every kind, so as to prey on the very vitals
of society. Now here are two problems connected with this
criminal class: what is to be done with them? When they are
detected, apprehended, and proved guilty of some theft, or
violent highway robbery, or some breach of the law, what is to be
done with them? Will you forgive them? Well, if you forgive them,
you encourage others to join this horde of criminals; you make
society itself scarcely endurable; you fill the country with alarm;
you encourage thousands of reprobate characters to join the
criminal class, and you give property into their hands to be
preyed upon, and spoiled, and robbed. Well, then, you cannot
pardon them. So you punish them: and you shut them up in
prison for certain periods of time, according to their offences; or
if guilty of murder, you hang them, and justly hang them,
according to the righteous sentence of God and man. Now, you
see if man were pardoned, there would be an infringement of
God's justice; and yet if no mercy were shown—and the law has
no mercy—if no mercy were shown in the case of those spiritually
criminal, where would be that blessed attribute that lay in the
bosom of God, and where would be the display of his sovereign
grace?

Now take the other problem as regards society. You put the man
into prison; you try to reform him; he has his chaplain and his
Bible in his cell, and tracts to read, and a number of people trying
to reform him. But for the most part he is incorrigible and
irreformable, and he comes out a greater villain than he went in.
Then what is to be done with him? He may be deterred from
crime by punishment, but it has no effect upon his moral nature:
he is a criminal still, because a criminal in heart; and therefore,



the man is just what he was before.

Now see God's way of solving these two problems, because we
are all a criminal class; we have all the halter round our neck; we
have all openly or in secret committed crime that has brought us
under the stroke of God's justice; we all deserve to be sent
headlong into the bottomless pit; there is no man, woman, or
child here that does not deserve eternal perdition. We are a
criminal class, even if kept from open crime. Then what is to be
done with us? Are we all to be tumbled headlong into hell? Is
there no mercy to be shown? Must the whole human race perish
under God's deserved wrath, and none escape? Where would be
God's mercy, goodness, and grace, if we were all sent headlong
to perdition—tumbled into hell without mercy? No; the goodness
and mercy and grace of God could never suffer that; and
therefore a way must be devised, whereby mercy can have its
claim. And this problem was solved by the incarnation, suffering,
blood-shedding, and death of his dear Son. That was God's way
of solving the problem—to show his hatred of sin in laying upon
his dear Son what we should have endured had he not stood in
our place and stead.

But now there is the other problem to be solved. Here is this
same pardoned sinner. We will say God has pardoned him,
washed him in Christ's blood, and clothed him in immaculate
righteousness: can he take him to heaven just as he is? Is he fit
for heaven because pardoned, because washed in the blood of
Christ? Is there no internal meetness for it, no work of
regeneration necessary, no conformity to the image of Christ
required? How does God solve that problem? By sending the Holy
Spirit into man's heart to transform him and make him a new
creature in Christ—to give him a nature capable of heavenly
bliss—to qualify him for heaven by making him meet for the
inheritance, as well as washing away his sins and clothing him in
a robe of righteousness. And thus God has solved those two
problems. Had I time, I could show you the connection between
the two—how it is the same way of salvation that pardons and
forgives, as has the means of communicating that new creature



and that heavenly birth whereby the soul is made meet for its
eternal inheritance.

In opening up the words of our text this morning, I shall
endeavour to show

I.—First, what are the fruits of sin, which are here spoken of as
twofold: shame and death.

II.—Secondly, what the gift of God is, to bring us out of this
shame and death, which is, "eternal life through Jesus Christ."

II1.—Thirdly, what are the fruits and effects of the communication
of this eternal life: namely, to make us free from sin, to become
the servants of God, to have our fruit unto holiness, and the
crowning end to be everlasting life.

[.—The apostle here appeals to men's consciences; and there is
no more powerful way of eliciting an answer to truth than finding
an echo in one's own breast. He says to these Roman believers,
"What fruit had ye then in those things whereof ye are now
ashamed?" Can you look back and see what fruit you have
gathered from those boughs? It was a large, and, as you thought,
a goodly tree; it spread itself in all directions; there were fruits
that grew upon every branch, either in promise or possession.
Now take a view of what fruit you gathered from that tree when
you lived under its shadow and when you fed upon its fruit; when
you took up your abode there night and day and wanted no other
shelter and no other provision. Now, he says, your eyes being
opened to see what fruit that tree bore, you found there was
nothing but shame; that shame hung upon every branch; and the
fruit that was sweet to your taste when you fed upon it, turned
into ashes in your mouth; and looking back upon it, you can see
nothing but what covers you with shame and confusion of face.
And what else? Why death. All you gathered from that tree was
what Eve gathered when she ate the forbidden fruit. You
gathered death: death temporal, in the separation of body and
soul; death spiritual, in being alienated from the life of God; and



death eternal, in being cast into the lake of fire. And this is all the
fruit you have gathered from those things in which you walked
and lived.

