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ROMANS

INTRODUCTION TO THE BOOK OF ROMANS

Though this epistle isin order placed the first of the epistles, yet it was not
first written: there were several epistles written before it, as the two
epistles to the Thessalonians, the two to the Corinthians, the first epistle to
Timothy, and that to Titus: the reason why this epistle stands first, is either
the excellency of it, of which Chrysostom had so great an esteem that he
caused it to be read over to him twice aweek; or else the dignity of the
place, where the persons lived to whom it is written, being Rome, the
imperial city: so the books of the prophets are not placed in the same order
in which they were written: Hosea prophesied as early as Isaiah, if not
earlier; and before Jeremiah and Ezekiel, and yet stands after them. This
epistle was written from Corinth, as the subscription of it testifies; and
which may be confirmed from the apostle's commendation of Phoebe, by
whom he sent it, who was of Cenchrea, a place near Corinth; by his calling
Erastus, the chamberlain of the city, who abode at Corinth, (***2 Timothy
4:20), and Gaius his host, who was a Corinthian, (***Romans 16:23) (*"*1
Corinthians 1:14), though at what time it was written from hence, is not so
evident: some think it was written in the time of his three months' travel
through Greece, (**™Acts 20:2,3), alittle before the death of the Emperor
Claudius, in the year of Christ 55; others, that it was written by him in the
short stay he made at Corinth, when he came thither, asis supposed, from
Philippi, in hisway to Troas, where some of his company went before, and
had been there five days before him: and this is placed in the second year of
Nero, and in the year of Christ 56; however, it was not written by him
during hislong stay at Corinth, when he was first there, but afterwards,
even after he had preached from Jerusalem, and round about unto
[lyricum: and when he was about to go to Jerusalem, with the
contributions of the churches of Macedonia and Achaia, to the poor saints
there, ( ****Romans 15:19,25,26). The persons to whom this epistle was
sent were Roman saints, both Jews and Gentiles, inhabiting the city of
Rome; of which city and church; (see Gill on ““***Acts 28:14"); (see Gill on
“<EEActs 28:15”); by whom the Gospel was first preached at Rome, and
who were the means of forming the church there, is not very evident
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Irenaeus, an ancient writer, says™, that Peter and Paul preached the Gospel
at Rome, and founded the church; and Gaius, an ecclesiastical man, who
lived in the time of Zephyrinus, bishop of Rome, asserts the same; and
Dionysius; bishop of the Corinthians, calls the Romans the plantation of
Peter and Paul "*: whether Peter was ever at Rome is not a clear point with
many; and certain it is, that the Apostle Paul had not been at Rome when
he wrote this epistle, at least it seems very probable he had not, by severa
expressionsin ( “™Romans 1:10-15); and yet here was a church to which
he writes, and had been a considerable time; for their faith was spoken of
throughout the world, ( “**Romans 1:8); and when the apostle was on the
road to this city, the brethren in it met him, (***Acts 28:15). The chief
design of thisepistleisto set in aclear light the doctrine of justification:
showing against the Gentiles, that it is not by the light of nature, and works
done in obedience to that, and against the Jews, that it was not by the law
of Moses, and the deeds of that; which he clearly evinces, by observing the
sinful and wretched estate both of Jews and Gentiles. but that it is by the
righteousness of Christ imputed through the grace of God, and received by
faith; the effects of which are peace and joy in the soul, and holinessin the
life and conversation: he gives an account of the justified ones, as that they
are not without sin, which he illustrates by his own experience and case;
and yet are possessed of various privileges, as freedom from
condemnation, the blessing of adoption, and a right to the heavenly
inheritance; he treatsin it concerning predestination, the calling of the
Gentiles, and the rejection of the Jews; and exhorts to the various duties
incumbent on the saints, with respect to one another, and to the world, to
duties of amoral and civil nature, and the use of things indifferent; and
closes it with the salutations of divers persons.



CHAPTER 1

INTRODUCTION TO ROMANS1

This chapter contains the inscription of the epistle, and salutation, the
preface to it, and the grand proposition of justification by faith, so much
enlarged on afterwards; and that this could not be by the law of nature, and
the works of it among the Gentiles, is demonstrated by a detail of their
horrible wickedness, impiety, and unrighteousness. In the inscription an
account is given of the author of the epistle, who is described in
(*™Romans 1:1) by his name Paul: by hisrelation to Christ, a servant of
his, and by his office, an apostle, whose business and concern were with
the Gospel; to which he was separated. This Gospel is commended from
the author of it, who is God himself; and from the antiquity of it,
(*™Romans 1:2,3), being as ancient as the writings of the prophets; and
from the subject of it, being the Lord Jesus Christ; who is described by his
relation to God, his Son, by his dominion over the saints, their Lord, by
both his natures, human and divine; his human nature, as being of the seed
of David, his divine nature, being the Son of God, (***Romans 1:4), which
is declared by the power he is possessed of, by the Spirit of holiness that is
in him, by his resurrection from the dead, and by the apostles receiving
from him grace to fit them for their office, and by the office itself: the end
of which was to make some among all nations obedient to him,
(*™™Romans 1:5), among whom were the saints at Rome, who were called
by him, and after his name, (***Romans 1:6), which introduces the account
of the persons to whom this epistle is written, who are described,

("™ Romans 1:7), by the place of their abode, Rome; by their interest in the
love of God; and by the effect, fruit, and evidence of it, their effectual
calling; and then follows the apostl€'s usual salutation, asin al his epistles,
in which he wishes grace and peace for them, from God the Father, and
from Christ. The preface begins (***Romans 1:8), in which are a
thanksgiving to God, through Christ, for al the saints at Rome, particularly
on account of their faith, for which they were everywhere so famous; an
appea to God, (**™Romans 1:9), for the truth of hisincessant prayers for
them, and particularly, (*Romans 1:10), that this was a request he made,
that if it was the will of God, he might have a speedy and prosperous
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journey to, them; an expression of strong affection to them, and of his
great desire to see them, (***Romans 1:11), his end in which was partly for
their sakes, to communicate spiritual things to them for their establishment,
and partly for his own comfort, and the increase of the mutual faith of

both, (***Romans 1:12), dso avindication of himsdf, (“***Romans 1:13),
showing, that it was not any fault of his, or any neglect of them by him,
that he had not been with them as yet, but some things hindered him, in the
execution of his purpose to come to them; to which he was moved, partly
by the hope of having fruit among them, as among others, and partly
through the obligation that lay upon him by virtue of his office, to preach
the Gospel to all sorts of men, (**™Romans 1:14), he expresses his
willingness and readiness to preach the Gospel to them at Rome, as soon as
an opportunity would offer, (***Romans 1:15), which was his work and
office, what he delighted in, was closely attached to, and by no means
ashamed of, (**Romans 1:16), partly because of the nature of it, it was
the Gospel, good news and true: and partly because of the author and
subject of it, Christ; as aso because of the efficacy of it in the salvation of
Jews and Gentiles; and likewise because of a principa doctrine revealed in
it, ("™Romans 1:17), the doctrine of justification by faith, in the
righteousness of Christ, confirmed and illustrated by a passage out of
(¥™"Habakkuk 2:4), and which he particularly mentions, because he
intended to dwell upon it in this epistle: and in order to show that the
Gentiles could not be justified in the sight of God by their obedience to the
law, and the light of nature, he observes, that they were the objects of the
wrath of God, (**Romans 1:18), and that very justly, because they sinned
knowingly; they had some knowledge of the truth, but they would not
professit: and that they had such knowledge of it, he proves from the
author of it, God, who showed it to them, (***Romans 1:19), and from the
means of it, by which they must, and did arrive to some degree of it,
namely, the works of creation, (“**Romans 1:20). The apostle goes on to
expose the ingratitude of them, the vanity of their minds, the pride and folly
of their hearts, (*™*Romans 1:21,22), the gross idolatry they were guilty

of, (**®Romans 1:23), for which idolatry they were given up to their own
hearts' lusts, to commit the foulest and most scandalous iniquities, even to
commit sodomitical practices, and unnatural lusts, both men and women,
("™ Romans 1:24-28). And so far were they from having a righteousness to
justify them before God, that they were titled with al unrighteousness; and
alargelist of the vilest sins, being committed by them, is given; and a
catalogue of the worst of sinners, as among them, (***Romans 1:29-32).
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All which are aggravated by their knowledge of the will of God, through
the light of nature, that these things were contrary to it, and were deserving
of death; and yet they both did them, and were delighted with those that
committed them aso: the inference which he leaves to be deduced from
hence, and which may easily be deduced, is, that therefore there can be no
justification of such personsin the sight of God by their own works.

Ver. 1. Paul, a servant of Jesus Christ, etc..] The name of the author of
this epistle is Paul, who formerly was called Saul. Some think his name was
changed upon his own conversion; others, upon the conversion of the
Roman deputy Sergius Paulus, (“Acts 13:7,9); others, that he was so
called from the littleness of his stature; but rather it should seem that he
had two names, which was usual with the Jews; one by which they went
among the Gentiles, and another by they were called in their own land; (see
Gill on “***Acts 13:9"). “A servant of Jesus Christ”; not a servant of sin,
nor of Satan, nor of man, nor of Moses and his law, nor of the traditions of
the elders, but of Jesus Christ; and not by creation only, but by redemption,
and by powerful efficacious grace in conversion; which is no ways contrary
to true liberty; nor a disgraceful, but a most honourable character; and
which chiefly regards him as a minister of the Gospel:

called to be an apostle: an apostle was one that was immediately sent by
Christ, and had his authority and doctrine directly from him, and had a
power of working miracles from him, in confirmation of the truth of his
mission, authority, and doctrine; al which were to be found in the author
of this epistle, who did not thrust himself into this office, or take this
honour to himself, of which he always judged himself unworthy, but was
“called” to it according to the will, and by the grace of God:

separated unto the Gospel of God. This may regard either God's eternal
purpose concerning him, his preordination of him from eternity to be a
preacher of the Gospel, to which he was separated from his mother's
womb, (“*Galatians 1:15); or the separation of him to that work made by
the order of the Spirit of God, (**Acts 13:2). The phrase used is either in
allusion to the priests and Levites, who were separated from their brethren
the children of Isragl, to their sacred employments; or rather to the
apostle's having been cwrp, “aPhariseg’, which signifies “ one separated”,
as he was now; only with this difference, before he was separated to the
law, but now “to the Gospel”, to preach and defend it, which he did with
all faithfulness and integrity; the excellency of which Gospel is signified by
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its being called “the Gospel of God”: heis the author of it; his graceisthe
subject of it; and heit iswho commits it to men, qualifies them for the
preaching of it, and succeeds theminiit.

Ver. 2. Which he had promised afore, etc..] The Gospel is here further
commended from the antiquity it: it was no novel doctrine, an upstart
notion, but what God had conceived in his own breast from eternity. This
mystery was hid in him from the beginning of the world, and was ordained
before the world was; in time God was pleased to make it known to the
sons of men; he “promised” it, he spoke of it, and declared it

by his prophets, Isaiah and others, “afore”’ the Apostle Paul was called
forth to be a preacher of it; which promise, or promises of it, lie

in the Holy Scriptures; the books of the Old Testament, so called from the
author, matter, and usefulness of them. The apostle speaks in the language
of hisnation, for the Jews frequently call the Bible, writings, Holy Ones,
“for”, say they, cdq pybwtk Ik, “al the Scriptures are holy” ™, and style

them, cdgh ybtk, “Scriptures of holiness”, or holy Scriptures™.

Ver. 3. Concerning his Son Jesus Christ our Lord, etc..] These words are
in connection with “the Gospel of God”, (***Romans 1:1), and express the
subject matter of it, the Son of God, Jesus Christ our Lord; for Christ, as
the Son of God, the Saviour of sinners, the only Mediator between God
and men, who is Lord both of the dead and living, is the sum and substance
of the Gospel: heis here described by hisrelation to God, his Son, of the
same nature with him, equal to him, and distinct from him; by his usua
names, “ Jesus Christ”, the one signifying a“ Saviour”, the other “anointed”,
and both, that he was anointed of God to be the Saviour of his people; and
by his dominion over the saints our Lord, not merely by creation, but by
redemption and grace, and happy is the person that can claim interest in
him, asis here done; and by the distinction of naturesin him:

which was made of the seed of David according to the flesh; this respects
Christ in his human nature, who was made flesh, and of awoman; and
shows his existence before his incarnation, and the immediate power and
hand of God in it; and which was done, not by transmutation of him into
flesh, but by an assumption of human nature into union with his divine
person: heis said to be made “ of the seed of David”; this points out the
family from whence he sprung; designs the posterity of David, particularly
Mary; has regard to the promise made to David, which God fulfilled; and
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shows the royal descent of Christ: it is added, “according to the flesh”; that
is, according to his human nature; which phrase does not denote the
corruption, but the truth of that nature; and supposes that he had another
nature, otherwise there would have been no need of thislimiting and
restrictive clause.

Ver. 4. And declared to be the Son of God, etc..] Not made as heis said to
be before, when hisincarnation is spoken of; nor did he begin to be the Son
of God, when he was made of the seed of David, but he, the Son of God,
who existed as such, from everlasting, was manifested in the flesh, or
human nature: and this his divine sonship, and proper deity, are declared
and made evident,

with, or “by”

[his] power; which has appeared in the creation of all things out of
nothing; in upholding al thingsin their beings; in the government of the
world, and works of Providence; in the miracles he wrought; in his
performing the great work of redemption; in the success of his Gospdl, to
the conversion of sinners; and in the preservation of his churches and
people: here it seems chiefly to regard the power of Christ in raising the
dead, sinceit follows, and which is to be connected with this clause,

by the resurrection from the dead; and designs either the resurrection of
others, as of Lazarus, and some other persons, in his lifetime, and of some
at hisresurrection, and of al at the last day: or the resurrection of his own
body, which dying he had power to raise up again, and did; and which
declared him to be, or clearly made it appear that he was the Son of God, a
divine person, truly and properly God: and this was done

according to the Spirit of holiness; which may be understood of the Holy
Spirit, the third person in the Trinity, who is holy in himself, and the author
of holinessin the saints; and who is the declarer of Christ's sonship, partly
by bearing atestimony to it in the word, and in the hearts of believers, and
chiefly by being concerned in the resurrection of the body of Christ from
the dead; or else by the Spirit of holiness may be meant the divine nature of
Christ, which, asit is holy, so by it Christ offered himself to God, and by it
was quickened, or made alive, when he had been put to degth in the flesh;
and which must be a clear and strong proof of his being truly the Son of
God.
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Ver. 5. By whom we have received grace and apostleship, etc..] That is,
either by the Holy Spirit, from whom al grace and gifts come, qualifying
for the discharge of any office; or by the Lord Jesus Christ, who is full of
grace and truth, has received gifts for, and gives them to men to fit them
for whatsoever service heis pleased to call them to. By “grace and
apostleship” may be meant, either one and the same thing, the favour and
honour of being the apostles of Christ; or different things, and the onein
order to the other. Grace may design specia saving gracein calling,
justification, pardon, and adoption, and sanctification, which was received
in common with other saints, and is absolutely necessary to an apostle, and
to any ordinary minister of the word; or the doctrine of grace, which they
received from Christ, and dispensed to others; or rather the gifts of grace,
and the various measures thereof, which they received from their ascended
Lord and King, by which they were furnished for apostleship, that is, the
work and office of apostles; to which they were called by Christ, and from
whom they received a commission to execute it. The apostle takesin
others sides himsealf, and says, “we have received’; partly for the sake of
modesty, and partly to keep up his equal title with othersto this office; and
sincethisis had in away of receiving, which supposes giving, and excludes
boasting, it obliges to make use of al grace and giftsto the glory of Christ,
by whom they are received. The end for which they received such an
office, and grace to fit them for it, was, “for obedience to the faith”; that
men might be brought by the ministry of the word to obey the faith, Christ
the object of faith; to submit to his righteousness, and the way of salvation
by him, and to be subject to his ordinances or to obey the doctrine of faith,
which is not barely to hear it, and notionally receive it, but to embrace it
heartily by faith, and retain it, in opposition to a disbelief and contempt of
it; and which is the end and design of the Gospel ministration to bring
persons to, Moreover, by

obedience to the faith, or “obedience of faith”, asit may be rendered, may
be meant the grace of faith, attended with evangelical obedience; for
obedience, rightly performed, is only that which is by faith, and springs
from it. Now grace and apostleship were received, in order to be exercised

among all nations; not in Judea only, to which the first commission of
apostleship was limited, but in al the nations of the world, as the
commission renewed by Christ after his resurrection ordered; and that
some among al nations of the earth might, by the power of divine grace
accompanying the word, be brought to faith and obedience: and all this, the
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qualifications for the office, the due exercise of it in all the world, and the
success that attended it, were

for his name; for the honour and glory of Christ, in whose name they went,
and which they bore and carried among the Gentiles, out of whom he was
pleased “to take a people for his name’, (***Acts 15:14).

Ver. 6. Among whom are ye also, etc..] The Romans, though they were
the chief, were among the nations of the world to whom the apostles were
sent; and since Paul was called to be an apostle, and had, as others, grace
and apostleship, and particularly the apostleship of the uncircumcision, or
was ordained a teacher of the Gentiles, more especially he was an apostle
to them, and as such was to be regarded by them. This seems to point out
what they were originally; they were among all nationswhich lay in
darkness; and were without Christ and hope, and God in the world; but
now,

the called of Jesus Christ. The calling here spoken of is not to an office, or
amere external one by the ministry of the word, but an internal special call
by the grace of God; and which isirresistible, efficacious, and
unchangeable, and is an high, holy, and heavenly one; by it persons are
called out of darknessinto light, out of bondage into liberty, out of the
world, from the company of the men of it, and the sinful pleasures thereof,
to fellowship with Christ and his saints, and off a dependence on
themselves, and their own righteousness, to the grace and righteousness of
Christ, and to eternal glory. The persons so called are the elect of God,
who are secured in Christ, and redeemed by him, and who has a concern
with the Father and Spirit in the calling of them: hence they are styled, “the
called of Jesus Christ”; they are called by him, and after his name; he has an
interest in them; as they were before his chosen and redeemed ones, they
are now his called ones; as Jacob and Isragl of old were named of God,
yargm, “my cdled’, (**1saiah 48:12); so these were named Christ's
called ones; and who by calling came to be partakers of him and of his
grace.