But to make the matter a little more clear, I shall take up several
characters, and take them up to a certain point and period when
they began to be ashamed, and began to see what fruit they had
gathered from those boughs, and what the end of sin was in
death. And I shall take them in separate cases, and bring them
up to that point when shame began to enter their hearts.

1. And I take first of all, the man that lives in open sin: one of
those profane, ungodly, harum-scarum men whose delight is in
all manner of sin and ungodliness. Many of these are manifested
to be vessels of mercy. The end proves that God has had
thoughts of them of good, not of evil; that their names were
written in the book of life; that in the midst of their vileness and
profanity, still the eye of God was upon them. During this time,
they knew no shame. They are thought to be very jolly
companions; they can sing a song, and often not of a very moral
character; and they can utter a joke, and they can pop out an
oath, and they can drop an ambiguous expression, and they can
stare modesty out of countenance, and they are, as they think,
fine fellows, hectoring about as though this world were everything
and eternity nothing. All this time they are strangers to any sense
of shame, or any apprehension of death. They are destitute alike
of any shame as to their own conduct, or any fear of the
consequence of death cutting them down at a stroke and
consigning them to the lake of fire. And so they go on, without
shame or fear. There may be some here who have lived this sort
of wild, profane, ungodly life—I like to throw my net as far as I
can, to catch as many fish as possible;—there may be those here,
who have gone on in the way I have described up to a certain
time, and yet, in the infinite mercy of God, have been brought to
faith and repentance.

2. Now I will take another character—a man upright, consistent,
very different from those wild, profane, ungodly creatures of



whom I have been speaking; a man with something like a religion
so far as it went, consistent in character, life, and conduct. And
yet, all the time this man might have been guilty of many secret
sins—a prey to secret lust, carrying on ungodly practices in
secret, a sly drinker, a real hater of God and godliness, having
great contempt for gospel truth and those who love the ways and
works of the gospel, but still maintaining a whitewashed outside
profession; keeping the outside clean, and yet with all manner of
abominations working within. Now this man knows no shame.
Now and then he may have a prick of conscience, or wish it might
be better with him, or hope some day to return and reform; but
at present he goes on in his secret practices, without shame or
fear of death.

3. Now I take a third case—a man with a strong pharisaical
profession of religion; built up on the platform of self-
righteousness; a Pharisee to the back-bone; consistent in life,
abstaining from practices generally denounced, and maintaining
integrity and uprightness in all his dealings. This man knows no
shame before God on account of any ignorance he may have of
God's truth, any alienation of heart from his ways, any secret
contempt of his servants, any delight inwardly in sin though not
outwardly practised, or any sight or sense how in God's sight the
Pharisee is a smoke in his nostrils—"a fire that burneth all the
day."

4. Now I will take another character, just to complete my circle of
faces, to make up my drawing, and to present it in as many lights
as I possibly can: a man in a profession of religion; and he shall
be a Calvinist, an ultra-Calvinist, if you like; a man strong in his
knowledge of the doctrines of grace as any real partaker of the
grace of God, and as bold an advocate for them, and yet destitute
of the life of God, with no divine teaching to make his conscience
tender, having no implantation of the fear of God in his soul, no
knowledge of the only true God or of Jesus Christ whom he hath
sent; but bold, arrogant, presumptuous, built up in doctrine, and
nothing but doctrine, without anything of the love or fear of God
in his soul. This man knows no shame, and is not ashamed of his



arrogance, nor his bold claims upon God, nor his ignorance of
divine teaching or divine testimony, nor his want of godly fear,
nor his want of marks and evidences of the teaching of God in his
soul. He has no shame. He is as bold as brass. And as to death,
he has no fear about it. He has a vain confidence which he thinks
will carry him through it. But as to knowing anything of spiritual
death in the alienation of his heart from God, or any
apprehension of the second death, such things rarely trouble his
thoughts.

I have taken all these four characters up to a certain point; I
have taken them to the line of death. I have brought them along
the broad road, each one really in the broad road, though in
seemingly different paths; and I bring them to a certain point,
and there they all four stand. They are different as regards many
things externally; and yet, viewed by the eye of God, all dead in
sin, and therefore destitute of any experimental knowledge of
Jesus. Now, having brought them to that line, there I shall fix
them.

II.—And now I shall, with God's blessing, begin to open
something about my second point, which is, the gift of God in
eternal life, and this gift of God being through Jesus Christ our
Lord. It hath pleased the Father that in his dear Son should all
fulness dwell, and the fulness of life, for he is the life; and in this
fulness we receive grace for grace. Now it is his gracious purpose
and heavenly will that life should be communicated to these four
characters whom I have brought up to a certain point as in the
vision of Ezekiel, where bones in some measure came to bones
and flesh to flesh, but life has not entered into them.

Now I come to the point when this eternal life, which was given
them in Christ Jesus, was breathed into their souls out of the
fulness of Christ and God said "Live." And I shall take this life in
its workings in them and upon them, and show, as the Lord may
enable, how it operates in their minds and works in their hearts,
what it leads them to do and feel, and how it brings them over
the line of death and lands them in the line of life, where they are



in grace manifested, and will find in the end everlasting life in the
mansions of heavenly bliss. Now for the most part I believe God
works very gradually in the soul. I am in no way a friend to what
are called sudden conversions; not that I deny or dispute them;
but taking the majority of God's people, the life of God is
communicated in a very secret way to them. There must be a
moment when it is communicated; but we know it more by secret
movements, sensations, and feelings, than from being able to say
exactly when or how this life was communicated. One of the first
things this man begins to feel is a sense of shame. As his eyes
begin to get gradually opened and something comes over his
mind that he never knew or felt before, a kind of softness and
tenderness never before experienced, he begins to look about
him and feel for the first time some measure of shame. The
ungodly know no shame: as the prophet says, they have a
whore's forehead and refuse to be ashamed. When, then, there
comes some feeling of inward shame before God, it looks
something like the beginning of a change which may issue, and
often does issue, in a manifestation of divine life. Whilst sin is at
work in us, there is no shame. When a man is drinking his glass,
or when he is practising some secret lust, or when engaged in
some covetous bargain, or entangled in some light and gay
company, the sense of shame is drowned in the excitement of the
moment. The lust is so strong, or the pleasure so great, or the
excitement so attractive, that all sense of shame is drowned. But
by-and-by, the man begins to awake. His lust is over; the
excitement is gone; his drunkenness, like Nabal's, is out of him;
and now the man begins to feel a sense of shame. And as he is
ashamed of himself, assuming that the life of God is in his soul,
he begins to feel shame before God. Ashamed of himself, he
looks up as he never looked up before, and sees there is a God
above, and that this holy God has been viewing him in all his
accursed practices, taking notice of all his doings. And he looks
up and sees the holiness of God, what majesty there is in him,
and what a pure God he has had to deal with; he sees how this
God is looking into his heart and searching out all his ways, and
has been watching him in his mad fits, in his drunkenness, in his
whoredom, in his oaths and curses, in his "jolly life," as he called



it; that the eye of God has been all the time marking this. And he
looks up and sees that he has a just God now to deal with; he is
in hands from which he cannot escape; and there is an arrow of
conviction planted in his conscience. He begins to bleed, inwardly
bleed, and his conscience begins to be very sore; and
overwhelming feelings of shame and confusion cover him, and he
does not know what to do with himself. His sin is so great he
thinks he never can be forgiven, and he cannot help crying for
mercy. Now this man has passed over the border of death into
the line of life. And he begins to confess his sins with real shame
of face; and not only so, but to forsake them, because if ever he
is tempted to do the like again, shame comes over him so much
more than before, conviction speaks so loud and clear, and the
arrows seem shot in so much more closely, and conscience
testifies so much more emphatically, that he is compelled to give
up these things which bring him into such straits and trouble.

Now I shall take the other character. Here is a man who has been
living a very consistent life, with a smooth outside profession, but
a victim to secret lusts: a sly drinker, unclean though maintaining
a decent exterior, and doing things that conscience when asleep
never testified against. But now, conscience being awakened, and
the arrows of God in him raising up conviction, his sins begin to
be manifested in their true light. "Well," he says, "it is true I have
not been an open sinner, but O I have been worse: I have been a
secret sinner. I have not gone to those outward lengths others
have gone to; but O if men could see my secret sins and
practices in the dark, and know what wicked thoughts I have
been continually harbouring, and what books I could read, and
how I fed my imagination with every vile, adulterous, and
obscene thought, and how, if not moved to sin outwardly, I
feasted upon these vile things inwardly, they would think me
worse than those who have sinned openly." And the man feels
ashamed of himself, and wonders how he could have been such a
beast, such a black, vile, filthy creature; how he could give way
to such evil in his heart and yet maintain such a decent outside.
And with this begins to work death. "The end of these things is
death." Perhaps he is laid upon a bed of affliction and the gaunt