Ver. 7. To all that be in Rome, etc..] These words contain both the
inscription of the epistle, and the apostle's usual salutation, asin al his
epistles, The inscription of it is not to the Roman emperor; nor to the
Roman senate, nor to al the inhabitants in Rome; but to all the saints there,
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whether rich or poor, bond or free, male or female, Jew or Gentile, without
any distinction, being al onein Christ Jesus. and these are described as

beloved of God; not for any loveliness there was in them, nor because of
any love in them to God, nor on account of their obedience and
righteousness; but through the free favour and sovereign will and pleasure
of God, who loved them before he called them, even from eternity, and will
love them to eternity; which love of hisis the source and spring of al the
blessings of grace, and, among the rest, of the effectua calling: hence this
character is set before the following one,

called [to be] saints; not born so, nor become so through their own power,
but were so by calling grace, as afruit of everlasting love; men are first
beloved of the Lord, and then called to be his saints. The salutation
follows; the things wished for in it are,

grace to you, and peace: by “grace’ is not meant ministerial gifts, which
are not common to all the saints; nor the Gospel, which was at Rome
already; nor the love and favour of God, which these persons were sharers
in, as appears from their above characters; nor the principle of grace, which
was now formed there in their effectual calling; but an increase of grace, as
to its degrees, acts, and exercise; every grace is imperfect in this respect,
and those who have the most stand in need of more; there is such athing as
growing in grace, which is very desirable, and may be expected from God,
who is able to make all grace to abound, and has promised to give more:
by “peace’ is meant, peace with God through Christ; peace in their own
consciences, and with one another; all manner of prosperity inward and
outward here, and eternal happiness hereafter. The persons from whom
these are desired are,

God our Father and the Lord Jesus Christ; God the Father of Christ is
spoken of as our Father, which is by adoption; partly to engage fear and
reverence of him at his throne; and partly to encourage freedom and
boldness there, and an expectation of receiving every blessing of grace
from him: “the Lord Jesus Christ” is mentioned, as being the person
through whom, and for whose sake, all the blessings of grace and peace are
communicated to us; and being put upon alevel with the Father in these
petitions, shows him to be equal with him, and so truly and properly God.
“Grace” may be thought to be particularly wished for from the Father,
though not exclusive of Christ, since heisthe God of all grace, who has
treasured up afulness of it in his Son. And “peace’” may be considered as
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desired to be had from Christ, though not exclusive of the Father; since the
covenant of peace was made with him, the chastisement of peace was laid
on him, and he has made peace by the blood of his cross, and is the giver of
it to his people.

Ver. 8. Firgt, | thank my God, through Jesus Christ, for you all, etc..]
After the inscription and salutation, follows a thanksgiving, which begins
the epistle: it is usua with the apostlein all his epistles to make requests
for the churches, with thanksgivings for mercies; hisview in it was, to
glorify God, to testify his affection to the saints, and to show that all they
had must be referred to the grace of God. The object of thanksgiving is
God not merely as a creator and preserver, but as a Father, the Father of
Christ, and our Father in Christ; as the one God, and our God, Father, Son,
and Spirit. The apostle styles him, my God; which distinguishes him from
all others, points out his particular interest in him, expresses his knowledge
of him and faith in him, and demonstrates that what he did now, he did in
faith. The person through whom thanks are given is Jesus Christ. Thereis
no coming to God but through Christ, nor is any sacrifice either of prayer
or praise acceptable without him, and since al we have come through him,
it is but reasonable that thanks for them should be returned by and through
him; the persons for whom this thanksgiving is made were all the Romans,
all the saints at Rome, the members of the church there, of whatsoever
rank and degree, and in whatsoever, state and condition; the thing for
which the apostle was thankful for particularly was, not that their city was
mistress of the whole world, and their fame for power, wealth, and
grandeur, was spread abroad far and near; but, says he,

that your faith is spoken of throughout the whole world; which shows that
faith isagrace of great account: God has put an honour upon it, by making
it the receiver of al his gifts, and that gives glory to God, and without it
nothing is acceptable to him; it answers many excellent uses and purposes
in experience; it isthat by which saints live upon Christ in this world, and
look to the glories of another. This also shows that the saints at Rome did
not hide their faith in their breasts, but declared it to others; a public
profession both of the grace and doctrine of faith is to be made, and
constantly held; both are to be shown forth to others, by deeds as well as
words; which greatly redounds to the honour of such churches, causes joy
in other churches, and in all the ministers of the Gospel, and is the occasion
of many thanksgivings to God.
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Ver. 9. For God is my witness, whom | serve, etc..] These words are an
appeal to God, and carry in them the nature and form of an oath; the
reason of the apostle's using it was, because he was personally unknown to
the Romans, and they to him, and so might doubt of his affectionate regard
unto them; and therefore for the confirmation thereof he usesit: thiswas a
case which was only known to God and himself, and hence he appeals to
him for the truth of it. The object of his oath or appeal, or by which he
speaks, is not himself, or anything that belonged to him, nor any creature in
heaven or on earth, but God; who in a solemn oath is only to be appealed
to and sworn by: he describes him as the God “whom [he] served”, to
distinguish him from al false gods, and to show that he that takes an oath,
should be one that fears and serves the Lord; what he served him in was
not the law, but

the Gospel of his Son; Jesus Christ, who is the author, minister, and subject
matter of it: he served himinit, by preaching, spreading, and defending it.
Thisisaservice, and avery laborious one, and makes for the honour and
glory of God. The manner in which he served him was, as he says,

with my Spirit; either with the Spirit of God, which was given to him; or in
a spiritual manner, in opposition to the carnal worship of the Jews,
internally, in opposition to bodily exercise only, and voluntarily, with his
whole heart, soul, and spirit. The matter or substance of his appeal or oath
was,

that without ceasing | make mention of you always in my prayers, whence
may be observed, that prayer to God ought to be constant; and that we
should be concerned for others as well as for ourselves; al the saints
should share therein.

Ver. 10. Making request, if by any means now at length, etc..] A principal
thing, which be incessantly and importunately requested at the throne of
grace, was, that he might have an opportunity of coming to them; that God
in his providence would open away for him; and that he might have a safe
and comfortable journey in avery little time; all which he submits to the
will of God, as a good man ought to do; and which he thus expresses,

| might have a prosperous journey by the will of God, to come unto you;
(see = James 4:13,14).

Ver. 11. For | long to see you, etc..] Not the city of Rome, which was one
of Austin's three wishes to have seen in its glory; nor the emperor of it, nor
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the senate in it, nor its popul ous inhabitants, fine buildings, riches and
grandeur; but the poor saints there, which were the excellent men of the
earth, of the whole Roman empire, and in whom was his delight: his desire
to see them was not to gratify his curiosity, nor to spend histimeinidle
chat with them, nor with aview to enrich himself by them; but, says he,

that | may impart some spiritual gift: not any extraordinary gift of the
Spirit; but spiritual light, knowledge, peace, and comfort, through the
exercise of his ministerial gift: whence it may be observed, that that which
qualities men for the preaching of the word to the profit of others, isa gift,
agift by grace; aspiritual one, which comes from the Spirit of God, and
may be, and is to be imparted to othersin the free use and exercise of it;
and that,

to the end that saints may be established; for such who are called by grace,
need establishing. They are indeed in a safe state and condition; they are
encircled in the arms of everlasting love, they are fixed in the hands of
Christ, secured in an everlasting covenant, established on the rock of ages,
and settled in a state from whence they can never fall: yet, notwithstanding
this, they are sometimes very unstable in their hearts, in their frames, in the
exercise of grace, and the discharge of duty, and in professing and adhering
to the doctrines of the Gospel; wherefore they need establishing, asto a
more firm persuasion of interest in the love of God, and in the covenant of
grace, asto amore stable exercise of gracein Christ, and asto amore
constant discharge of duty, and steady profession of adherence to the
truths of the Gospdl; to all which the ministration of the word has a
tendency, with adivine blessing.

Ver. 12. That is, that | may be comforted together with you, etc..] Thisisa
further explanation of hisview, in being desirous of coming to them, and
preaching: the Gospel among them; for what makes for establishment,
makes for comfort; and what makes for comfort, makes for establishment;
and when souls are established, ministers are comforted as well as they;

and whilst ministers are imparting their spiritua gifts for the use of others,
they themselves are sometimes comforted of God in their work, and
particularly when they find there is an agreement between their doctrine,
and the experience of the saints:

by the mutual faith both of you and me. The grace of faith isthe samein all
the saints, and so is the doctrine of it, as dispensed by Christ's faithful
ministers, and experimentally received and embraced by his people; the
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consideration of which has avery great influence on the comfort and
establishment of each other; nor are any so perfect, but they may receive
benefit from others, even though inferior to them.

Ver. 13. Now | would not have you ignorant, brethren, etc..] The apostle
calls them brethren, because many of them were Jews, his brethren and
kinsmen according to the flesh, and all of them were his brethrenin a
gpiritual relation; and this he does to express his affection to them, and
engage their attention and credit to him, and particularly to this matter
which he now acquaints them with, being unwilling they should be ignorant
of it;

that oftentimes | purposed to come unto you: it was not a sudden start of
mind, or adesire that lately arose up in him, but a settled resolution and
determination, and which he had often made:

but was let hitherto; either by God, who had work for him to do in other
places; or by Satan, who sometimes by divine permission has had such
power and influence; (see ***1 Thessalonians 2:18), or through the urgent
necessities of other churches, which required his stay with them longer than
he intended: his end in taking up at several times such aresolution of
coming to them was, says he,

that | might have some fruit among you also, even as among other
Gentiles: by fruit he means, not any reward of his labour, either temporal
or eternal; but the conversion of sinners, the edification of saints, and the
fruitfulness of believersin grace and works. The apostle seems to allude to
the casting of seed into the earth: Christ's ministers are husbandmen, who
sow the seed of the word, which lies some time under the clods; wherefore
patience is necessary to wait its springing up, first in the blade, and then in
the ear, then in the full corn in the ear, when it brings forth fruit; all which
depend on the blessing of God: and when he adds, “as among other
Gentiles’, his design is not so much to let them know that they were as
other Gentiles, upon alevel with them, had no pre-eminence as citizens of
Rome, over other saints, being al onein Christ Jesus; as to observeto
them his success in other places, where he had been preaching the Gospel
of the grace of God.

Ver. 14. 1 ama debtor both to the Greeks, and to the Barbarians, etc..]
The meaning is, that he was obliged by the call he had from God, the
injunction that was laid upon him by him, and the gifts with which he was
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qualified, to preach the Gospel to al sorts of men; who are here
distinguished into Greeks and Barbarians. sometimes by Greeks are meant
the Gentiles in generd, in opposition to the Jews; (see “**Romans 1:16);
but here they design only a part of the Gentiles, the inhabitants of Greece,
in opposition to all the world besides; for the Greeks used to call all others
that were not of themselves Barbarians': or else by Greeks are meant the
more cultivated nations of the world, and by Barbarians the ruder and more
uncivil parts of it; to which agrees the next division of mankind,

both to the wise and to the unwise. The Gospel was to be preached “to the
wise’; such who thought themselves to be so, and were so with respect to
human wisdom and knowledge; though it should be despised by them, asiit
was, and though few of them were called by it, some were, and still are,
though not many; and such wisdom there is in the Gospel, as the wisest of
men may learn by it, will be entertaining to them, is far beyond their
contempt, and what will serve to exercise their talents and abilities, to
search into the knowledge of, and rightly to understand; and it must be
preached “to the unwise’; for such God has chosen to confound the wise;
these he calls by his grace, and reveals his Gospel to, whilst he hides it
from the wise and prudent; and thereis that in the Gospel which isplain
and easy to the weakest mind, enlightened by the Spirit of God.

Ver. 15. So, asmuch asin meis, | amready, etc..] This explains what he
was a debtor to one and another for, namely,

to preach the Gospel; expresses the readiness of his mind to that work,
whatever difficulties lay in hisway; and declares what awilling mind he
had to preach it aso to the Romans, as elsewhere:

to you that are at Rome also; the metropolis of the Roman empire, avery
public place, the seat of Satan, and where was the heat of persecution.

Ver. 16. For | am not ashamed of the Gospel of Christ, etc..] The reason
why he was so ready and willing to preach it, even where he ran the
greatest risk of his character and life, was, because it was “the Gospel of
Christ” he preached, and he was not ashamed of it. This supposes that
some were, though the apostle was not, ashamed of the Gospel; as all such
are who hide and conceal it, who have abilities to preach it, and do not: or
who preach, but not the Gospel; or who preach the Gospel only in part,
who own that in private, they will not preach in public, and use ambiguous
words, of doubtful signification, to cover themselves; who blend the
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Gospd with their own inventions, seek to please men, and live upon
popular applause, regard their own interest, and not Christ's, and cannot
bear the reproach of his Gospel. It expresses, that the apostle was not
ashamed of it; that is, to preach it, which he did fully and faithfully, plainly
and consistently, openly and publicly, and boldly, in the face of al
opposition: and it designs more than is expressed, as that he had the utmost
valuefor it, and esteemed it his highest honour that he was employed in
preaching it: his reasons for this were, because it was “the Gospel of
Christ”; which Christ himsalf preached, which he had learnt by revelation
from him, and of which he was the sum and substance: and because

it is the power of God; not essentially, but declaratively; as the power of
God is seen in making men ministers of it, in the doctrines held forth in it,
in the manner in which it was spread in the world, in the opposition it met
with, in the continuance and increase of it notwithstanding the power and
cunning of men, and in the shortness of time, in which so much good was
done by it in the severa parts of the world: it is the power of God
organically or instrumentally; asit is a means made use of by God in
quickening dead sinners, enlightening blind eyes, unstopping deaf ears,
softening hard hearts, and making of enemies friends; to which add, the
manner in which al thisis done, suddenly, secretly, effectualy, and by
love, and not force: the extent of this power is,

unto salvation; the Gospel is a declaration and revelation of salvation by
Christ, and is a means of directing and encouraging souls to lay hold upon
it. The personsto whom it is so, arein general,

everyone that believeth: this does not suppose that faith gives the Gospel
its virtue and efficacy; but is only descriptive of the persons to whom the
Gospel, attended with the power and grace of God, is eventually
efficacious. and particularly it was so,

to the Jew first; who as they had formerly the advantage of the Gentiles,
much every way, through the peculiar privileges which were conferred on
them; so the Gospel was first preached to them by Christ and his disciples,
and even when it was ordered to be carried into the Gentile world, it was
to begin with them, and became effectual for the salvation of many of
them:

and also to the Greek; to the Gentile; for after the Jews had rejected it, as
many being called by it as Jehovah thought fit, at that time, it was preached
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to the Gentiles with great success; which was the mystery hid from ages
and generations past, but now made manifest.

Ver. 17. For therein is the righteousness of God revealed, etc..] By “the
righteousness of God”, is not meant the essential righteousness of God, the
rectitude of his nature, his righteousness in fulfilling his promises, and his
punitive justice, which though reveaed in the Gospel, yet not peculiar to it;
nor the righteousness by which Christ himself is righteous, either as God,
or as Mediator; but that righteousness which he wrought out by obeying
the precepts, and bearing the penalty of the law in the room of his people,
and by which they arejustified in the sight of God: and thisis called “the
righteousness of God”, in opposition to the righteousness of men: and
because it justifies men in the sight of God; and because of the concern
which Jehovah, Father, Son, and Spirit, have in it. Jehovah the Father sent
his Son to work it out, and being wrought out, he approves and accepts of
it, and imputes it to his elect: Jehovah the Son is the author of it by his
obedience and death; and Jehovah the Spirit discoversit to sinners, works
faith in them to lay hold upon it, and pronounces the sentence of
justification by it in their consciences. Now thisis said to be “reveded” in
the Gospdl, that is, it is taught in the Gospel; that is the word of
righteousness, the ministration of it; it is manifested in and by the Gospel.
This righteousness is not known by the light of nature, nor by the law of
Moses; it was hid under the shadows of the ceremonial law, and is brought
to light only by the Gospdl; it is hid from every natural man, even from the
most wise and prudent, and from God's elect themselves before conversion,
and is only made known to believers, to whom it is reveal ed:

from faith to faith; that is, as say some, from the faith of God to the faith
of men; from the faith of preachersto the faith of hearers; from the faith of
the Old to the faith of the New Testament saints; or rather from one degree
of faith to another; for faith, asit grows and increases, has clearer sights of
this righteousness, as held forth in the Gospel. For the proof of this, a
passage of Scriptureis cited,

asitiswritten, (*"Habakkuk 2:4);

the just shall live by faith: “ajust”, or righteous man is, not everyone who
thinks himself, or is thought by othersto be so; nor are any so by their
obedience to the law of works; but he is one that is made righteous by the
righteousness of Christ imputed to him, which is before said to be revealed
in the Gospdl. The life which this man lives, and “shall live”, does not
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design anatural or corporeal life, and a continuance of that, for such diea
natural death, as other men; nor an eterna life, for though they shall so
live, yet not by faith; but a spiritual life, alife of justification on Christ, of
holiness from him, of communion with him, and of peace and joy; which
gpiritual life shall be continued, and never be lost. The manner in which the
just lives, is“by faith”. In the prophet Habakkuk, the words are, “the just
shdl live” wtnumab, “by hisfaith” ((™Habakkuk 2:4)); which the
Septuagint render, “by my faith”: and the apostle only reads, “ by faith”,
omitting the affix, as well known, and easy to be supplied: for faith, when
given by God, and exercised by the believer, is his own, and by it he lives;
not upon it, but by it upon Christ the object of it; from whom, in away of
believing, he derives his spiritua life, and all the comforts of it.