spectre draws nigh. "O," he says, "there is only a step between
me and death; and suppose this slender thread were cut, and
God said, 'This night thy soul shall be required of thee,' where
could I stand before this holy God? O my sins! my sins! my
crimes! my crimes! They are more in number than the hairs of
my head. How can I stand before this holy God? O how I blush
with shame, knowing what I have been, and that I have done the
things, thought the things, imagined time things I have done! O
what will become of my soul?" Here is a man with death in his
conscience, and with spiritual death in feeling alienation from
God. And here he is in that sense spiritually dead; and he looks
forward and says, "What is it to die? That is but little. But O to be
swallowed up for ever in eternal torment, and to be cast into the
lake of fire, and there to lie for ever under the wrath of God; how
can I endure all that?" Now as these thoughts roll over his mind
and agitate his soul, he begins to see "The end of these things is
death." "All my secret lusts," he says; "all my vile imaginations:
what is the end? Death! death! death! Death temporal, death
spiritual, death eternal. The end of these things is death."

Now I will take the man bitter in Pharisaisim, full of his own
righteousness, with no knowledge of salvation by the blood of the
Lamb, but resting wholly upon the work of the creature. Now
when the law begins to enter that man's conscience with any
divine power, laying bare its spirituality and what the law really
is, O he finds he has been only looking to the shadow of the law,
and did not know the substance; looking to the letter, and not
knowing the curse, and power, and authority of it; and he begins
to see and feel, "O, if I stand upon this foundation, I must be for
ever lost." And as the man already described was weaned out of
his secret sins and hid his face in shame before God; so this
Pharisee, when driven out of his Pharisaisim, begins to see and
feel such shame as a person would feel turned naked into the
street. He blushes before God on account of what he feels he has
been, and his Pharisaic self-righteousness appears to have been
one of the greatest of his sins.

And now I take the man—for I cannot go through all as clearly as



I could wish—now I take the man built up in doctrine, in vain-
confidence, in arrogant, presumptuous profession; knowing
nothing of the fear of God in a tender conscience, nor of any work
or teaching of the Spirit in his soul; and having brought him up to
the line of life, I shall take him over the line and show how God
works upon his conscience. Now this man, after a time it may be,
comes under the sound of experimental truth, or is cast into the
company of God's people who speak a little about the secret
dealings of God upon their soul. At first he begins to rise up in
rebellion against it all, denounces those who give in their
adhesion to the doctrines of grace, and tries to stave off any
working of conscience, by appealing to this man's authority and
the other man's authority, and trying to beat down all this by
pouring contempt upon it. But, somehow or other, the word
begins to find an entrance into his conscience; it is too powerful
to be resisted when the servant of God speaks with authority. It
comes, according to God's determination, with secret power into
his heart; and when he hears the people of God talk, and sees
the grace of God in them, and finds they have something which
he has not, and feels he is destitute of the main thing, he begins
to look at his religion, weigh it in the balance, and it seems very
wanting of that which satisfies God, and can satisfy a conscience,
made tender in God's fear. Well, now he is brought over the line,
and he begins to look at his arrogant presumption and vain-
confidence as one of the worst of all his sins; that he, without
any, or with little experience of the things of God in his soul,
should take so high a stand, that he could lay hold of doctrines
with a presumptuous hand, the power of which he never felt in
his soul, and build himself up in the letter of the word without
knowing anything of the teaching of the Holy Spirit in his heart. O
he will view himself as a presumptuous sinner, and fear lest the
lot of the presumptuous sinner should be his—taken from God's
altar to die. And how he is ashamed of his boasting profession;
what death he sees to be in a profession without any
experimental knowledge of the truth of God; and what death in
the letter of God's word, even in the sublimest truths of God's
everlasting Gospel, unless they are brought into the heart by
divine power—he sees there is death in them. And he has been



presumptuous, as described, in laying hold of God's truth with his
own hand; God never having brought it with divine power into his
soul. Now he is thoroughly ashamed of himself, and does not
know where to hide his head; and when brought into the family
of God, will get into some corner pew, as having been such a
presumptuous sinner. "No," he says, "I deserve to be doubly
damned: damned for my sins, and damned for my presumption.”
This man is brought over the line of life.

Now, having brought these into the line of life, God will deal very
tenderly with them. He won't deal with them after their sins, nor
reward them after their iniquities. God's way is to bring them
down into the dust, and when he has brought them there, he
won't take them out of the dust and cast them into hell. He
abases the proud, but he exalts the humble. You get your mouth
in the dust; you confess your sins before God; you lament them,
bewail them, and forsake them: God will never take those sins
and tie them like a millstone round your neck and hurl you and
them into the depths of an unfathomable sea. He that confesses
and forsakes his sins shall find mercy. "If we confess our sins, he
is faithful and just to forgive us our sins, and to cleanse us from
all unrighteousness." But if we go on sinning and repenting,
sinning and repenting, this is not the character spoken of in the
word, whose sins God pardoned. But if, with all your sins,
temptations, and all that conscience testifies against, you can
only put your mouth in the dust, confess your sins, mourn over
them (which is God's own gracious gift), and forsake them, God
will not impute those sins to you, but put them away, cast them
behind his back, and give you, sooner or later, sweet testimony
that he has pardoned you for Christ's sake.

Then here comes in the profane wretch: his ungodly life and what
he has done in the days of his ignorance will not be imputed to
him. He was brought out of sin that he might be a monument of
eternal mercy, a trophy to the Lamb; and he will never be put to
shame. He is ashamed of himself, but God is not ashamed of him.
He is ashamed of his sins, but they are cast behind God's back.



So with the man who has been living in the secret practice of sin.
That man may take a very low place; he will never forgive
himself; whenever he thinks of his sins, it will be with shame and
confusion; he will loathe himself in his own eyes and abhor
himself in his own sight; and the more God forgives him, the less
will he forgive himself; the more God's mercy shines into his soul,
the more will it lead him to repentance; the more he views the
sufferings of Christ, the more ashamed he will be of his iniquities,
and the more he will mourn to see and know [what] he has been
and is what he is.

And take the man who is brought out of Pharisaic profession into
some knowledge of the way of salvation. Though that man always
feels ashamed of himself as a Pharisee, and looks back at the
time and says, "O what a fool I was to be such a blind Pharisee,
so obstinately determined against God's way of salvation; I can
never forgive myself for my Pharisaic pride;"—yet God will not
impute that to him, but freely forgive him, because he has cast
all his sins behind his back, and drowned them in the depths of
the sea.

And so even with that last of the characters I have described,
because the rarest to be called by the grace of God: even that
man's arrogance and presumption will not be imputed to him, if
he is brought to renounce, to confess, and to forsake it, to feel
really ashamed of himself and his ways, and loathe himself on
account of his arrogance and daring presumption, God will not
impute that sin to him; with all his others, it is cast behind God's
back.

Now is there a man or woman here present who has ever known
anything of the movements of divine life in his or her bosom, who
does not look back with shame to the things he or she has said
and done? "What fruit had ye then in those things whereof ye are
now ashamed?" Why, you had little enjoyment even at the time;
it was all poison, and all they did was, when you awoke out of
your sleep, to fill you with shame and confusion. The end of those
things carried nothing but death. So we find to this day.



Whatever be the allurements of sin or the temptations in which
we are entangled, when we are brought out of the excitement of
them, when awakened out of them, there is nothing but shame
for us, and with shame, a sense of death; that all we have done
has been to deaden our souls, cause God to hide his face,
withdraw the light of his countenance, and bring a sentence of
condemnation into our own heart.

III.—Now it is by these various ways that God appears to make
us free from sin, and to make us servants of himself, that we
may bear fruit unto holiness; and the end be everlasting life.
When we are sick of sin, then there is a measure of freedom from
it. There is a being made free from the guilt of sin by the
application of atoning blood; a being made free from the filth of
sin by the washing of regeneration; and a being made free from
the power of sin by the dominion of grace, from the love of sin by
the love of God shed abroad, and from the practice of sin by the
possession of godly fear. And thus we are made free from sin so
far as we are made partakers of the life of God, so as no longer
to walk in sinful ways and practices, because we are made free
from it by being brought into the practice of grace.

God's people are made free from sin, liberated from it by blood
and regeneration, and the word of God upon the soul, and his
fear planted in the heart, and the teaching and testimony of the
Holy Ghost within, and by the power God puts forth in subduing
it. They are led to do the things pleasing in his sight, to seek to
know his will and do it, to keep his precepts as well as to believe
his promises; to be given to him body, soul, and spirit; to be
unreservedly his, that he may dispose of them according to his
sovereign good pleasure. God has not sent his dear Son that we
might serve sin and Satan and the world, but that we might have
the blessed privilege and holy freedom of serving God, attending
to God's word, listening to God's voice, seeking God's glory, doing
the things that God has bidden, abstaining from the things that
God has forbidden; that we might live a life of faith and prayer;
might walk in sweet communion with Father, Son, and Holy
Ghost; and that we might fight against sin and Satan, resisting



even unto blood; and not being entangled in things that bring
guilt upon the conscience, reproach upon the cause, and trouble
to the family of God with whom we are connected.

How careful we should be in our walk and conduct, in our life and
conversation, in all our movements in the Church and in the
world, to live as becometh the Gospel, in all holy obedience to
God's revealed will; and to make it manifest we have a work that
God has wrought in our heart, that gives God the glory, and does
not put shame and disgrace upon the doctrine we profess.