Ver. 18. For the wrath of God is revealed from heaven, etc..] The apostle
having hinted at the doctrine of justification by faith in the righteousness of
Christ; and which he designed more largely to insist upon in this epistle,
and to prove that there can be no justification of a sinner in the sight of
God by the deeds of the law, in order to set this matter in aclear light,
from hence, to the end of the chapter, and in the following ones, represents
the sad estate and condition of the Gentiles with the law of nature, and of
the Jews with the law of Moses; by which it most clearly appears, that
neither of them could be justified by their obedience to the respective laws
under which they were, but that they both stood in need of the
righteousness of God. By “the wrath of God” is meant the displicency and
indignation of God at sin and sinners; his punitive justice, and awful
vengeance; the judgments which he executes in this world; and that
everlasting displeasure of his, and wrath to come in another world, which
all through sin are deserving of, some are appointed to, God's elect are
delivered from, through Christ's sustaining it, in their room and stead, and
which comes and abides on all impenitent and unbelieving persons. Thisis
said to be “revealed’, where? not in the Gospel, in which the righteousness
of God is revealed; unless the Gospel be taken for the books of the four
Evangdlists, or for the Gospel dispensation, or for that part of the ministry
of a Gospel preacher, which represents the wrath of God as the desert of
sin, the dreadfulness of it, and the way to escape it; for the Gospel, strictly
taken, is grace, good news, glad tidings, and not wrath and damnation;
though indeed in Christ's sufferings for the sins of his people, which the
Gospel gives us an account of, thereis agreat display of the wrath of God,
and of hisindignation against sin: but this wrath of God is revealed in the
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law, it is known by the light of nature, and to be perceived in the law of
Moses, and may be observed in the Scriptures, where are many instances
and examples of divine wrath and displeasure; asin the total destruction of
the old world by aworld wide flood, the burning of Sodom and Gomorrah,
turning Lot's wife into apillar of salt, the plagues of Egypt, and the several
instances mentioned in this chapter. This wrath is said to be God's wrath
“from heaven”, by the awful blackness which covers the heavens, the
storms and tempests raised in them, and by pouring down water or firein a
surprising manner, on the inhabitants of the world; or “from heaven”, that
is, openly, manifestly, in the sight of all; or from God who isin heaven, and
not from second causes; and more especialy it will be revealed from
heaven, when Christ shall descend from thence at the day of judgment: the
subject matter or object of it,

against, or “upon” which it isreveaed, are,

all ungodliness, and unrighteousness of men; that is, al ungodly and
unrighteous men; or all men who are guilty of ungodliness, the breach of
the first table of the law, which respects the worship of God, and of
unrighteousness, the breach of the second table of the law, which regards
our neighbours good: and these persons are further described as such,

who hold the truth in unrighteousness: meaning either such who know the
Gospel, which is “the truth”, and do not professit openly, but hold and
imprison it in their minds, which isagreat piece of unrighteousness; or if
they do professit, do not live up to it in their lives: or rather the Gentile
philosophers are designed, who are spoken of in the following verse; (see
Gill on“ “*Romans 1:22"); who had some knowledge of the truth of the
divine Being, and his perfections, and of the difference between moral
good and evil; but did not like to retain it themselves, nor communicate al
they knew to others, nor did they live according to that knowledge which
they had.

Ver. 19. Because that which may be known of God, etc..] There are some
things which could not be known of God by the light of nature; as atrinity
of personsin the Godhead; the knowledge of God in Christ as Mediator;
the God-man and Mediator Jesus Christ; his incarnation, sufferings, death,
and resurrection; the will of God to save sinners by a crucified Jesus; the
severa peculiar doctrines of the Gospel, particularly the resurrection of the
dead, and the manner of worshipping of God with acceptance: but then
there are some things which may be known of God, without a revelation.
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Adam had a perfect knowledge of him; and his sons, though fallen, even
the very Heathens have some notion of him, asthat there is a God; and by
the light of nature it might be known that there is but one God, who is
glorious, full of majesty, and possessed of al perfections, asthat heis all
powerful, wise, good and righteous: and this

is manifest in them, or “to them”; by the light that is given them: it islight
by which that which may be known of God is manifest; and thisis the light
of nature, which every man has that comes into the world; and thisis
internal, it isin him, in his mind and conscience, and is communicated to
him by God, and that by infusion or inspiration; (see *Job 32:8);

for God hath showed [it] unto them; what may be known of him by that
light; and which is assisted and may be improved by a consideration of the
works of creation and Providence.

Ver. 20. For the invisible things of him, etc..] Not the angels, the invisible
inhabitants of heaven: nor the unseen glories of another world; nor the
decrees of God; nor the persons in the Godhead; but the perfections of
God, or his “properties’, as the Arabic version reads it; and which are
explained by “his eternal power and Godhead”: these,

from the creation of the world are clearly seen; thisis no new discovery,
but what men have had, and might, by the light of nature, have enjoyed
ever since the world was created; these

being understood, in an intellectual way, by the discursive faculty of the
understanding,

by the things that are made; the various works of creation; al which
proclaim the being, unity, and perfections of God their Creator,

so that they are without excuse; the very Heathens, who have only the light
of nature, and are destitute of arevelation, have no colour or pretext for
their idolatrous practices, and vicious lives; nor have they, nor will they
have anything to object to God's righteous judgment against them, or why
they should not be condemned.

Ver. 21. Because that when they knew God, etc..] Though they had such a
knowledge of the being and perfections of God, yet

they glorified him not as God. They neither thought nor spoke honourably
of him; nor did they ascribe those perfections to him, which belonged to
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him; they did not adhere to him as the one and only God, nor honour him
asthe Creator of all things out of nothing, and as the sole Governor of the
universe; they did not glorify him by the internal exercise of fear of him,
love to him, or trust in him, nor by any external worship suitable to his
nature, and their own notions of him, Senecais an instance of this, of
whom Austin™ says,

“that he worshipped what he found fault with, did what he
reproved, and adored that which he blamed.”

Neither were thankful; neither for the knowledge of things they had, which
they ascribed to themselves; nor for their mercies, which they imputed to
second causes:

but became vain in their imaginations; the vanity or their minds was the
spring and source of their evil conduct; which may design the wickedness
of their hearts, and the imaginations thereof, which were evil, and that
continually; the pride of their natures the carnality and weakness of their
reasonings, and the whole system of their vain philosophy; and hence they
ran into polytheism, or the worshipping of many gods:

and their foolish heart was darkened; where they thought their great
wisdom lay: darknessis natural to the hearts and understandings of all men,
which isincreased by persona iniquity; Satan is concerned in improving it,
and God sometimes gives up the hearts of personsto judicial blindness,
which was the case of these men.

Ver. 22. Professing themselves to be wise, etc..] The learned men among
the Gentilesfirst called themsalves cogot, “Sophi”, wise men: and
afterwards, to cover their wretched pride and vanity, ¢1locogot,
“Philosophers’, lovers of wisdom; but notwithstanding all their arrogance,
their large pretensions to wisdom, and boast of it

they became fools; they appeared to be so; they showed themselves to be
such in those very things they prided themselves with the knowledge of: as,
for instance, Socrates, after he had asserted the unity of God, and is said to
die amartyr for the truth; yet one of the last actions of his life was
sacrificing a cock to Aesculapius, at least he desired his friend Crito to do
it.

Ver. 23. And changed the glory of the incorruptible God, etc..] God is
incorruptible and immortal in his nature, and so is opposed to al
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corruptible creatures and things: he has a glory which is essentia to him,
and a manifestative one in the creatures, and which isrelative, and of right
belongs to him: his absolute essentia glory cannot be changed, cannot be
taken away from him, nor given to another; but his relative glory may be
said to be changed, when another is worshipped in his stead, and called by
his name. So Philo the Jew " speaks of

“some, who, leaving the true God, make to themselves fal se ones,
and impose the name of the eternal and incorruptible upon created
and corruptible beings.”

Into an image made like to corruptible man; which was worshipped in
different forms by the several nations of the world:

and to birds; as the dove by the Samaritans, the hawk, the ibis, and others
by the Egyptians:

and fourfooted beasts; as the ox, and other creatures:
and creeping things; such as beetles, serpents, and others, by the same.

Ver. 24. Wherefore God also gave them up to uncleanness, etc..] Not by
putting any into them, but by leaving them to the pollution of their nature;
by withdrawing his providential restraints from them, and by giving them

up to judicia hardness:

through the lusts of their own hearts. The heart of man is the source of all
wickedness; the lusts that dwell there are many, and these tend to
uncleanness of one sort or another: by it here is meant particularly bodily
uncleanness, since it is said they were given up

to dishonour their own bodies between themselves; either alone, or with
others; so that as they changed the glory of God, and dishonoured him, he
left them to dishonour themselves by doing these things which were
reproachful and scandalous to human nature.

Ver. 25. Who changed the truth of God into a lie, etc..] Not the truth of
the Gospel, which they were unacquainted with; but that which might be
known of God as true, and was known of them by the light of nature; or
the true God himself, whom they “changed into ali€’; by ascribing to false
deities, which were lying vanities, those things which were known of God;
and by worshipping them instead of him: for they
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wor shipped and served the creature more than the Creator; or “above
him” or “against him”, in opposition to him, or “besides him”, others along
with him; or neglecting him, and not worshipping him at al; which is
aggravated in that what they worshipped was a creature, either of their
own, or of God's making, and whom they neglected was the Creator of
them:

who is blessed for ever, Amen; is blessed in himself, and the fountain of all
blessedness to his creatures; which is so glaring atruth, that everyone
ought to say and set his“Amen” toit.

Ver. 26. For this cause God gave them up unto vile affections, etc..]
Because of their idolatrous practices, God left them to very dishonourable
actions, sodomitical ones, both among the men and women:

for even the women did change the natural use into that which is against
nature; either by prostituting themselves to, and complying with the
“sodomitical” embraces of men, in away that is against nature®; or by
making use of such ways and methods with themselves, or other women,
to gratify their lusts, which were never designed by nature for such an use:
of these vicious women, and their practices, Seneca™ speaks, when he

saysa

“libidine veto nec maribus quidem cedunt, pati natae; Dii illas
Deoeque, male perdant; adeo perversum commentae, genus
impudicitiag, viros ineunt:”

also Clemens Alexandrinus™® has respect to such, saying,

“yovaikeg avdp1loviol mopo QUOLY, YOOV MEV Ol TE KoL
YOLOVGOL YOVOLIKES”

and such there were among the Jews, whom they call wzb wz €twl Twsmj
f11

Hycn -, and whom the priests were forbidden to marry.

Ver. 27. And likewise also the men leaving the natural use of the women,
etc..] The very sin of “sodomy” is here designed, so called from Sodom,
the place where we first hear of it, (*®Genesis 19:5), the men of which
place, because they

burned in their lust one towards another, as these Gentiles are said to do,
God rained upon them fire and brimstone from heaven: an exceeding grest
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sin thisis, contrary to nature, dishonourable to human nature, and
scandalous to a people and nation among whom it prevails, asit did very
much in the Gentile world, and among their greatest philosophers; even
those that were most noted for moral virtue are charged with it, as
Socrates, Plato, Zeno, and others™? it is a sin which generdly prevails
where idolatry and infidelity do, as among the Pagans of old, and among
the Papists and Mahometans now; and never was it so rife in this nation as
since the schemes of deism and infidelity have found such a reception
among us. Thus God, because men dishonour him with their evil principles
and practices, leaves them to reproach their own nature, and dishonour
their own bodies:

men with men working that which is unseemly; and of which nothing like it
is to be observed in the brutal world:

receiving in themselves the recompence of their error, which was meet:
God punishes sin with sin; for as the Jews say ™%, as

“one commandment draws on another, so one transgression draws
on another; for the reward of the commandment is the
commandment, hryb[ hryb[ rkcwand the reward of
transgression is transgression.”

Ver. 28. And even as they did not like, etc..] This accounts for the justness
of the divine procedure in leaving them to commit such scandalous
iniquities; that since they had some knowledge of God by the light of
nature, and yet did not care

to retain God in [their] knowledge; or to own and acknowledge him as
God, to worship and glorify him as such; but took every method to erase
this knowledge out of their minds, and keep it from others:

God gave them over to a reprobate mind; avain empty mind, worthless,
good for nothing devoid of all true knowledge and judgment; incapable of
approving what is truly good, or of disapproving that which isevil; amind
that has lost all conscience of things, and is disapproved of by God, and all
good men:

to do those things which are not convenient; which are neither agreeably to
the light of nature, nor convenient to, or becoming the honour of human
nature; things which the brutes themselves, who are destitute of reason, do
not do.
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Ver. 29. Being filled with all unrighteousness, etc..] From hence, to the
end of the chapter, follows alarge and black list and catal ogue of the sad
characters of the Gentiles, and of the best men they had among them; for
the apostleis all along speaking, not of the common people, but of their
wise professors, and moral instructors; than which there never was a more
wicked set of men that ever lived upon the face of the earth; who under the
guise of morality were guilty of the greatest pride and covetousness, and of
the most filthy debaucheries imaginable: they were “filled with all
unrighteousness’. Thisword includesin it all manner of sin and wickedness
in generd; fitly expresses the condition of fallen men, destitute of a
righteousness; designs every violation of the law respecting our neighbour;
and is opposed to that vain conceit of righteousness which these men had:
particular branches of it follow; as,

fornication; which sometimes includes adultery and an unchastity; smple
fornication was not reckoned a sin among the Gentiles:

wickedness; or mischief, which intends not so much the internal wickedness
of the heart, as that particular vice, by which aman isinclined and studies
to do hurt, to others, as Satan does:

covetousness; this may intend every insatiable lust, and particularly the sin
which goes by this name, and is the root of all evil, and was areigning sin
among the Gentiles. Seneca, the famous moralist, was notoriously guilty of
this vice, being one of the greatest usurers that ever lived:

maliciousness; the word denotes either the iniquity of nature in which men
are conceived and born; or that desire of revenge in men, for which some
are very notorious:

envy; at the superior knowledge and learning, wealth and riches, happiness,
and outward prosperity of others:

murder: which sometimes arose from envy, wherefore they are put
together. There is an elegant “paranomasia’ in the Greek text:

debate; strife about words more than things, and more for vain glory, and a
desire of victory, than for truth:

deceit; through their empty notions of philosophy; hence “philosophy and
vain deceit” go together, (**®Colossians 2:8); making large pretences to
morality, when they were the vilest of creatures:
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malignity; moroseness; having no courteousness nor affability in them,
guilty of very ill manners; as particularly they were who were of the sect of
the Cynics. Now they are said to be “filled with”, and “full of”, these
things; not filled by God, but by Satan and themselves; and it denotes the
aboundings of wickedness in them, and which was insatiable. The apostle
goes on to describe them, as

whisperers; who made mischief among friends, by privately suggesting, and
secretly insinuating things into the mind of one to the prejudice of another.

Ver. 30. Backbiters, etc..] Who more publicly defamed the characters of
their neighbours, and hurt their good name, credit and reputation, though
behind their backs:

haters of God; some read it, “hated of God”; as all workers of iniquity are;
but rather this expresses their sin, that they were deniers of the being and
providence of God, and showed themsealves to be enemies to him by their
evil works:

despiteful; both by opprobrious words, and injurious actions:

proud; of their natural knowledge, learning, e oquence and vain
philosophy:

boasters: of their parts, abilities, wisdom and works; al which they
attributed to themselves, and to the sharpness of their wit, their sagacity
and industry:

inventors of evil things; of evil schemes of morality and philosophy, and of
evil practices, aswell as principles:

disobedient to parents; which was acting contrary to the light of nature.

Ver. 31. Without understanding, etc..] Of God, of his nature and worship,
of things divine and even moral, being given up to areprobate mind:

covenant breakers; had no regard to private or public contracts:
without natural affection; to their parents, children, relations and friends:
implacable; when once offended there was no reconciling of them:

unmerciful; had no pity and compassion to persons in distress.
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Ver. 32. Who knowing the judgment of God, etc..] Either of the law of
God, the law and light of nature, by which they might in some measure
know the difference between good and evil, and what was right and wrong;
or the judiciary sentence of God against sin:

that they which commit such things are worthy of death; at |east of
corporeal death:

not only do the same, but have pleasure in those that do them; al which
greatly aggravated their wickedness, since they sinned against light and
knowledge, with approbation and good liking of their own sins, and took
pleasure in the sins of others. The Jews have a saying™,
“that no man is suspected of athing but he has done it; and if he has
not done the whole of it, he has done part of it, and if he has not
done part of it, he has thought in his heart to do it, and if he has not
thought in hisheart to do it, ymcw wgc[ ¢ pyrja har, “he has

seen others do it, and has rejoiced”.”

And if such aman is awicked man, how much more wicked are such who
commit sin themselves, and delight in the sins of others? now from this
whole account we see the insufficiency of the light of nature to guide
persons in the way of salvation; what need there was of a divine revelation;
and how impossible it is that such men should ever be justified before God,
by any works of seeming righteousness done by them; which the apostle
had in view, in giving this account of the depraved nature and conduct of
the Gentiles, and of those among them who professed to be, and were the
wisest and most knowing of them.
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CHAPTER 2

INTRODUCTION TO ROMANS2

This chapter contains, in general, avindication of the justice and equity of
the divine procedure against men, such as are described in the preceding
chapter; and arefutation of the several pleas that might be made by the
Gentiles, who had not the law, and by the Jews who had it; and concludes
with exposing the wickedness of the latter, and with showing who they are
that are properly Jews, and circumcised persons, in the account of God. It
begins, in (***Romans 2:1), with an inference deduced from what had been
said in the latter part of the foregoing chapter; concluding that such, be
they who they will, Jews or Gentiles, are inexcusable, who do the things
they condemn others for: but though the judgment of such personsis
wrong, the apostle observes, (***Romans 2:2), that the judgment of God,
in the condemnation of them, isright, of which he, and others, were fully
assured; and which judgment is commended, by the rule of it, being
according to truth; by the objects of it, criminals, who are left without
excuse, and by the inevitableness of it, (***Romans 2:3), being such as
cannot possibly be escaped: and though some men might hope to escapeit,
because not immediately punished, but loaded with the blessings of
Providence, and peculiar benefits of divine goodness; yet thiswas to be
ascribed to the forbearance of God for the present; and that if these favours
were despised, and they had not a good effect upon them to bring to
repentance, but instead thereof were more and more hardened under them,
astheir guilt would be increased, so wrath would be secretly laying up for
them, which will be revealed in the day of judgment, (***Romans 2:4,5), at
which time justice will be done to every man as his works will be found to
be, (**™Romans 2:6), then follows a description of the several sorts of
persons that will be judged, and of the different things that will be their
portion: as that eternal life will be given to good men, (***Romans 2:7),
and the wrath of God poured down on bad men, whether they be Jews or
Gentiles, (**Romans 2:8,9). The happiness of good men is repeated again,
and explained, and promised to the Jew first, and then to the Gentile,

("™ Romans 2:10), and a reason given of this just and equal distribution,
taken from the nature of God, who is no respecter of persons, (***Romans
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2:11), an instance of which is produced in both Jews and Gentiles, that sin;
the one perishing with, the other without the law, (***Romans 2:12), since
it is not barely having and hearing the law, but acting up to it, which only
can justify before God, (***Romans 2:13), upon which the apostle
proceeds to refute the plea that might be made by the Gentiles, in favour of
themselves, why they should not be condemned, taken from their not
having the written law; for though they had not the law written on tables of
stone, as the Jews had, yet they had, as he observes, the law of nature
written on their hearts, against which they sinned: this he proves by the
effects of it, discernible in many of them by their outward lives and
conversations, in conformity to the law; and by the inward testimony of
their consciences, approving of good deeds, and reproaching for bad ones,
("™ Romans 2:14,15), which two verses being put into a parenthesis,

("™ Romans 2:16), is connected with (***Romans 2:13), and points at the
time when the doers of the law shall be justified, even at the day of
judgment: which judgment is described by the author of it, God; by the
subject of it, the secrets of men's hearts; by the person employed in the
divine procedure, Jesus Christ; and by the evidence and certainty of it, the
Gospel preached by the apostle, and then follow a description of the Jews,
an account of their profession of religion, and an ironical concession of the
severa characters they assumed to themselves: they are described by their
name, a Jew; by their religion, which lay in trusting in the law of Moses,
and in boasting of their interest in God, as the God of Israel, (***Romans
2:17), by their knowledge of the will of God, and approbation of the
excellent things of hislaw, (***Romans 2:18), and by the characters they
took to themselves, (***Romans 2:19,20), from which the apostle takes an
occasion to expose the wickedness of some of their principal men, even
their teachers, (***Romans 2:21,22), by whose wicked lives and
conversations God was dishonoured, and his name blasphemed among the
Gentiles, (**Romans 2:23,24), hence it appears, that their name,
profession, and character, would not justify them before God; wherefore
the apostle goes on, to remove their plea taken from circumcision, showing
that could be of no use to them, but became void through their breach of
the law, (**”Romans 2:25), and that, on the other hand, an uncircumcised
Gentile, by keeping the law from right principles, and to aright end,
appeared to be the true circumcision, (**Romans 2:26), wherefore the
circumcised Jew that broke the law, stood condemned by the
uncircumcised Gentile that fulfilled it; so far was circumcision from being
any part of hisjustification, or apleain favour of it, (***Romans 2:27).
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Then the apostle concludes the chapter, by giving a definition of areal Jew,
and of true circumcision; which he does first negatively, that it is not
anything external that makes him a Jew, or anything in the flesh that is right
circumcision; but secondly, positively, that it is an inward work of grace
that denominates a man a Jew, in a spiritual sense, or an Israglite indeed;
and that it is the circumcision of the heart, which iswrought by the Spirit

of God, that is true and genuine: and such a Jew, and such a circumcision,
are approved of by God, and commended by him, when the other have only
praise of men, (**Romans 2:28,29), and therefore, however such persons
may be justified before men, they cannot be justified in the sight of God;
which isthe drift and design of the apostle in the whole.

Ver. 1. Therefore thou art inexcusable, O man, etc..] Some think, from the
connection of these words with the preceding chapter, that the Gentiles are
here meant; and particularly those anong them who seemed to be virtuous,
and took upon them to be the reprovers of others, and yet did the same
things themselves, as Socrates, Cato, Seneca, and others; and therefore
must be inexcusable, because they knew better, and would be thought to
have been so; wherefore such could never be justified before God by their
works, but might be justly condemned by him, nor shall they escape his
righteous judgment. Others think the Jews are meant, who despised and
condemned the Gentiles, and thought themselves to be righteous persons,
and justified in the sight of God; and who, though they were secretly guilty
of many abominable iniquities, yet were very severe upon the sins of
others, and therefore inexcusable: others think that magistrates are
designed, whether among Jews or Gentiles, who reprove and punish sinin
others, and therefore must be supposed to know the law, and the nature of
sin, and so are inexcusable and self-condemned when they do the same
things, wherefore though they may pass with impunity among men, they
shall not escape the judgment of God. Rather the words respect every man,
of whatsoever nation, office, or place; and may be particularly applied to
hypocrites, and seem designed to correct censoriousness, and hasty
judging, and to throw confusion on such who value themselves on being
the censurers and reprovers of others:

whosoever thou art that judgest; whether a Jew or a Gentile, a public
magistrate or a private person:
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for wherein thou judgest another; that is, in what case or instance; the
Complutensian edition and the Arabic version read, “in” “or with what
judgment thou judgest another”; (see Gill on ““**Matthew 7:2");

thou condemnest thyself; by judging them:

for thou that judgest dost the same things; art guilty of the same thing
condemned in others, and therefore must be salf-condemned.

Ver. 2. But we are sure that the judgment of God, etc..] By “the judgment
of God”, is not meant what is exercised on and towards men in this life, but
what will follow after death; which is called judgment to come, is
represented as certain, will be universal as to persons and things, and is
here called “the judgment of God”, in opposition to the judgment of men;
and because it will be carried on by God only, who is omniscient and
omnipotent, and will be definitive: thisis and will be,

according to truth, against them which commit such things; in opposition
to al hypocrisy and unrighteousness: and it may design the law and light of
nature by which the Gentiles, the law of Moses by which the Jews, and the
Gospel of Christ by which al have enjoyed the Gospel revelation, will be
judged; or the truth of their own consciences in them all: now we may be
sure of this judgment; and of its being according to truth, from reason,
from Scripture, and from the being and perfections of God.

Ver. 3. And thinkest thou this, O man, that judgest them which do such
things, and doest the same, etc..] Some men may be so vain asto imagine,
that though they do the same things which they condemn in others, they

shall escape the judgment of God: but such will find themselves most sadly
mistaken; there is no avoiding the general judgment; all men must come to
it; there will be no eluding it through craftiness and deceit, through bribery
and corruption; there will be no escaping condign punishment, through
might in the criminal, or through the judge's ignorance of his crimes, or
want of ability and power to punish.

Ver. 4. Or despisest thou the riches of his goodness, etc..] The apostle
anticipates an objection against what he had said, taken from the prosperity
of these persons; who might conclude from thence, that they were not so
wicked as he had represented them; and that they should escape the
judgment of God, otherwise they would have been punished by God in this
life, and not have prospered as they did; which objection is removed by
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observing, that it was not their innocence, but “the riches of” divine
“goodness, and longsuffering and forbearance”, which were the causes of
their prosperity: by “the riches of God's goodness’, are not meant the
riches of his special, spiritual, and eternal goodness, which his own people
are only partakers of: but the genera riches of histemporal and
providential goodness, which the men of the world have commonly the
greatest share of; they have it in great plenty, which is signified by “riches’:
and by his “longsuffering and forbearance” are designed, not his
forbearance of his chosen ones and his longsuffering to them, which issue
in their salvation; but his forbearance of sinners, and longsuffering towards
them, in not as yet pouring down his wrath and displeasure on them; all
which are “despised” by them; the riches of his goodness, when heis not
glorified for his providentia mercies, and in them, and when these are
abused to the lusts of men. The

forbearance of God is despised, when men on account of it harden
themsalvesin sin; and his

longsuffering, when they deny his concern in Providence, or afuture
judgment, and promise themselves impunity. Moreover, the apostle
obviates the above objection by asserting that God's end in his goodness,
forbearance, and longsuffering, was not to testify to their innocence, as
they imagined, but to lead them to repentance, of which they were
ignorant;

not knowing that the goodness of God |eadeth thee to repentance. Thisis
to be understood not of a spiritual and evangelical repentance, which isa
free grace gift, and which none but the Spirit of God can lead, or bring
persons to; but of a natural and legal repentance, which liesin an external
sorrow for sin, and in an outward cessation from it, and reformation of life
and manners, which the goodness of God to the Jews should have led them
to; who had alarge share of the good things of life, aland flowing with
milk and honey, and many outward privileges which other nations had not,
as the giving of the law, the covenant and promises, the word and
ordinances; and repentance here chiefly designs, as it may respect the
Gentiles, a change of mind and practice in them relating to idolatry and
superstition Now the providential goodness of God has a tendency to lead
persons to repentance on this account; but of this end of divine goodness
the Gentiles were ignorant; nor was this end answered thereby; which
shows the wretched depravity of human nature; (see “**Acts 14:15-17).
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Ver. 5. But after thy hardness and impenitent heart, etc..] The apostle
goes on to show, that such persons who promise themselves impunity on
the score of prosperity, shall not always go unobserved and unpunished;
for thereisaday of wrath and righteous judgment hastening on, and will
take place after they have filled up the measure of their iniquity. Thereisa
natural “hardness’ of the heart in every son and daughter of Adam; and
there is an acquired habitual hardness, which isincreased by sinning; and a
judicial one, which God, for sin, sometimes gives persons up unto. An
“impenitent heart” is not only an heart which does not repent, but such an
one as cannot repent, being harder than the nether millstone. Now men, by
such hardness and impenitence,

treasure up unto [themselves| wrath: they are the authors of their own
destruction; by which is meant the wrath of God, in opposition to the
riches of his goodness, despised by them; and isin reserve for wicked men:
andislaid up

against, and will be brought forth in

the day of wrath; which the Scriptures call “the evil day”, ("™ Amos 6:3)
("™ Ephesians 6:13); the day fixed by God, when he will call men to an
account for their sins, and stir up all his wrath against them:

and revelation; that is, the day of revelation, when Christ shall be revealed
from heaven in flames of fire, the sins of men shall be revealed, and the
wrath of God against them:

of the righteous judgment of God; so some copies read; that is, the day of
the righteous judgment; so the Arabic version reads, “and of the
appearance of God, and of his righteous judgment”; for the judgment will
be at the appearance of Christ, who is God, and at his kingdom, (%2
Timothy 4:1). The Alexandrian copy reads, “and of the retribution of the
righteous judgment of God”; and so the Ethiopic version seems to have
read, rendering the words, “if s0”, or “seeing thy retribution may come
upon thee”, and “if the judgment of God may befall thee”; for when the
judgment of God shall come, as there will be arevelation of men's sins, and
of the wrath of God against them, there will be ajust retribution according
to their works. Or “the revelation of the righteous judgment of God”; that
is, when the judgment of God, which is now hid, shall appear; and which is
said to be “righteous’, because it will be carried on in a righteous manner,
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and proceed upon, and be executed according to the strictest rules of
justice and equity.

Ver. 6. Who will render to every man according to his deeds.] God will be
the Judge, who is righteous, holy, just, and true; every man in particular
will be judged; as the judgment will be genera to all, it will be special to
everyone, and will proceed according to their works; for God will render
to wicked men according to the demerit of their sins, the just recompense
of reward, eternal damnation; and to good men eterna life, not according
to the merit of their good works, which have none in them, but according
to the nature of them; such who believe in Christ, and perform good works
from aprinciple of grace, shall receive the reward of the inheritance, which
isareward of grace, and not of debt. In other words, God will render to
evil men according to the true desert of their evil deeds; and of his own
free grace will render to good men, whom he has made so by his grace,
what is suitable and agreeable to those good works, which, by the
assistance of his grace, they have been enabled to perform.

Ver. 7. To themwho by patient continuance in well doing, etc..] These
words are descriptive of one sort of persons, to whom God will render
according to their works; and must be understood not of the Gentiles, the
best and most moralized among them; for they sought after worldly things,
after human wisdom, and popular applause, and not after God, his honour
and glory, nor after immortality, which is only brought to light by the
Gospel; nor of the pharisaical Jews, who sought for righteousness by the
works of the law, and honour and glory from men, and not from God; nor
of any unregenerate persons, but only of such who have the true principles
of grace implanted in them, whether Jews or Gentiles: now the things
which these men seek after are

glory; not the glory of thisworld, nor any from the men of it; but the glory
of God and Christ; to be glorious within and without, by the grace and
righteousness of Christ here, and to enjoy eternal glory with him heresfter.

Honour; not that which Adam had in innocence, and did not abide in; but
that which is, and abides with Christ, and which all the saints have, and
shall have.

Immortality; not the immortality of the soul, which is common to all; but
the incorruption of the body, or the glorious resurrection of it to
everlasting life at the great day, or the incorruptible crown, and never
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fading inheritance of the saints in light. The manner in which these things
are sought is, “by patient continuance in well doing”; by doing good
works, and by doing these good works well, from a principle of faith and
love, and with aview to the glory of God; and by patiently enduring
reproaches and sufferings for well doing, and by persevering therein: not
that these things are to be had, or are expected by the saintsto be had for
the sake of patience and well doing; yet they may be sought for, and
looked unto, as an encouragement to well doing, and continuance therein;
and though not “for”, yet “in” well doing there is areward. These words
do not express that for the sake of which glory is had; but only describe the
persons who seek, and the manner in which they seek for it, to whom God
will render

eternal life, which he of hisrich grace promised them before the world
was, and of his free favour has put into the hands of Christ for them, and
which, as a pure gift of grace, he bestows on them through him.

Ver. 8. But unto them that are contentious, etc..] Thisis a description of
the other sort of persons to whom God will render according to their
deeds, “who are of the contention”; who contend for victory, and not truth;
strive about words to no profit; are quarrelsome, and sow discord among
men, and in churches;

and do not obey the truth; neither attend to the light of nature, and to that
which may be known of God by it; nor regard and submit to the Gospel
revelation and so design both the Gentiles, which knew not God, and Jews,
and others, who obey not the Gospel:

but obey unrighteousness; are servants of sin: to these God renders
indignation and wrath; wrathful or fiery indignation, the hottest of hisfury.

Ver. 9. Tribulation and anguish, etc..] These, with the foregoing words,
are expressive of the second desath, the torments of hell, the worm that
never dies, and the fire that is not quenched: which will fall

upon every soul of man that doth evil; whose course of life and
conversation is evil; for “the soul that sins shal di€”’, (**Ezekiel 18:4,20),
unless satisfaction is made for his sins by the blood of Christ:

of the Jew first, and also of the Gentile; regard being had to what nation
they belong.
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Ver. 10. But glory, honour, and peace, etc..] Which are so many words for
the everlasting happiness of the saints; which isa*crown of glory that
fadeth not away” ((“™"1 Peter 5:4)); an honour exceeding that of the
greatest potentates upon earth, since such that enjoy it will be kings and
priests, and sit with Christ on histhrone to all eternity; and is a peace that
passes all understanding: all which will be rendered

to every man that doth good, to the Jew first, and also to the Gentile;
which none without Christ, and his grace, and by the strength of nature,
does, or can do; not that good works are causes of salvation, but are
testimonies of faith, and fruits of grace, with which salvation is connected,
whether they be found in Jews or Gentiles; for neither grace nor salvation
are peculiar to any nation, or set of people.

Ver. 11. For thereis no respect of personswith God.] It will not come
into consideration, at the day of judgment, of what nation men are; or from
what parents they are descended; nor of what age and sex persons be; nor
in what state and condition they have lived in this world; nor will it be
asked to what sect they have belonged, and by what denomination they
have been called; or whether they have conformed to such and such
externals and ritualsin religion; but only whether they are righteous men or
sinners; and accordingly as they appear under these characters, judgment
will proceed. Some object from hence, though without any reason, to the
doctrine of particular election of certain persons to everlasting salvation.
This passage respects matters of strict justice, and is aforensic expression
relating to courts of judicature, where persons presiding are to have no
regard to the faces of men, but do that which is strictly just between man
and man; and does not respect matters of grace and free favour, such as
giving ams, forgiving debts, etc.. A judge, as such, isto regard no man's
person, but to proceed in matters before him, according to the rules of law
and justice; should he do otherwise, he would be chargeable with being a
respecter of persons; but then he may bestow alms on what objects he
pleases,; and forgive one man who is personally indebted to him, and not
another, without any such imputation. This, applied to the case in hand,
abundantly clearsit; for though God, as a Judge, respects no man's person;
yet in matters of grace he distinguishes one person from another, asit is
plain he does by the bounties of his Providence. Besides, God is not bound
to any person by any laws, but acts as a Sovereign; he is not moved by
anything in the creature; as his choice is not confined to persons of any
particular nation, family, sex, or condition, so neither does it proceed upon
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anything, or aforesight of anything in them, or done by them; and as there
is no worthiness in them that are chosen, and saved above others, so no
injury isdone to the rest: add to all this, that those that are saved by virtue
of electing grace, are saved in away of righteousness agreeably to the holy
law, and strict justice of God; so that no complaint can be made against the
distinguishing methods of grace, upon the foot of strict justice.