This is having fruit unto holiness. The very word "holiness" is lost
out of the churches. Our godly Puritan ancestors contended for
"holiness;" but from how many preachers do you hear the word
"holiness" drop? Why, is it not legal in our day to talk about
holiness? "O," says one, "you talk about holiness: you are one of
the legal tribe: away with all your fleshly godliness!" But God's
word is not to be talked down thus by clamour, and its head cut
off by the stroke of a preacher, be he an able man or a weak
man. "Without holiness no man shall see the Lord;" and that
word will stand, let man call it legal or not. Some of these men
who have been cutting at holiness may find they have been
cutting at God's truth, and they may find it a barrier they will
never pass. It is a grief to God's people that they cannot be holy:
they love holiness because they have a holy principle in them;
and if they could, they would be as holy as God is holy, and never
sin again: holy in thought, word, and deed, and live a holy, godly,
and unspotted life! It is their grief and burden they cannot do so.
When men begin to talk against holiness, they are Satan's
servants and not God's. The Seraphim cry, "Holy, holy, holy, Lord
God of Sabaoth." It is our grief and trouble and burden that we
cannot be holy. As Hart says,

"But I would be holy."
Now God sends his word, his chastising strokes, his afflictions, to

make us partakers of his holiness. If we have not our fruit unto
holiness, how can we believe the end will be everlasting life? Are



we to live in sin and die in sin? Are we to live unholy and then go
to God who is holy? Are we to believe the end, the blessed end
will be everlasting life, and have no fruit unto holiness? God has
put them together: dare you rend them asunder and say, "O we
want everlasting life; but as for fruits of holiness, we don't care
about them?" Is not the word of God plain and positive here?—
"Now being made free from sin, and become servants to God, ye
have your fruit unto holiness, and the end everlasting life." Take
it as God has revealed it; rend it asunder if you dare. Will you
take God's book to tear leaves out of it? Take God's word as God
has revealed it; take God's precepts because God has revealed
them; take God's promises because God has given them; take
God's truth because it is in the word of God; and take what God
gives because God has given it. This is the feeling of a reverent
mind; this is the feeling of a believing heart; what God has given,
that I must take. And those who thus walk will find the end
everlasting life. They will find they have not believed in vain, nor
walked in vain, nor fought in vain, nor struggled on in vain; but
the end, everlasting life, will crown all.



GENUINE DISCIPLESHIP

A Sermon preached on Tuesday Evening, August 1, 1843, at
Jewry Street Chapel, Aldgate, on behalf of the Aged Pilgrims'
Friend Society

"Then said Jesus to those Jews which believed on him, If ye
continue in my word, then are ye my disciples indeed; and ye
shall know the truth, and the truth shall make you free." John
8:31,32

There is one feature in the Lord's ministry, when he was
tabernacling here below, that has often struck my mind; and that
is, the absence in him of the spirit of proselytism. He never
sought to make proselytes; to allure, by concealing the difficulties
of the way, the rich, the noble, or the learned to become his
disciples: but he invariably set before all who professed any wish
to follow him, that it was a path of tribulation, self-denial, and
crucifixion in which he walked, and that they, as followers of him,
must tread in the same footsteps. And, connected with this, the
Lord never suffered any to deceive themselves into a belief that
they were his heart-whole followers when his all-seeing eye
penetrated into the insincerity that reigned in them. Judas
Iscariot, you will say, was an exception. He was so; but it was to
fulfil a certain purpose (John 17:12); and if Judas was an
exception, though the Lord did not specially point him out with
his finger, his ears were not spared the same truths which the
Lord set before others, that those who followed him must take up
the cross, and deny themselves.

It appears from what we read in this chapter, that there were
some, if not many, who "believed in Christ," but in whose hearts
the Holy Ghost had not wrought "the work of faith with power."
(2 Thess. 1:11.) We read (John 5:30) "As he spake these words,
many believed on him." There we have the express testimony
of the Holy Ghost to their believing. But how did they believe?
Did they "believe with the heart unto righteousness?" Did the



Holy Ghost raise up in their souls "the faith of God's elect?" (Tit.
1:1.) Their words and their actions prove the contrary; for when
the Lord addressed them in the faithful words of the text, their
immediate answer was: "We be Abraham's seed, and were never
in bondage to any man; how sayest thou, Ye shall be made free?"
The pride of their hearts was immediately touched, and the viper
in them started up in a moment with all its inbred venom. And
the conclusion of the matter was, as you will perceive if you read
the chapter, that the Lord said to these very men who "believed
on him" with their heads, and not with their hearts: "Ye are of
your father the devil, and the lusts of your father ye will do."
(John 8:44.) What positive proof, what indubitable evidence, that
a man may believe in his head in the Lord Jesus Christ, and yet
be a child of Satan, and his end be Perdition!