Ver. 12. For as many as have sinned without law, etc..] Thisis an instance
of the strict justice of God, and proves him to be no respecter of persons,
for the Gentiles, who were “without law”, the written law of Moses, not
without the law of nature in their breasts, nor without some civil laws and
statutes of their own; inasmuch as they “sinned” against the God of nature,
and the law and light of nature, they

shall also perish without law: not that their condemnation and perdition
will beillegal, or not in due course of law; but it will not proceed upon, or
according to the law of Moses, they never had; and much less for not
believing in Christ, of whom they never heard; but their perdition will be
for their sins committed without the law of Moses, against the law of
nature: their not having the written law of Moses will be no pleain their
favour, or be areason why they should not be condemned; their persons
will not be regarded as with or without the law, but their sins committed by
them, to which facts their consciences will bear witness:

and, so on the other hand,

as many as have sinned in the law; who have been in and under the law of
Moses, and have sinned againgt it, meaning the Jews:

shall be judged by the law; and condemned by it, asthey werein this
world, and will be hereafter: their having thislaw will be no bar against
their condemnation, but rather an aggravation of it; their hearing of it will
be no pleain their favour; nor their doing of it neither, unless they could
have done it to perfection; for perfect obedience it requires, as ajustifying
righteousness, otherwise it curses, condemns, and adjudges to death.

Ver. 13. For not the hearers of the law are just before God, etc..] The
apostle here shows, that the Jews were justly condemned, notwithstanding
their having and hearing of the law; since hearing without doing it, will
never denominate persons righteous in the sight of God, however it might
recommend them in the sight of men: regard seems to be had either to the
first delivery of the law by Moses to the people of Isragl, when he read it to



39

them, and they hearkened to it, and promised obedience; or rather to the
reading and hearing it every sabbath day; and may include a speculative
knowledge of it, without a practical obedience to it; and which therefore
must fall greatly short of entitling them to a justifying righteousness; since
not these,

but the doers of the law, shall be justified; by whom are meant, not such
who merdly literally and externally fulfil the law, asthey imagine; for the
law is spiritual, and regards the inward as well as the outward man, and
requires interna holiness, as well as external obedience; and the apostleis
speaking of justification before God, who sees the heart, and not before
men, who judge according to outward appearance: nor are such designed
who are imperfect doers of the law; for the law requires a perfect
obedience, and what is not perfect is not properly righteousness; nor does
it, nor can it consider an imperfect righteousness as a perfect one; for it
accuses of, pronounces guilty, curses, and condemns for every
transgression of it. But such only can be intended, who are doers of it
spiritualy, internally, as well as externally, and that perfectly. Adam, in his
state of innocence, was a perfect doer of the law; he sinning, and al his
posterity in him, none of them are righteous, but all pass under a sentence
of condemnation. The best of men, even believersin Christ, are not without
sin in themselves; and when any of the saints are said to be perfect, it must
be understood in a comparative sense, or as they are considered in Christ.
There never was but one since Adam, and that is Christ, who has fulfilled,
or could perfectly fulfil the law; the thing isimpossible and impracticable
for fallen man: hence these words must be understood either
hypothetically, thus, not the hearers of the law, but if there were any
perfect doers of it, they would be justified before God; or el se of such
persons who are considered in Christ, by whom the whole perfect
righteousness of the law is fulfilled in them, and who may be reckoned as
perfect doers of it in him, their substitute, surety, and representative.

Ver. 14. For when the Gentiles which have not the law, etc..] The
objection of the Gentiles against their condemnation, taken from their
being without the law, is here obviated. The apostle owns that they had not
the law, that is, the written law of Moses, and yet intimates that they had,
and must have a law, against which they sinned, and so deserved
punishment, and which they in part obeyed; for these men



40

do by nature the things contained in the law. The matter and substance of
the moral law of Moses agrees with the law and light of nature; and the
Gentiles in some measure, and in some sort, did these things by nature; not
that men by the mere strength of nature without the grace of God, can fulfil
the law, or do anything that is acceptable to God; and indeed, what these
men did was merely natural and carnal, and so unacceptable to God. Some
understand this of nature assisted by grace, in converted Gentiles, whether
before or after the coming of Christ; others expound the phrase, by nature,
freely, willingly, in opposition to the servile spirit of the Jews, in their
obedience to the law; though it rather seems to design the dictates of
natural reason, by which they acted: and so

these having not the law, the written law,

are a law to themselves; which they have by nature and use, and which
natural reason dictates to them. So Plato distinguishes the law

“into written and un written "°: the written law is that which was

used in commonwealths; and that kot eyn yivopevog, “which
was according to custom or nature’, was called unwritten, such as
not to go to market naked, nor to be clothed with women's clothes;
which things were not forbidden by any law, but these were not
done because forbidden by the unwritten law;”

which he calls “unwritten”, because not written on tables, or with ink;
otherwise it was written in their minds, and which by nature and use they
were accustomed to.

Ver. 15. Which show the work of the law written in their hearts, etc..]
Though the Gentiles had not the law in form, written on tables, or in a
book, yet they had “the work”, the matter, the sum and substance of it in
their minds; as appears by the practices of many of them, in their externa
conversation. The moral law, in its purity and perfection, was written on
the heart of Adam in hisfirst creation; was sadly obliterated by his sin and
fall; upon several accounts, and to answer various purposes, a system of
laws was written on tables of stone for the use of the Israglites; and in
regeneration the law is reinscribed on the hearts of God's people; and even
among the Gentiles, and in their hearts, there are some remains of the old
law and light of nature, which as by their outward conduct appears, so by
the inward motions of their minds,
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their conscience also bearing witness; for, as the Jews say “® wb hdy[m
pda B¢ wtmen, “the soul of a man witnesses in him”; for, or against him:

and their thoughts the meanwhile accusing or else excusing one another;
and this the Heathens themselves acknowledge, when they " speak of

“TOUELOV dLKOOTNPLOV KOl KPLTNPLOV TNG cvuveldnoeng, “the
conclave, tribunal and judgment of conscience”; and which they call
dikaotnv dikototatov, “the most righteous judge’: whose
judgment reason receives, and gives its suffrage to, whether worthy
of approbation or reproof; when it reads in the memory asif written
on atable the things that are done, and then beholding the law as an
exemplar, pronounces itself either worthy of honour or dishonour.”

Ver. 16. In the day when God shall judge, etc..] These words are to be
read in connection with (***Romans 2:13), and express the time when both
Jews and Gentiles will be judged, called a*“day”, both because of the
clearness and evidence of the judgment that will be made, and because a
certain timeis fixed, though not known, which will surely come; aso the
matter of the judgment, which will be,

the secrets of men: whether good or bad, which are only known to God
and themselves, and which may have been done ignorantly by them; “for
God shall bring every work into judgment with every secret thing, whether
it be good, or whether it be evil”, (**Ecclesiastes 12:14), which is so
interpreted by the Jews'?,

“when R. Jochanan came to that Scripture, he wept; “for God shall
bring every work into judgment with every secret thing”;”

upon which the gloss says, yea, for those things which are hidden from
him, which he has committed through ignorance, will he bring him into
judgment; everything, even the least thing in aliteral sense, but not for such
slly trifling things they mention in the same place; doubtless the Holy
Ghost means the secrets of men's hearts and actions, and the hidden things
of darkness which are contrary to the holy law of God. The person by
whom this awful judgment will be carried oniis,

Jesus Christ; to whom all judgment is committed, who is ordained Judge of
quick and dead, and is every way fit for that office, being God as well as
man, and so both omniscient and omnipotent: and this the apostle says will
be,
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according to my Gospel; his meaning is not that the Gospel will be the, rule
of judgment, because he speaking of the judgment of the Gentiles, as well
as of the Jews, who never heard of the Gospel; but that what he had said
concerning aday of judgment, of Christ's being the Judge, and of God's
judging by him the secrets of men, were as true and as certain as the
Gospel which he preached was; and was “ conformable”, or agreeableto it,
asthe Arabic version reads it, and might be learned and proved from it.
This he calls, “my Gospel”; not because the author or subject of it; but
because it was committed to his trust and was preached by him; and in
opposition to, and to distinguish it from the Gospel of the false apostles.
Eusebius says'*?, that the Apostle Paul had used to call the Gospel
according to Luke his Gospel, and that it is said, that whenever he makes
mention of his Gospel, he designs that.

Ver. 17. Behold, thou art called a Jew, etc..] From hence to the end of the
chapter the Jews are particularly addressed; their severa privileges and
characters are commemorated, which by an ironical concession are allowed
them; several charges are brought against them, even against their principal
men; and the pleaiin favour of them, from their circumcision, is considered;
and the apostle's view in the whole, is to show that they could not be
justified before God by their obedience to the law of Moses:. “behold”; take
notice, observe it, thiswill be granted: “thou art called a Jew”; thou art one
by name, by nation, and by religion; but no name, nor outward religion, nor
amere profession, will justify before God:

and restest in the law; which may be understood of their having the law
and the knowledge of it, what is to be done and avoided easily, without any
fatigue and labour; of their pleasing and applauding themselves with the
bare having and hearing of it; of their trust and confidence in it; and of their
inactivity and security in it, as persons asleep; and so of their coming short
of the knowledge of the Gospel, and of Christ the end of the law for
righteousness, their whole confidence being placed in that: so the
Targumist in (**Jeremiah 8:8) paraphrases the words,

A~

“we arewise, “and in the law of the Lord”, “wxyj r agjna, dowe
trust;”

and makest thy boast of God. Thereis aright boasting of God in
opposition to boasting in the creature, when men ascribe all the blessings of
nature and grace to the Lord alone, and praise him for all their enjoyments,
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tempora and spiritual; and when they trust in, and glory, and make their
boast of Christ asthe Lord their righteousness, in whom aone they are,
and can be justified. But the boasting here spoken of, was such that was
not right; these men boasted of their bare external knowledge of the one
God, when the Gentiles around them were ignorant of him; of their being
the covenant people of God, when others were aliens and strangers; and of
their having the word and worship of the true God, which other nations
were unacquainted with; and, on these external things they depended,
which was their fault.

Ver. 18. And knowest hiswill, etc..] Not the secret will or purpose of God,;
nor his revealed will in the Gospel, for of this they were ignorant; but his
declared will in the law, showing what isto be done, and what is not to be
done: to know which in express terms was a privilege, that other people
had not; but then the bare knowledge of thiswill be of no avail: for persons
may know their Lord's will, as the Jews did, and not do it, and so be
worthy to be beaten with many stripes:

and approvest the things that are more excellent: or “triest the things that
differ”; from one another, and from the will and law of God; or asthe
Syriac, “discernest” aty lw, “things that are convenient”; agreeable, which
are fit and ought to be done: and having tried and discerned them, they
approved of them in their judgment as the things more excellent; but then
they did not put these excellent things in practice which they approved of;
and the knowledge and approbation they had of these things, arose from
their

being instructed out of the law, and not the Gospel; for the excellent things
of the Gospel, they had no discerning, knowledge and approbation of; (see
“Cphjlippians 1:10).

Ver. 19. And art confident that thou thyself, etc..] Being vainly puffed up
in, their fleshly minds, they were strongly persuaded that they were very fit
persons to be

a guide to the blind: all men are by nature blind, as to the knowledge of
divine and spiritual things; the meaner sort of the people among the Jews
seem to be intended here; or else the ignorant Gentiles, whom the Jews
were very fond of making proselytes to their religion and laws; but
miserable guides were they, whether to their own people, or others; blind
guides of the blind. Gospel ministers best deserve thistitle:
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a light of them that are in darkness; so Christ, John the Baptist, the
disciples of Christ, and al Gospel ministers are; but these men, who
arrogated such characters to themselves, were dim lights, and dark
lanterns. The apostle seems to have respect to those very high and exalted

characters the Jews give of their doctors, as when they call one, arwhnd
37 f20.

anyxwb, “the lamp of light” "“"; another, acydq anyxwb, “the holy lamps’
2 and athird, larcy rn, “thelamp of Isragl” " with many others of the
same kind; (see Gill on ““™Matthew 5:14") and (see Gill on ““*John

5:35").

Ver. 20. Aninstructor of the foolish, etc..] All men in a state of
unregeneracy are foolish, and need instruction; here the common people
among the Jews, who knew not the law, are meant; it was very usual to call
anyone of their doctors and masters hrwm, “an instructor”: it follows,

a teacher of babes; either in age or in understanding; such who taught
either of them were called by the Jews twgwnyt ydm Im, “teachers of
babes’. Thus they paraphrase the text in (¥*Danidl 12:3):

“they that be wise, shall shine as the brightness of the firmament.
Thisis the Judge who judges, the judgment of truth truly, and the
collectors of ams: and they that turn, many to righteousness, as the
stars for ever and ever; these are, twquwnt ydmIm, “the teachers of
babes’ *°.”

Though these are said " to be inferior to the wise men, or doctors:

which hast the form of knowledge, and of the truth in the law: they had not
atrue knowledge of the law; only a draught and scheme, the outward form
of the law, and a mere shadow and appearance of the knowledge of the
truth of it. From hence the apostle would have it concluded, that though
the Jews had the law, and in some sense knew it, yet inasmuch as they did
not perform it, they could not be justified by it; and that even their

teachers, their greatest masters and doctors, were very deficient, as appears
from what follows; and since they could not be instilled by it, who taught
others the knowledge of it, the hearers of it could not expect justification
fromit.

Ver. 21. Thou therefore which teachest another, teachest thou not thyself?
etc..] Several charges are here brought against the Jews, even against their
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teachers; for though they are put by way of question, they areto be
considered as so many assertions and matters of fact; thus, though they
taught others, they did not teach themselves; they were blind |eaders of the
blind; they were ignorant of the law, of the spirituaity of it; they were
desirous to be teachers of the law, understanding neither what they said,
nor whereof they affirmed: they were ignorant of the righteousness of God,
of whom they boasted; and of the more excellent things of Moses, and the
prophets, they pretended to explain; and of the Messiah, of whom their
prophecies so much spoke: and besides, what they did understand and
teach, they did not practise themselves; than which nothing is more

shameful, or more betrays stupidity and ignorance; for as they themselves
f25

Say,
“he that teachesmen, h¢ [y all avh¢ rbdb, “that which he

himself does not do”, is like a blind man who hasalampin his
hand, and enlightens others, but he, himself walks in darkness.”

And such teachers they own were among them.

“Beautiful (say they °) are the words which come out of the

mouths of them that do, them: Ben Assai was a beautiful preacher,
but did not well observe”

i.e., to do what he said.

Thou that preach at a man should not steal, dost thou steal ? some
understand this figuratively, of stealing, or taking away the true sense of
the law, and putting afalse one upon it; of which these men were
notoriously guilty: but rather, it is to be understood literally, not only of the
inward desires and motions of their minds after this sin, and of their
consenting to, and conniving at theft and robbery, but of their doing it
themselves; who, under pretence of long prayers, “devoured widows
houses’, (*™Matthew 23:14 “**Mark 12:40 “**Luke 20:47), plundered
and robbed them of their substance: no wonder that these men preferred
Barabbas, a thief and a robber, to Jesus Christ.

Ver. 22. Thou that sayest a man should not commit adultery, etc..]
Adultery hereisto be taken not figuratively for adulterating the word of
God, and mixing it with their own inventions; but literally for the sin of
adultery, and that not in heart only, but in act:
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dost thou commit adultery? an iniquity which greatly prevailed among the
Jews at thistime of day; hence Christ calls them “an adulterous
generation”, (“®Matthew 12:39 16:4 “**Mark 8:38); and that to such a
degree, that by the advice of their great Rabbi, R. Jochanan ben Zaccai,
they left off the trial of the suspected woman, cases of this nature being so
very numerous: and this sin prevailed not only among the common people,
but among their principa doctors; as may be learnt from their own
writings, and from that conviction of this iniquity which the Scribes and
Pharisees were brought under by Christ, when the woman, taken in
adultery, was had before him by them, (***John 8:9).

Thou that abhorrest idols, dost thou commit sacrilege? for though at this
time they abhorred idolatry, to which their forefathers were so much
inclined, and so often fell into, yet they were guilty of sacrilege; by
violating the worship of God, and polluting it with their own inventions; by
pillaging or withholding, or not offering the sacrifices they ought; and by
plundering the temple, and converting the sacred things of it to their own
use.

Ver. 23. Thou that makest thy boast of the law, etc..] Of their having it,
which other nations had not; of their knowledge of it, which many of their
own people were without, or had but a small share of; and of their keeping
of it even to perfection:

through breaking of the law dishonourest thou God? sin sometimes is
expressed by aword which signifiesa“fall”; sometimes by another, which
signifies missing of the mark, or straying from it; sometimes by another,
which signifies a“contrariety to the law” of God; and here, by one which
signifiesa* passing over it”, and the bounds which it has set, as the rule of
man's obedience; and hereby God, the lawgiver, is dishonoured: for as God
is glorified by good works, when rightly performed, he is dishonoured by
evil ones; for his authority, as alawgiver, is trampled upon and despised.
Now persons guilty of such iniquities as here mentioned, could not be
justified before God, or accepted by him on account of any works of
righteousness done by them.

Ver. 24. For the name of God is blasphemed, etc..] The being and
perfections of God, such as his holiness, omniscience, and omnipotence,
are denied, or evil spoken of; and also the law of God, and the forms of
worship instituted by him:
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among the Gentiles through you: through their iniquities, who when they
observe them, conclude that the God of Isragl is not omniscient, or he
would know, and take notice of these things; and that he is not holy, or he
could not bear them; nor omnipotent, or he would revenge them:

asit iswritten; the passage or passages referred to are not mentioned, but
are perhaps (**1saiah 52:5 **Ezekid 36:20,23). In the former of these
texts the words are, “they that rule over them make them to howl; saith the
Lord, and my name continually every day is blasphemed”; which are
spoken of the rulers of the people, either of their ecclesiastical or political
rulers, or both; and so Aben Ezrainterprets them of Iarcy ylwdg, “the
great men of Israel”; and here by the apostle are applied to their doctors
and wise men: and in the latter are these words, “thus saith the Lord God, |
do not thisfor your sakes, O house of Isragl, but for my holy name's sake,
which ye have profaned among the Heathen”; that is, by their unbecoming
walk and conversation, and especially by the disagreeable conduct of their
principal men: and the Jews own the same things, and complain of them in
much the “ same language the apostle here does, saying, “they disgrace the
law before the people of the earth, (the common people, or else the
Gentiles,) how? awise man sits and expounds in the congregation, saying,
thou shalt not lend upon usury, and he lends upon usury; he says, thou
shalt not commit a robbery, and he commits arobbery; he says, bungt al,
“thou shalt not steal, and he steals’: says R. Berechiah, it happened to one
man that his cloak was stolen from him, and he went before the judge
about it, and he found it spread upon his bed or couch: and, says the same
Rabbi, it happened to a certain man that his pot was stolen from him, and
he went before the judge about it, and he found it upon his hearth: hence it
issad, “asthey were increased they sinned against me, therefore will |
change their glory into shame”, (®**Hosea 4:7) .

Ver. 25. For circumcision verily profiteth, etc..] The pleafrom
circumcision in favour of the Jews, and their acceptance with God, and
justification before him, is here, and in the following verses, considered.
The apostle alows that circumcision was profitable; which must be
understood whilst it was in force, before the abrogation of it, for since, it is
not profitable but pernicious; and then it was only profitable, in case the
law was kept:

if thou keepest the law; that is, perfectly; for circumcision obliged persons
to keep the whole law. Now the circumcised Jews did not keep it in such



48

sense; wherefore circumcision was of no use to them, but, on the contrary,
was an handwriting against them.

But if thou be a breaker of the law, thy circumcision is made
uncircumcision; that is, it is not accounted circumcision; it is of no avail;
such aman was all one as an uncircumcised Gentile, and appeared to be
uncircumcised in a spiritual sense: the apostle perhaps aludes to a practice
among some of the Jews, to bring on and draw over the foreskin, after they
had been circumcised; (see Gill on “**®1 Corinthians 7:18").

Ver. 26. Therefore if the uncircumcision keep, etc..] These words are
spoken hypothetically; if any such persons could be found among the
Gentiles who keep the whole law of God; and can only be absolutely
understood of such, who from a principle of grace act in obedience to the
law; asin the hands of Christ, and who look to Christ as the fulfilling end
of it, for righteousness; in whom they keep

the righteousness of the law perfectly:

shall not his uncircumcision be counted for circumcision? by this question
it is suggested, that an uncircumcised Gentile, who keeps the law asin the
hands of Christ, and under the influences of his Spirit and grace, and keeps
itin Christ, is reckoned a circumcised person in a spiritua sense, and must
be preferable to a circumcised Jew that breaksiit.

Ver. 27. And shall not uncircumcision which is by nature, etc..] That is,
the Gentiles, who are by nature uncircumcised; for as circumcision was by
the command of God, and performed by the art of men, uncircumcision is
by nature, and what men naturally have. Now

if it, such persons,
fulfil the law in Chrigt, they will

judge thee, the circumcision: and condemn, as Noah condemned the old
world, (Hebrews 11:7), and the men of Nineveh and the queen of the
south will condemn the men of that generation, in which Christ lived,
(**Matthew 12:41,42 “**1_uke 11:31,32).

Who by the letter and circumcision transgress the law; that is, either by the
law, which is “the letter”, and “by circumcision”, or “by circumcision
which isin the letter”, (**Romans 2:29), sin being increased by the
prohibitions of the moral law, and the rituals of the ceremonial law, and the



49

more so by a dependence upon an obedience to either of them, or both, for
justification.

Ver. 28. For heisnot a Jew which is one outwardly, etc..] The apostle
removes the pleain favour of the Jews, taken from their name and
privilege, by distinguishing between a Jew and a Jew, and between
circumcision and circumcision: “heis not a Jew which is one outwardly”;
by mere name, nature, nation, religion, and profession:

neither is that circumcision which is outward in the flesh; which takes
away the flesh of the foreskin, but not the carnality of the heart; leaves a
mark upon the flesh, but no impression on the mind. This is nothing, is not
the true, solid, substantial, spiritual circumcision, which only availsin the
sight of God.

Ver. 29. But heis a Jew which is one inwardly, etc..] Who has an internal
work of grace upon his soul: who has not only an outward name, but an
inward nature; not the law of God in the hand, but in the heart; not an
external righteousness only, but internal holiness; and who is not a mere
outward court worshipper, but aworshipper of God in Spirit and in truth.
The Jews have a saying themselves,

“that whosoever deniesidolatry, ydwhy arqn, “iscaled aJew”:”

so that, according to them, thisis a name that is not confined to
themselves, but belongs to all such who truly fear and worship God; and
they say, in the same place, that Pharaoh's daughter was called tydwhy, “a
Jewess’, because she denied idolatry, and went down to wash herself from

theidols of her father's house. And elsewhere,

“that faith does not depend upon circumcision, but upon the heart:
he that believes not as he should, circumcision does not make him a
Jew; and he that believes as he ought, he indeed is a Jew, though he
isnot circumcised.”

And circumcision is that of the heart; which God requires, and he himself
promises to give, (“**Deuteronomy 10:16 30:6 “**Jeremiah 4:4), upon
which last passage, a very noted Jew ° has this observation, bIh tIm
ayh taz, “thisisthe circumcision of the heart”; the very phrase the
apostle here uses: circumcision of the flesh was typical of this, which liesin
agodly sorrow for sin, in a putting off the body of the sins of the flesh, and
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in renouncing a man's own righteousness in the business of justification.
The ancient Jews had some notion of this typical use of circumcision. So
Philo the Jew says™', that circumcision taught ndovev kot Toymv
Toviov ektopuny, “the cutting off of all pleasures and affections’: and
elsewhere he says™ it is a symbol of two things particularly; the oneisthe
cutting off of pleasures, as before; and the other is the removal of
arrogancy, that grievous disease of the soul: and in another place™ he calls
purity, or chastity, mepitoung mepitounyv, “the circumcision of

circumcision”. Now this our apostle saysis

in the spirit; meaning either the spirit or soul of man, which is the seat and
subject of it; or the Spirit of God, who is the author of it: the Ethiopic
version reads it, “by the Holy Ghost”:

and not in the letter; or “by the letter” of the law; but the Holy Ghost
produces this spiritual work instrumentally, by the preaching of the Gospel.
To which the apostle adds,

whose praise is not of men, but of God; referring not to circumcision
immediately spoken of before, but to the Jew who is one inwardly: and
alludes to the name Judah, from whence the Jews are called, which comes
from the word hdy, which signifiesto “praise”; and intimates here, that
such persons must not expect praise from men, who are only taken, with
outward things, but from God, who searches and knows the heart.
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CHAPTER 3

INTRODUCTION TO ROMANS3

In this chapter are an answer to several objections which follow one upon
another, relating to what the apostle had said concerning the equality of the
Gentiles with the Jews; and various proofs out of the Psalms and Prophets,
showing the genera depravity and corruption of mankind, of the Jews as
well as of the Gentiles; and the conclusion from al this, that thereis no
justification by the works of the law, but by the righteousness of God
received by faith, of which alarge and clear account is given. The first
objectionisin (**™Romans 3:1), and is taken from the unprofitableness of
being a Jew and a circumcised person, if that is true which is asserted in the
preceding chapter; to which an answer is given, (***Romans 3:2), showing
that though many things might be instanced in, in which the Jew had the
advantage of the Gentile in external things; this might be mentioned as one
for al, and taken sufficient answer, that the Jews had the oracles or word
of God committed to their trust, by which they became acquainted with the
will of God. The apostle foreseeing that another objection would arise
upon this; what signifies their having the oracles of God, when these are
not believed by them? prevents it by observing, (***Romans 3:3), that
though some did not believe, some did, and as for the unbelief of others,
the truth and faithfulness of God in his word were not made void by it;
however false and deceitful men are, God is aways true to his word,

("™ Romans 3:4), and which is confirmed by a passage of Scripture, cited
out of (**Psalm 51.4), hence arises another objection, that if the
righteousness of God is commended and illustrated by the unrighteousness
of man, then it would be unjust in God to take vengeance on men for their
sins, (*™Romans 3:5), which is removed with abhorrence, and answered
by observing, that if there was any truth in it, the world could not be
judged by God, asit certainly will, (***Romans 3:6), but still the objection
is continued and strengthened, (***Romans 3:7), that if God is glorified
through the sins of men, not only men ought not to be punished for them,
but they should not be reckoned sinners, or as doers of evil things, but of
good things, and be indulged in them; to which is replied, that this was the
common calumny cast upon the doctrine of the apostle, and persons of
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such principles and practices are deserving of damnation, (***Romans 3:8).
Having removed these objections, the apostle reassumes his former
assertion, and supports it, that a carnal circumcised Jew is no better than a
carna uncircumcised Gentile; it being aready sufficiently made to appear,
that they are both under the power and guilt of sin; and as a further
evidence of it, he produces several passages out of the book of Psalms, and
out of the prophecies of Isaiah, which fully express the sad corruption of
human nature, and especially of the Jews; and this account beginsin
(**™Romans 3:10), and ends in (***Romans 3:18), and which account he
suggests, (“™Romans 3:19), carriesin it such afull conviction of the truth
of what he had said, that all men are under sin, that no one would be able
to open his mouth in his own defence, but al must acknowledge
themselves guilty before God: and then he proceeds to the conclusion he
meant to draw from all this, that there is no justification of any before God
by the deeds of the law; giving this as areason for it, because the law
discovered sin, but not a justifying righteousness, (“**Romans 3:20), that is
revealed in another way, by the Gospel, and not the law, though both law
and prophets bear atestimony to it, (***Romans 3:21), which
righteousness is described by the author of it, God; by the means through
which it comes to the use and comfort of men, the faith of Christ; and by
the subjects of it, them that believe; in the justification of which thereisno
difference, (*™”Romans 3:22), of which areason is given, (**Romans
3:23), taken from the general state of men, as sinners, and bereaved of the
image of God: the several causes, ways, means, and end of the justification
of such persons are suggested; the moving cause is the free grace of God,
the meritorious or procuring cause the redemption that isin Christ,
(*™Romans 3:24), and his propitiatory sacrifice, (***Romans 3:25), which
is owing to the eternal purpose of God, whose end in it was to declare his
purity, holiness, and justice; which end is repeated and enlarged on, in
(**™*Romans 3:26), upon which the apostle asks, (***Romans 3:27), what
is become of boasting in the creature? and answers himself by saying, it
was excluded, not by the doctrine of works, but by the doctrine of faith,
and particularly the doctrine of justification by faith in the righteousness of
Christ; wherefore the conclusion stands firm and just, from the premises,
that justification is by faith without the works of the law, (“**Romans
3:28), and it is further confirmed, that Jews and Gentiles, with respect to
their state and condition God-ward, are on alevel; heisthe God of the
one, as well as of the other, (**Romans 3:29), and this appears by his
justifying both in one and the same way, through faith in the righteousness



53

of this Son, (**Romans 3:30), and the chapter is concluded by obviating
an objection that might be made, that through this doctrine of justification
by faith the law is made void, and is of no use, (**Romans 3:31), to which
the apostle answers, that thisis so far from being fact, that the law is
established by it.

Ver 1. What advantage then hath the Jew? etc..] If heis not properly a
Jew, who is born of Jewish parents, and brought up in the customs, rites,
and religion of the Jewish nation, but anyone of whatsoever nation, that is
born again of water, and of the Spirit; where is the superior excellency of
the Jew to the Gentile? A man may as well be born and brought up a
Heathen as a Jew; the one has no more advantages than the other by his
birth and education: it may be rendered, “what hath the Jew more?’ or
“what has he superfluous’ or “abundant?’ the phrase answers to the
Hebrew pdal “wrty hm in (*™Ecclesiastes 1:3), which is rendered,
“what profit hath aman?’ and in (**Ecclesiastes 6:8), Lk j I rtwy hm,
“what hath a wise man more’, etc.. and in (*™**Romans 3:11), pudal rty
hm, “what is a man better?’ the first of these passages the Septuagint
render by t1¢ Tepiooeia, “what abundance?’ and the last by 11
neplrocov, “what more”, or “superfluous’, or “abundant?’ the phrase used
by the apostle here:

or what profit is there of circumcision? since that which is outward in the
flesh profits not unless the law is kept, otherwise circumcision is no
circumcision; and if an uncircumcised Gentile keeps the law, he is a better
man than a circumcised Jew; yea, he judges and condemns him; for the
only true circumcision isinternal, spiritual, and in the heart. To thisthe
apostle answersin the (***Romans 3:2).

Ver. 2. Much every way, etc..] The circumcised Jew has gregtly the
advantage of the uncircumcised Gentile, ynp Bkm, “in all respects’, dx
Ik I'[,"“onevery side”, as the Rabbins speak; phrases to which thisin the
text answers:

chiefly; more especialy, particularly, and in the first place;

because that unto them were committed the oracles of God; by which are
meant the law of Moses, and the writings of the prophets, the institutions
of the ceremonial law, and the prophecies of the Messiah and the Gospel
church state; and in aword, al the books of the Old Testament, and
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whatsoever is contained in them; which are called so, because they are of
divine inspiration, contain the mind and will of God, and are infallible and
authoritative: and it was the privilege and profit of the Jews that they were
intrusted with them, when other nations were not, and so had the
advantage of them; they had them for their own use; for hereby they had a
more clear and distinct knowledge of God than the Gentiles could have by
the light of nature; and besides, became acquainted with the doctrines of a
trinity of personsin the Godhead, of the sonship and deity of the Messiah,
of the sacrifice, satisfaction, and righteousness of the Redeemer, and of
salvation by him; and also with the manner of worshipping of God
according to hiswill; al which the Gentiles were ignorant of. Moreover,
they had the honour of being the keepers of these sacred books, these
divine oracles, and of transmitting them to posterity, for the use of others.

Ver. 3. For what if some did not believe? etc..] It is suggested, that though
the Jews enjoyed such a privilege, some of them did not believe; which is
an aggravation of their sin, that they should have such means of light,
knowledge, and faith, such clear and full evidences of things, and yet be
incredulous: though it should be observed that this was the case only of
some, not of al; and must be understood, not of their disbelief of the
Scriptures being the word of God, for these were always received as such
by them all, and were constantly read, heard, and attended to; but either of
their disobedience to the commands of God required in the law, or of their
disregard to the promises of God, and prophecies of the Messiah, and of
their disbelief in the Messiah himself when he came; but now this was no
objection to the advantage they had of the Gentiles, since this was not
owing to want of evidence in the word of God, but to the darkness and
unbelief of their minds: and,

shall their unbelief make the faith of God without effect? no, their unbelief
could not, and did not make void the veracity and faithfulness of God in his
promises concerning the Messiah, recorded in the oracles of God, which
they had committed to them; for notwithstanding this, God raised up the
Messiah from among them, which is another advantage the Jews had of,
the Gentiles; inasmuch as “of” them, “as concerning the flesh, Christ came,
who is God over al, blessed for evermore”, (***Romans 9:5), and he sent
him to them, to the lost sheep of the house of Israel, as a prophet and
minister; he sent his Gospel to them first, and called out by it from among
them his elect, nor did he take it from them until he had done this: and he
took it away only; until “the fulness of the Gentiles’, (***Romans 11:25),
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is brought in; and then the Gospel shall come to them again with power,
and “all Isradl shall be saved” ((***Romans 11:26)).

Ver. 4. God forbid, yea, let God be true, but every man a liar, etc..] Let
no such thing ever enter into the minds of any, that the truth of God can
be, or will be made of none effect by the want of faith in man; let it be
always asserted and abode by; that God is true, faithful to hisword,
congtant in his promises, and will aways fulfil his purposes; though “every
manisaliar”, vain, falacious, and inconstant: referring to (***Psam
116:11);

asitiswritten, (*™*Psam 51:4);

that thou mightest be justified in thy sayings, and mightest overcome when
thou art judged. Thisis aproof that God is true, and stands to his word,
though men are fallacious, inconstant, and wicked. God made a promise to
David, that of the fruit of his body he would set upon his throne; that the
Messiah should spring from him; that he would of his seed raise up unto
Israel a Saviour. Now David sinned greatly in the case of Bathsheba, (*"*2
Samuel 11:3,4 “**Psalm 51:1) (title), but his sin did not make of no effect
the truth and faithfulness of God: though David showed himself to be a
weak sinful man, yet God appeared true and faithful to every word of
promise which he had sworn in truth to him; and therefore when he was
brought to a sense of his evil, and at the same time to observe the
invariable truth and faithfulness of God, said, “1 acknowledge my
transgression, etc.. against thee, thee only have | sinned and done this evil
inthy sight”, (***Psalm 51:3,4), which confession of sin | make, “that thou
mightest be justified in thy sayings’; or “when thou speakest”, (***Psadm
51:4), whichis al one; that is, that thou mightest appear to be just, and
faithful, and true in all thy promises, in every word that is gone out of thy
mouth, which shall not be recalled and made void, on account of my sins;
for though | have sinned, thou abidest faithful; and this also | declare with
shame to mysdlf, and with adoring views of thine unchangeable truth and
goodness: “that thou mightest overcome’; that is, put to silence al such
cavils and charges, asif the faith of God could be made void by the
unfaithfulness of men: “when thou art judged”; when men will be so bold
and daring to arraign thy truth and faithfulness, and contend with thee
about them. This now is brought as afull proof, and is afull proof of this
truth, that God is always true to his word, though men fail in theirs, and fall
into sin. God kept his word with David concerning the stability of his
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kingdom, his successor, and the Messiah that should spring from him,
though he acted a bad part against God. There is some little difference
between these words as they stand in the Hebrew text of (***Psalm 51:4);
and as they are cited and rendered by the apostle, in the last clause of them,
in the former it is, “that thou mightest be clear”; in the latter, “that thou
mightest overcome”. Now to vindicate the apostle's version, let it be
observed, that the Hebrew word hkz signifiesto “overcome”’, aswell asto
“be clear”; of which instances may be given out of the Jewish writings.
Says™* Rabba; concerning an argument used by R. Chanina, in a
controversy with other Rabbins, by this R. Chanina ben Antigonus, whnkz,
“hath overcome” them: and in another place™®, whosoever ykzd,
“overcomes’ aking, they cast him into an empty ditch; where the gloss
upon it is, jxuwn, he that overcomes aking by words, that is, by disputing
with him, which is adisgrace to aking. So the word is used in the Syriac
language in (***John 16:33 “*#Luke 11:22 “***Romans 12:21 “*Hebrews
11:33 1 John 2:13, 14 4:4 5:4). Moreover, the senseis the same, be it
rendered either way; for as a man, when he overcomes his adversary, and
carries his point against him, is clear of his charges and cavils, so God,
when he overcomes in judgment, is clear of the imputations of wicked men.
Another difference in the citation is, that what in the psalm is rendered
“when thou judgest”, is by the apostle, “when thou art judged”, (***Psam
51:4), the word, which is used by the Psalmist, £j pcb, may be rendered
either way; either “when thou judgest”, as aword of the same form is
rendered, when “thou speakest”, in (***Psalm 51:4); or “when anyone
judges of thee”, or “when thou art judged”: alike instanceisin (**Psam
46:2); and so it is rendered by the Septuagint, and followed by the apostle,
though the word he uses may be considered in the middle voice, and may
have an active signification in it; and the phrase, ev T xpiveoyat oe,
may be rendered, “when thou judgest”, and then both agree.