The Lord, then, instead of alluring these professed disciples on,
set plainly before them the real state of the case: "If ye continue
in my word, then are ye my disciples indeed; and ye shall know
the truth, and the truth shall make you free."

We have in these words, first, a test of discipleship: "If ye
continue in my word."

Secondly, the genuineness of discipleship: "Then are ye my
disciples indeed."

And lastly, the blessings that spring out of genuine discipleship:
"Ye shall know the truth, and the truth shall make you free."

I. The Lord, when he said, "If ye continue in my word," was not
laying down continuance as a condition, so much as a test.
Their "continuing in the word" would not make them disciples;
but would manifest them as disciples. And thus the words are to
be understood. Not as though their continuing in the word would
bring them into the fold; as though then they were carnal, but if
they continued to profess, nature would by some mysterious
process he transmuted into grace. Such is not the meaning of the
words; but it was put before them as a test of discipleship; the



converse being the truth—that their not continuing in the word
would prove they were not disciples.

We will then, with God's blessing, look a little at this test of
discipleship: "If ye continue in my word;" and we will look at it,
not so much as connected with the characters to whom it was
addressed, as a test of discipleship to God's redeemed and
regenerated family.

1. The word "continue" clearly points to some previous reception
of truth, or to some work begun and carried on with power in the
conscience. The "word," then, in which the Lord says they were to
"continue" must in some degree have fastened upon their
conscience, laid hold upon their heart, and been by a divine
power engrafted into their minds, before they could continue in it.
For clearly they could not continue in what was never begun.
And this leads us to consider what is the first beginning of a work
of grace upon a mans soul, which consists in the spiritual
fastening of divine truth with power in his conscience. Some word
(and by word we are not to understand in every case exact
letters and syllables, but some scriptural truth,) is fastened
with a divine power in the conscience; is lodged by the Holy
Ghost in the soul. And what is the consequence? No sooner is the
word lodged in a mans conscience, than it produces a certain
definite effect; and the Lord has given us several parables, to
point out the nature of this effect.

He compares it for instance, in one parable, to leaven: "The
kingdom of heaven is like unto leaven, which a woman took and
hid in three measures of meal, until the whole was leavened."
(Matt. 13:33.) There the Lord points out what is the inward effect
of the word of God lodged in a mans conscience, by comparing it
to the effect produced by the Ilump of leaven in the three
measures of meal. It ferments, it heaves, it rises, it penetrates
and pervades the whole mass; the dough is no longer the same
substance that it was; a change takes place, and chemists would
tell you a chemical change, whereby it is no longer what it was
before, mere flour, and salt, and water, but the leaven so diffuses



itself and penetrates into it, and as it were regenerates it, that a
new substance is formed, which when baked we call bread. Thus
it is with the word of God lodged in a mans heart. It does not lie
there as a stone on the pavement, inoperative, without producing
any effect in the spot where it is lodged; but it diffuses a secret
influence through a mans soul, and by it he is begotten again.
According to those words: "Of his own will begat he us with the
word of truth, that we should be a kind of first fruits of his
creatures" (James 1:18): "Born again," says the apostle Peter,
"by the word of God, which liveth and abideth for ever." (1 Pet.
1:23.)

But the Lord uses another figure to shew the same work. He
compares the kingdom of grace in the soul to seed cast in the
ground. There we have the effect of a work of grace, equally
clearly and definitely pointed out. The seed does not lie like a
pebble in the tilth into which it falls; but no sooner does it reach
the seed-bed, than a process, a change takes place. Light, heat,
and moisture all combine; and the effect is that a root is shot
downwards, and a blade rises upwards. Thus it is with the word of
God lodged in a mans heart; the light, heat, and moisture of
God's Spirit working in the word cause it to germinate and take
root, so that it fastens downward into the conscience, and springs
upward into a God glorifying profession. This is all the difference
betwixt receiving the word in the letter, and receiving it in power.

Again: the apostle James, speaking of the same work, compares
it to a graft. How beautiful and yet how simple are scripture
figures! I have often admired them. And what is remarkable, they
are not only so simple, but they are universal. We find very few
figures taken from the customs of the East, which in this northern
clime would not be understood; but such figures are employed as
are universal to the whole race of men. Seed-sowing for instance
and bread-making are known not only in all countries where
civilized man dwells, but are alike familiar to all, even the most
uneducated classes of people. And this figure—grafting, which is
carried on in every climate where fruit is to be found, is equally
simple and intelligible. But how sweetly does it point out the work



of grace upon the soul! There must be a wound first made in the
stock, in order that the scion may fit into it; and thus not only
grow into, but grow out of it; for it is in this close and living
union between the scion and the stock that the whole success of
grafting consists. Thus the word of God does not lie on a mans
conscience, as a withered stick might lie upon a post, utterly
dead and inactive; but the heart being wounded by God's Spirit,
forms a bed (so to speak) for the engrafted word to lodge in;
they meet together, they coalesce, they grow into each other,
and they bring forth fruit to God's honour and glory. Vital religion
will always be of an operative nature; it will not be a mere
profession; a something put on to satisfy conscience, or to please
others; but is an eternal reality, begun and carried on in the heart
by the Holy Ghost.