Ver. 5. But if our unrighteousness commend the righteousness of God,
etc..] Hence it appears, that the unrighteousness of men commends the
righteousness, or faithfulness of God; and yet al unrighteousnessis sin; the
wrath of God isrevealed againgt it; and would exclude from heaven, were
it not for pardon through the blood of Christ; and besides, the oneis
contrary to the other, and of itself, of its own nature, cannot influence and
affect the other: wherefore this can only be understood of the manifestation
and illustration of, the righteousness of God by it; which is covered and
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commended, in punishing the unrighteousness of men; in setting forth
Christ to be a propitiation for sin; and in fulfilling his promises,
notwithstanding the failings of his people, of which the case of David isa
pregnant proof; just as the love of God isillustrated and commended, by
the consideration of the sins of men, for whom Christ died, and his grace
and mercy in the conversion of them: but if this be true,

what shall we say? shall we allow the following question to be put? this
answersto rmyml akya yam, “what isthereto say”, or “to be said?’ a
way of speaking, often used by the Talmudists™:

is God unrighteous, who taketh vengeance? if the premises are true, thisis
ajust consequence of them; whereas God does take vengeance on men for
their unrighteousness, both here and hereafter, it must be a piece of
unrighteousness in him so to do; since that for which he takes vengeance
on them commends his own righteousness; but that you may know as well
by what follows, that thisis not an inference of his own, but ancther's, he
adds,

| speak as a man; pda ynb “wc Ik, “according to the language of the
children of men”, a phrase often used by the Jewish doctors™’. The apostle
did not speak the sentiments of his own mind, he represented another man,
and spoke in the language of an adversary.

Ver. 6. God forbid, for then how shall God judge the world?] hiyl j, “far
beit”; such anotion is detestable and abominable, nor can it be fairly
deduced from what is asserted; for it is the unrighteousness of his own
people, on whom he takes no vengeance personally, and not the
unrighteousness of others, on whom he does take vengeance, which
commends his righteousness; and supposing it was that of others, God
cannot be unrighteous in performing his threatenings, in away of
righteousness: moreover, unrighteousness is sin, and does not of itself but
by accident, illustrate the righteousness of God; wherefore God is not
unjust in punishing it; for how should God “judge the world?’ whereas
nothing is more certain than that he will do it, and that thiswill be donein
righteousness; which could not be, was he unrighteous in taking
vengeance; which will be one considerable part of that righteous judgment.

Ver. 7. For if the truth of God, etc..] The “truth of God” is the same with
“the righteousness of God”, (***Romans 3:5), and means his faithfulness;
of which it is hypotheticaly said, it
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hath more abounded; or has been more illustrated,

through my lie to his glory: nothing is more opposite to truth than alie; a
lie of itself can never be of any advantage to truth, or to the God of truth;
nothing is more contrary to the nature of God, and more abominable to
him; alieisof the devil, and punishable with eternal desth; wherefore it
may seem strange, that the truth of God should abound through it to his
glory: now let it be observed, that the apostle is not speaking of himself,
nor of hislie of unbelief, in his state of unregeneracy; but in the person of a
sinful man, “for every manisaliar”, ("™ Romans 3:4), as he says, “| speak
asaman’, (***Romans 3:5); representing a wicked man, who from what
was before said, might collect this as the sense of it, that the truth of God is
illustrated by the lies of men: and so much may be owned as the apostle's
sense, that the truth of God is commended, illustrated, and made to
abound, when it is asserted, that he is true and faithful, and every manisa
liar, fallacious, and deceitful; “let God be true, and every man aliar”,
(*™Romans 3:4): moreover, the truth of God may be allowed to abound
through the lies of men, in a comparative sense, the one being set against
the other; and so as contraries do, illustrate each other: this may be
assented to, as that sometimes a lie has been overruled by God, for the
accomplishing of his purposes and promises, in which his truth and
faithfulness have been displayed, asin the cases of Jacob and the Egyptian
midwives; but then this does not arise from its nature and tendency, but
from the overruling wisdom and providence of God, and therefore not to
be excused hereby from sin; and consequently the inference from it is not
just, that therefore “no man can, or ought to be, judged as asinner”; since
his sin turns to such account, as to make for the glory of God, which is
intimated in the question:

why yet am | also judged as a sinner? if this be the case, | ought not to be
reckoned a sinner, or to be treated as such here, or judged and condemned
as one hereafter, which is amost wicked, as well as weak consequence; for
though God is true and faithful to his promises, notwithstanding the sins of
his people, which are as afoil, to set off the lustre of his truth the more, yet
their sins are nevertheless sins, and are taken notice of by him as such, and
they are corrected for them; and however God may overrule, in a
providential way, the sins of othersfor his glory, thisis no excuse for their
sins, nor will it be an exemption of them from punishment. Thisis the sense
of the passage; unless by “the truth of God” should be meant, the Gospel,
the word of truth, which is of God; and which through the apostle's “lie”,
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as the Jews might call his ministration of it, “abounded to” the “glory” of
God; being spread far and near, and made useful for the conversion of
sinners, for turning men from darkness to light, and from the power of
Satan unto God; and for the planting of churches in the Gentile world, as
well as in Judea; which much conduced to the honour of God, and the
interest of true religion: and then the meaning of the last clause is, “why yet
am | also judged as asinner?” why am | accounted and condemned as an
heretic? as an apostate from the faith? as he was by the Jews, and who are
used to call heretics sinners: so “the sinner” in (¥ Ecclesiastes 7:26) is
thus interpreted 8, pynymh wll a “these are the heretics’: and elsewhere it
" s observed, that concerning the hereticsit is said, (“™Proverbs 10:7),
“the name of the wicked shall rot”: and | very much suspect this to be the
sense of the word in (**John 9:24), “we know that thismanisasinner”;
an heretic, aman of bad principles; and in (**John 9:31); “now we know
that God heareth not sinners’; men of corrupt minds; since this character
stands opposed to a worshipper of the God of Israel.

Ver. 8. And not rather, as we be slanderously reported, etc..] These are
the apostle's own words, in answer to the objector he represented; and it is
asif he should say, why do not you go on? why do you stop here? “and not
rather” say, as we are evil spoken of, and our doctrine is blasphemed:

and as some affirm; ignorantly and audaciously enough:
that we say; and teach:

let us do evil that good may come; a slander cast upon the apostle's
doctrine of unconditional election, free justification, and of God's
overruling the sins of men for good; and is the same which is cast on ours
now, and is no small proof of the likeness and sameness of doctrines:

whose damnation is just; whose judgment would have been right, and their
censure of our doctrines just, had it been true that we held such a principle,
taught such a doctrine, or encouraged such a practice: or their
condemnation isjust, for aspersing our principles and practicesin so vilea
manner; and all such persons are deserving of damnation, who teach such
things, or practise after this sort.

Ver. 9. What then? are we better than they? etc..] The apostle returns to
what he was treating of in the beginning of the chapter, and suggests, that
though the Jew has the advantage of the Gentile, with respect to some
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external privileges, yet not with regard to their state and condition God-
ward, and asin his sight; “are we [Jews] better than they [Gentiles]?”

no, in No wise; upon no consideration whatever, neither as men, nor as
Jews; which is directly opposite to a notion that people have of themselves:

f40

“in mankind (they say ™) there are high degrees, one higher than
another, and the Isradlites pda “ym Tkm h[ml, “are above all
mankind”; they are the head, and the nations of the world are the
tail, and are like to a serpent, for they come from the filth of the old
serpent.”

Again, they say ",

“worthy are the Isradlites, for the holy blessed God hath given to
them holy souls, from an holy place, “above al the rest of the
peopl€e’, that they may do the commandments, and delight in the
law.”

And dsewhere™ it is observed on those words, (“™*Genesis 1:24), “the
living creature”, or “the soul of the living creature’, by R. Aba:

“these are the Israglites, for they are the children of the holy blessed
God, and their holy souls come from him; the souls of the rest of
the people, from what place are they? says R. Eleazar, from the side
of the left hand, which is defiled; for they have polluted souls, and
therefore they are all defiled, and defile whoever comes nigh them:”

but they are no better, especially with regard to their estate by nature:

for we have before proved; in the preceding chapters, by full instancesto a
demonstration; and if that cannot be thought sufficient, he goes on to give
more proof in the following “verses’:

that both Jews and Gentiles are under sin; under the power and guilt of
sin, and a sentence of condemnation for it; which is equally true of the
Jaws, who were no better than the Gentiles, for being Abraham's seed, for
being circumcised, for having the ceremonial law, and other outward
privileges, for they were equally born in sin, and by practice sinners, asthe
Gentiles: and thisis true of God's elect in all nations, who are no better by
nature, by birth, than others; as deserving of the wrath of God as the rest;
no better in their tempers and, dispositions, or in the endowments of their
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minds, or outward circumstances of life; nor better qualified to receive and
improve the grace of God bestowed on them, than others.

Ver. 10. Asit iswritten, there is none righteous, no, not one.] The several
passages cited here, and in some following verses, are taken out of the
Psalms and Isaiah; and are brought to prove, not only that the Jews are no
better than the Gentiles, being equally corrupt and depraved as they; but
also to show the corrupt state and condition of mankind in general: and the
words are not always literally expressed, but the senseis attended to, asin
this passage; for in the original text of (***Psalm 14:1), it is, “there isnone
that doth good” ; from whence the apostle rightly infers, “there is none
righteous’; for he that does not do good, is not righteous; and therefore if
there is none on earth that does good and does not sin, there is none
righteous upon earth, “no, not one” single person. The Jews allegorizing
that passage in (**Genesis 19:31), “there is not a man in the earth to come
into us’, remark " on it thus,

“Yab qydx cya “ya, “thereis not a righteous man in the earth”;
and there is not a man that rules over hisimagination.”

There is none righteous as Adam was, in a state of innocence; for al have
sinned, and are filled with unrighteousness, and are enemies to
righteousness; none are righteous by their obedience to the law of works;
nor are there any righteous in the sight of God, upon the foot of their own
righteousness, however they may appear in their own eyes, and in the sight
of others; nor are any inherently righteous, for there is none without sin,
sanctification isimperfect; nor isit, either in whole or in part, asaint's
justifying righteousness; indeed there is none righteous, no, not one, but
those who are justified by the righteousness of Christ imputed to them.

Ver. 11. Thereis none that understandeth, etc..] Thisisrightly concluded,
from what the Psalmist says, (**Psalm 14:2), “The Lord looked down
from heaven upon the children of men”, on all the children of men, Jews
and Gentiles, “to see if there were any that did understand”; and it appears,
upon this survey of them, there was not one understanding person among
them: man thinks himself a very wise and understanding creature, though
he is born a very ignorant one: true indeed, he has not lost by sin the
natural faculty of the understanding, so as to become like the horse and
mule, which are without any; and it must be allowed, that natural men have
some understanding of things natural, civil, and moral; though there is none
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that understands even these, as Adam did: but then they have no
understanding of things spiritual; no spiritual knowledge of God; no true
sense of themselves, their sin and misery; nor do they truly know the way
of salvation by Christ; nor have they any experience of the work of the
Spirit of God upon their souls; nor any experimental knowledge of the
doctrines of the Gospel: no man can understand these of himself, by the
mere strength of reason, and light of nature; nor can even a spiritual man
fully understand them in thislife; in consequence of this account and
character of men it follows, that

there is none that seeketh after God; that worships him in Spirit and in
truth, or prays to him with the Spirit, and with the understanding; who seek
him chiefly, and in the first place, with their whole hearts, earnestly,
diligently, and constantly; who seek him in Christ, and under the assistance
of the Spirit; who seek after the knowledge of God in Christ, communion
with him through the Mediator, or his honour and glory.

Ver. 12. They are all gone out of the way, etc..] In (¥*®Psalm 14:3); itis
said, “they are all gone aside’; as persons in debt: man had a considerable
stock of righteousness, holiness, knowledge, etc.. but he has run through
all, has contracted large and numerous debts, has been obliged to hide
himself, has been used as a bankrupt, and turned out of house and home:
Christ indeed has undertook to pay, and he has paid all the debts of his
people; and has put them into a better state than ever Adam wasin: in
(***Psalm 53:3), it is rendered, “ everyone of them is gone back”; that is,
from God; from his commands, and from their former state and condition:
here the phrase is rendered by the apostle, “they are all gone out of the
way”: that is, out of the way of God and his precepts, out of the way of
holiness and righteousness, of light and life; into their own ways, the ways
of sin, Satan, and the world of darkness, and of death: so Aben Ezra
explainsit, “out of the right way”; Kimchi and Ben Melech paraphrase it,
“out of the good way: and so”

they are together become unprofitable; the word wj Ian, in (*Psam
14:3) and (*™**Psdm 53:3); istrandated, “they are become filthy”; which R.
Aben Ezrainterprets by wt j ¢n, “they are corrupt”; and R. Solomon Jarchi
by lwg gl wkphn, “they are turned to corruption”; the metaphor is

taken from stinking flesh, which is tainted and corrupted, and so good for
nothing, hence here rendered “unprofitable”; for so men being corrupted by
sin, are of no use, service, and advantage to God, to men, or to themselves;
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but, on the contrary, nauseous to God, and to all that are good, and hurtful
to themselves and others: for

there is none that does good, no, not one; and therefore must be
unprofitable. There is none that can do good in a spiritual manner, without
the grace of God, strength from Christ, and the assistance of the Spirit; and
thereis not even a spiritual man, that can do good perfectly, and without
sin.

Ver. 13. Their throat is an open sepulchre, etc..] The several vices of the
instruments of speech are here, and in the following verse, exposed: “the
throat” is said to “be an open sepulchre’, asin (**Psalm 5:9), so called,
for its voracity and insatiableness; both as an instrument of speech, for the
words of the wicked are devouring ones; and as an instrument of
swallowing, and so may denote the sinner's eager desire after sin, the
delight and pleasure he takes in it, the abundance of it he takesin, and his
insatiable greediness for it; likewise for its filthy stench, the communication
of evil men being corrupt; and because, as by an open grave, persons may
fall unawares to their hurt, so the evil communications of wicked men, as
they corrupt good manners, are dangerous and hurtful: R. Aben Ezra
explainsit by dym “wsa, “immediate destruction”, or sudden death:

with their tongues they have used deceit; which may design the sin of
flattery, for the words in (***Psalm 5:9); the place referred to, are, “they
flatter with their tongue”; either God or men, themselves or others, their
princes or their neighbour; for there are flatterersin things sacred and civil,
there are self-flatterers, court flatterers, and flattering preachers, and all
abominable and mischievous; or the phrase may design the sin of lying,
either palitically, officiously, pernicioudy, and religioudy; and in this latter
way, either with respect to doctrine or practice:

the poison of asps is under their lips; or asin (“*®Psam 140:3), “adders
poison is under their lips’. The asp is but asmall creature, and so isthe
tongue, (***James 3:5), but there is aworld of mischief in it, signified by
poison; which, asthat, is latent and secret, is under it; and as that stupefies
and kills insensibly, so an evil tongue does, and that in a deadly and
incurable manner: oftentimes the Jews speak of the evil imagination, or
corruption of nature entering into persons, and operating in them, sw[ kb

srak “aspoison in an angry serpent” ",
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Ver. 14. Whose mouth is full of cursing and bitterness.] These words are
taken from (Psalm 10:7), by cursing is meant, cursing of God, which is
sometimes internal with the heart, and sometimes external with the mouth,
as here; and of all good men, though without cause, and to no purpose
with respect to the persons they curse, since God has blessed them, and
they are blessed, and greatly to their own detriment, for, in the issue, their
curses will be turned against themselves. There is also a cursing of
superiors, as parents, masters, magistrates, kings, and governors, which is
asore evil, and attended with bad consequences; likewise of themselves,
and their fellow creatures: and “the mouth [being] full [of it]”, denotes the
frequency of the sin; scarce anything el'se comes out of it but cursing;
which discovers the sad corruption of the heart; “for out of the abundance
of the heart the mouth speaketh”, (“**Matthew 12:34 “***1uke 6:45). By
“bitterness’ is meant, either sin in general, which is“an evil and bitter
[thing]”, (*™Jeremiah 2:19), in its nature and effects; or sinful words, such
as oaths, curses, imprecations, all wrathful and deceitful words.