2. Now wherever the word is thus lodged in, and grows into and
out of a mans conscience, he will "continue in it." He will never
(for God never will suffer him,) relinquish his profession. He
may sink into the greatest depths of soul trouble, he may mount
into the highest heaven of soul enjoyment, he may for a time be
buried in the world, he may backslide after idols, he may be
numbed with torpidity, and carried in his feelings to the very
north pole of darkness and ice, so that all vital godliness may
seem frozen up in his heart; and yet the life of God's Spirit in his
soul never can leave him. Being once quickened into spiritual
life, he is quickened into eternal life; for the Lord has said: "He
that believeth on me hath everlasting life." (John 6:47.) And
therefore he will "continue in God's word." Whatever be the
temptations his soul is beset with, (and there will be
thousands of temptations to drive him back); whatever
snares the world and the flesh spread for his feet, (and in some
of those snares his unwary feet will often be entangled,);
whatever blasts from hell Satan may breathe upon him, to fill
him, if possible, with a measure of his own infernal blasphemy
and malice, still he holds on. "The righteous shall hold on his
way" (Job 17:9): "The path of the just is as the shining light, that
shineth more and more unto the perfect day" (Prov. 4:18): "My
sheep shall never perish, neither shall any one pluck them out of



my hand." (John 10:28.) They "continue in Christs word,"
because "He which hath begun the good work" carries it on, and
finishes it "until the day of Jesus Christ."

But wherever God makes a man honest by a work of grace upon
his heart, (and if grace has not made you honest before God
and man, you have at present no proof that you know any
thing whatever of grace,) he continues just in that line of
teaching that the Holy Ghost favours his soul with. He does not
sail into unknown latitudes, and, seizing hold of the helm, pilot
his own ship. He does not take up with other mens experience,
work with other mens lines, speak with other mens tongues, and
drink into other mens sentiments. If he do this, he is not
"continuing in," but departing from "the word." He only
"continues, in the word," who keeps wholly and solely to God's
teaching in his soul. The moment that a man gets out of the track
in which the Lord is spiritually leading him; the moment he takes
up with an experience which God has not wrought in him, or lays
hold of doctrines that God does not bring into his heart with
power, he is not "continuing in the word."

One grand mark then and test of genuine discipleship is to keep
in the path which God points out; to advance no further than God
leads on, and to fall no backwarder than he draws forward. And
to know, to feel, and to act upon this, is to be in the spot so
sweetly described (Matt. 18:3), where the Lord declares, that
"except we be converted, and become as little children, we shall
not enter into the kingdom of heaven." The little child does not
chalk out a path for itself; it does not profess to feed itself, to
clothe itself, to teach itself, to guide itself, to carve out its future
prospects in life. The very mark of childhood is dependence upon
the parent; and the moment the child gets out of the parents
hands, and sets up for itself, that moment it loses the grand
characteristic of childhood. And so a professor of religion, the
moment he sets up for himself, and turns away from the
guidance of the blessed Spirit in his heart and conscience, loses
the character of a disciple, because he departs from the simplicity
of spiritual childhood.



II. "If ye continue in my word, then are ye my disciples
indeed." What a stress the Lord lays upon that apparently little
adverb indeed! And how the Lord, by the use of that little
adverb, points out that there is a discipleship, which is not a
discipleship indeed! It corresponds with an expression in the
prayer of Jabez: "Oh! that thou wouldest bless me indeed!" (1
Chron. 4:10.) Jabez knew that there were blessings which were
not "blessings indeed;" that is, not real blessings, not spiritual
and heavenly blessings, such as alone can satisfy a God-taught
soul. And thus the Lord Jesus, whose eyes are as a flame of fire
to discern betwixt the righteous and the wicked, saw and
pronounced a solemn sentence in the expression, "Then are ye
my disciples indeed." As though there was a great possibility,
and more than a strong probability, that many who at that time
were disciples nominally, were not "disciples indeed."

What then is it to be a disciple "indeed?" It is to be made such
by the Lord himself. How did the Lord make disciples upon earth?
Did he not call them with his own voice? Do we not read, that "he
called unto him whom he would?" (Mark 3L13)—no more, no less.
And have we not, in nearly every case, a definite account of the
Lord's individually calling each? In order then to be a "disciple
indeed," the Lord by his own blessed voice, speaking with power
to our souls, must have made us 