Ver. 15. Their feet are swift to shed blood.] The sins of the heart and
mouth are before described, and now the sins of action are taken notice of;
for “the feet” are the instruments of motion and action: and when these are
said to be “ swift to shed blood”, it denotes the readiness and eagerness of
men, to murder innocent creatures,; which shows the dreadful malice and
hatred that isin them. The words are cited from (**1saiah 59:7), and seem
to point at the times of Manasseh, who shed so much innocent blood, asto
fill Jerusalem with it from one end to the other.

Ver. 16. Destruction and misery are in their ways.] This passage also isto
be found in (¥™1saiah 59:7), and may be understood either actively thus:
all the ways they take, and methods they pursue, are to make their fellow
creatures miserable, to ruin and destroy them; or passively, that by their
sinful ways and vicious course of life, they themselves are brought to
destruction and misery: the way they are walking in is, “the broad way, that
leadeth to destruction”, (*™Matthew 7:13); the end of it, what it issuesin,
is eternal degth, the destruction of the body and soul in hell, which will be
attended with endless and inexpressible misery.

Ver. 17. And the way of peace have they not known.] Thisis acitation
front (***1saiah 59:8), and expresses the ignorance of mankind, with
regard to true peace, and the way unto it: men are naturally ignorant of the
way of peace with God; of the first step which God took towardsiit; of the
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council and covenant of peace, in which the scheme of it was drawn, and
the method fixed; of Christ the peacemaker, and of the way in which he has
made it; and of the Gospel, which reveals and publishesit. They are
ignorant of the true way of enjoying peace of conscience; they have no true
peace of mind, their consciences are often tortured; and though they may
have a stupid and secure peace, yet nothing that is true, real, and solid; for
they are without the Spirit, whose fruit is peace; and without faith in

Christ, by which true peace only is enjoyed; nor are they spiritually minded,
which islife and peace; nor have they any knowledge of the way to have it;
they are ready to think it must be had by doing something of their own, and
not that it isto be had only in Chrigt, in his blood and righteousness. They
are ignorant of the paths of wisdom, which are peace; peace is enjoyed in
them, they lead unto it, and issue in it: they know not the way to eternal
peace; they imagine something done by the creature is the way; and are
ignorant that Christ isthe only way of salvation, the true way to eternal
life, everlasting peace and happiness: yea, they know not the way of peace
among men, and one another; nor will they do that which isjust and right,
in order to support and maintain it, but are unjust, deceitful, and
quarrelsome; they do not study peace, but rather contention, which they
like and approve of. The Jews talk "° much of their good nature, affability,
and condescension, and of their doing this and that, and the other thing,
pwlc ykrd ynpm, “because of the ways of peace’.

Ver. 18. Thereisno fear of God before their eyes.] The place referred to
is (™™ Psalm 36:1), by the “fear of God”, is not meant afear of God's
wrath, of hell and damnation; nor afearful distrust of his presence, power,
providence, and grace; much less an hypocritical fear; but a reverential
affection for God, and which is peculiar to the children of God, which
springs from a sense of divine goodness, is attended with holiness of heart
and life, is consistent with faith, even full assurance of it, and with spiritua
joy inits highest degree; it stands opposed to pride and haughtiness, and is
ablessing of the covenant of grace: now thisis not to be found in
unregenerate men, for this springs from grace, and not nature, and is only
implanted in the heart in conversion; it appears from the whole life and
conversation of unconverted men, that the fear of God is not in their
hearts, nor before their eyes.

Ver. 19. Now we know that what things soever the law saith, etc..] By “the
law” is meant, not the law of nature, nor the civil law of nations, nor the
ceremonial law of the Jews, nor barely the five books of Moses, nor the
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book of Psalms, of the Prophets, or the writings of the whole Old
Testament; but the moral law, as it appears in the whole word of God,
which every man is bound to observe, of which al are transgressors, by
which is the knowledge of sin, which no man can be justified by, and which
Christ was made under, and came to fulfil. Thislaw is represented as a
person speaking, and saying many things, some of which are here
mentioned; so, hrwt hrma, “the law says’ so and so, isan usua phrase
with Jewish writers™®. The persons it speaks to, are

them that are under the law; the Jews were in a peculiar sense under it, as
it was given to them by Moses; all mankind are under it, as to the matter of
it; they are under obligation to obedience to it, and, through disobedience,
come under its sentence of condemnation. The elect of God themselves
were, and are in some sense under it; not indeed as a covenant of works, or
asin the hands of Moses, nor as ayoke of bondage; nor are they obliged to
seek for justification by it, and are entirely delivered from the curse and
condemnation of it by Christ. They were under it, and that as a covenant of
works, asin Adam, the federal head and representative of al mankind; and
came under its sentence of condemnation and degth, for his sin, and their
own actual transgressions; which is consistent with the everlasting love of
God to them in Chrigt, the covenant of grace made with them in him, as
their head and surety, and their justification by him: and they are now
under it, asin the hands of Christ; and look upon themselves as obliged, by
the love of Christ, to yield a cheerful obedience to it: here it means such as
are transgressors of the law, and so under obligation to punishment,
without any regard to Jew or Gentile, or any distinction God has made in
his own breast: and the things it says to such are, it charges them with sin,
and convicts them of it, both of its pollution and guilt: so

that every mouth may be stopped; and have nothing to say of the purity of
their nature, which appears to be so sadly stained; nor of their works of
righteousness, which are so few, and so very imperfect. The law makes
such arepresentation of things to them, that their mouths are stopped from
glorying in themselves, and in their works, which are far from being
adequate to the demands of the law; and from complaining against the
righteous judgment of God, should he proceed against them in the most
rigorous manner:

and all the world may become guilty before God; Jews and Gentiles; all the
individuals of mankind are guilty before God, and will be found to be so,
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sooner or later: some read it, “ subject to God”, and understand it of a
subjection to his grace, being brought to see their need of it, and of
salvation by it; but thisis not the case of all the world, rather vrodixoc,
signifies a subjection to that justice, vengeance, and wrath of God, to
which al men are liable in their own persons; since they are all found guilty
by the law, and will appear to be so, and therefore can never be justified by
their obedience to it; which iswhat the apostleisaiming at in al he here
says, as appears from what follows; al which “we know” to be true, and
are fully assured of, who know the nature and spirituality of the law, and to
whom it has come with light and power.

Ver. 20. Therefore by the deeds of the law, etc..] Hence it most clearly
appears, that there can be no justification before God by the law, since it
stops the mouths of men, and pronounces them guilty: by “the deeds of the
law” are meant, works done in obedience to it, as performed by sinful men,
which are very imperfect; not as performed by Adam in innocence or by
Christ in our nature whose works were perfect; but as performed by sinful
men and of themselves, and not as performed in and by Christ for them
who is the fulfilling end of the law for righteousnessto all believers: now
by such works as these whether wrought before or after conversion, with
or without the strength and grace of Christ,

there shall no flesh be justified in his sight: that is, no one person: “flesh”
designs men, and men as corrupt and carnal, in opposition to God, who is a
Spirit pure and holy; and may have respect to the vain opinion of Jews and
Gentiles, who were vainly puffed up in their fleshly mind; the one on
account of their wisdom and learning, the other on account of their
righteousness; and includes all the individuals of human nature:, the word
“justified”, does not signify being made righteous by the infusion of
righteousness, for the infusion of arighteousness, or holiness, is
sanctification, which isawork of the Spirit of God, isinternal, and
imperfect, and so not justifying; but it is aforensic word, or legal term, and
stands opposed to a being condemned; and signifies to be acquitted,
discharged, and made righteous in a legal sense, which can never be done
by an imperfect obedience to the law: men may be justified hereby in their
own sight, and in the sight of others, but not in “his sight”; in the sight of
God, who is omniscient, and sees not as man seeth; who is pure, holy, and
righteous, and whose judgment is according to truth: thisis said in direct
contradiction to the Jews™’, who say,
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but in his sight none can be justified, but by the perfect obedience and
righteousness of Christ. The reason for it is,

for by the law is the knowledge of sin; it discovers to a man, by the light of
the Spirit of God, and as under his influence, and attended with his power,
the sins both of his heart and life; and so he is convinced by it asa
transgressor and finds himself guilty, and liable to condemnation and death;
wherefore he can never hope for and expect justification by it. The Jews
ascribe such an use asthis to the law, which they suppose it performsin a
very gentle manner;

48

“he that rises in the night (say they ™), and studies in the law,
hbwj hyl a[dwm aq atyrwa, “the law makes known to him
hissin”, but not in away of judgment, but as a mother makes
known to her son in tender language:”

but thisis generaly done in arougher way, for the law works wrath.

Ver. 21. But now the righteousness of God, etc..] The apostle having
proved that all men are unrighteous, and that no man can be justified in the
sight of God by his obedience, either to the law of nature or of Moses,
proceeds to give an account of that righteousness, which does justify
before God; and so returns to his former subject, (***Romans 1:17),
concerning “the righteousness of God”, the revelation of which he makes
to be peculiar to the Gospel, as he does here; since he says, that it

without the law is manifested: meaning, either that this righteousnessis
without the law, and the deeds of it, as performed by sinful men; or that the
manifestation of it is without the law, either of nature or of Moses; for the
law discovers sin, but not a righteousness which justifies from sin; it shows
what righteousness is, but does not direct the sinner where there is one to
be had, that will make him righteous in the sight of God: thisis made
known without the law, and only in the Gospel:

being witnessed by the law and the prophets; a testimony is borne to the
justifying righteousness of Christ both “by the law”, particularly in the five
books of Moses; which testify of Christ, of his obedience, sufferings, and
death, by which he brought in life and righteousness; (see “**Genesis
3:15), compared with (™ Daniel 9:24); and ("™*Genesis 15:6) with
(**™Romans 4:9,10,22-25); and (“**Genesis 22:18) with (**Gdatians



69

3:8,9,14); and ("™ Deuteronomy 30:11-14) with (***Romans 10:5-10).
And the prophets; Isaiah, Jeremiah, Daniel, and others; (see ®**1saiah
42:21) (P saiah 45:24,25 46:12,13 51:5,6,8 53:11 ***Jeremiah 23:6
“=Daniel 9:24).

Ver. 22. Even the righteousness of God, which is by faith of Jesus Christ,
etc..] A further account is given of this righteousness: why it is called “the
righteousness of God”, and in what sense revealed and manifested, (see
Gill on“ “Romans 1:17"); Hereit is said to be “by faith of Jesus Christ”;
not by that faith which Christ himsalf had as man, but by that faith, of
which he the author and object: the Alexandrian copy reads, “by faith in
Jesus Christ”; and not by that as the cause of justification; for faith is
neither the efficient, nor the moving, nor meritorious cause of it; no, nor
the instrumental cause of it on the part of God or Christ: nor isfaith the
matter of ajustifying righteousness; for faith is a part of sanctification, is
itself imperfect, isaman'sown, asit isimplanted in him, and exercised by
him; is here and elsewhere distinguished from righteousness, something
else, and not that, as the obedience and blood of Christ, are said to be what
men are made righteous and justified by: but faith is a means of
apprehending and receiving righteousness; it views the excellency of
Christ's righteousness; it owns the sufficiency of it; the soul by it renounces
its own righteousness, submits to Christ's, rgjoicesin it, and gives him the
glory of it: now thisis by, or through faith,

unto all, and upon all: not al men, for al have not faith, nor are all
justified and saved: but

all that believe; which must be understood, not of believing any thing, nor
of any sort of believing; but of such, who truly and with the heart believe in
Christ for salvation; and who are here opposed to the wise philosophers
among the Gentiles, had to all self-righteous persons among the Jews.
Though this character does not design any cause or condition of
justification, but is only descriptive of the persons, who are declaratively
interested in ajustifying righteousness, which is said to be “unto”, and
“upon them”; that is, it is appointed, provided, and wrought out for them,
and directed and applied unto them, and put upon them as a garment, and
that upon all of them:

for there is no difference; of nation, age, or sex, or of state and condition;
no respect is had to persons or works; nor is there any difference with
respect to weak or strong believers; the righteousnessis equally applied to
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one as to another, and oneis as much justified by it in the sight of God as
another.

Ver. 23. For all have sinned, etc..] Thisisthe genera character of all
mankind; al have sinned in Adam, are guilty by his sin, polluted with it,
and condemned for it; al are sinnersin themselves, and by their own actua
transgressions; this is the case of the whole world, and of all the menin it;
not only of the Gentiles, but of the Jews, and the more righteous among
them: hence there is no difference in the state and condition of men by
nature; nor is there any reason from and in themselves, why God saves one
and not another; nor any room to despair of the grace and righteousness of
Christ, on account of persons being, in their own view, the worst of
snners:

and henceit is, that they are all

come short of the glory of God; either of glorifying of God; man was made
for this purpose, and was capable of it, though now through sin incapable;
and it is only by the grace of God that heis enabled to do it: or of glorying:
before him; sin has made him infamous, and is his shame; by it he has
forfeited all external favours, and has nothing of his own to glory in; his
moral righteousness is no foundation for boasting, especialy before God:
or of having glory from God; the most pure and perfect creature does not
of itself deserve any glory and praise from God; good men, in away of
grace, will have praise of God; but sinners can never expect any on their
own account: or of the glorious grace of God, as sanctifying and pardoning
grace, and particularly the grace of ajustifying righteousness; man has no
righteousness, nor can he work out one; nor will his own avail, he wants a
better than that: or of eternal glory; which may be called the glory of God,
becauseit is of his preparing, what he calls persons to by his grace, and
which of his own free grace he bestows upon them, and will chiefly liein
the enjoyment of him; now thisis represented sometimes as a prize, which
isrun for, and pressed after; but men, through sinning, come short of it,
and must of themselves do so for ever: or rather of the image of God in
man, who is called “the image and glory of God”, (***1 Corinthians 11:7),
which consisted externally in government over the creatures; internaly, in
righteousness and holiness, in wisdom and knowledge, in the bias of his
mind to that which is good, and in power to perform it; of al which heis
come short, or deprived by sinning.
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Ver. 24. Being justified freely by his grace, etc..] The matter of
justification is before expressed, and the persons that share in this blessing
are described; here the several causes of it are mentioned. The moving
cause of it isthe free grace of God; for by “the grace of God” here, is not
meant the Gospel, or what some men call the terms of the Gospel, and the
constitution of it; nor the grace of God infused into the heart; but the free
love and favour of God, asit isin his heart; which is wonderfully displayed
in the business of a sinner's justification before him: it appearsin his
resolving upon the justification of his chosen ones in Christ; in fixing on the
method of doing it; in setting forth and pre-ordaining Christ to be the
ransom; in calling Christ to engage herein; in Christ's engaging as a surety
for his people, and in the Father's sending him to bring in everlasting
righteousness; in Christ's coming to do it, and in the gracious manner in
which he wrought it out; in the Father's gracious acceptation, imputation,
and donation of it; in the free gift of the grace of faith, to apprehend and
receive it; and in the persons that partake of it, who are of themselves
sinners and ungodly. The meritorious cause of justification is,

the redemption that isin Jesus Christ: redemption supposes aformer state
of captivity to sin, Satan, and the law, in which God's elect were by nature,
and isadeliverance from it; it is of a spiritual nature, chiefly respects the
soul, and is plenteous, complete, and eternd: thisisin and by Christ; he
was called unto it, was sent to effect it, had aright unto it, as being the
near kinsman; and was every way fit for it, being both God and man; and
has by his sufferings and death obtained it: now, as al the blessings of
grace come through redemption by Christ, so does this of justification, and
after this manner; Christ, as a Redeemer, had the sins of his peoplelaid on
him, and they were bore by him, and took away; the sentence of the law's
condemnation was executed on him, as standing in their legal place and
stead; and satisfaction was made by him for all offences committed by
them, which was necessary, that God might appear to be just, in justifying
all them that believe: nor isthis any objection or contradiction to the free
grace of God, in asinner'sjustification; since it was grace in God to
provide, send, and part with his Son as a Redeemer, and to work out
righteousness; it was grace in Christ, to come and give himself a sacrifice,
and obtain salvation and righteousness, not for angels, but for men, and for
some of them, and not all; and whatever this righteousness, salvation, and
redemption cost Christ, they are all free to men.
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Ver. 25. Whom God had set forth to be a propitiation, etc..] Redemption
by Christ is here further explained, by his being “a propitiation”: which
word may design either Christ the propitiator, the author of peace and
reconciliation; or the propitiatory sacrifice, by which heis so; and both in
alusion to the mercy seat, which was a type of him as such. The apostle
here uses the same word, which the Septuagint often render trpk “the
mercy seat”, by; and Philo the Jew calls it by the same name, and saysit
was asymbol, tn¢ 1Aem tov yeov dvvapewg “of the propitious power of
God” . Christ is the propitiation to God for sin; which must be
understood of his making satisfaction to divine justice, for the sins of his
people; these were imputed to him, and being found on him, the law and
justice of God made demands on him for them; which he answered to
satisfaction, by his obedience and sacrifice; and which, asit could not be
done by any other, nor in any other way, is expressed by “reconciliation”,
and “atonement” : whence God may be said to be pacified, or made
propitious; not but that he always loved his people, and never hated them;
nor isthere, nor can there be any change in God, from hatred to love, any
more than from love to hatred: Christ has not, by his sacrifice and death,
procured the love and favour of God, but has removed the obstructions
which lay in the way of love's appearing and breaking forth; there was, a
law broken, and justice provoked, which were to be attended to, and Christ
by his sacrifice has satisfied both; so that neither the wrath of God, nor any
of the effects of it, can fall upon the persons Christ is the propitiation for,
even according to justice itself; so that it is not love, but justice that is
made propitious. for thisis all owing to the grace and goodness of God,
who “hath set him forth”, for thisintent, in his eternal purposes and
decrees; in the promises of the Old Testament, in the types, shadows, and
sacrifices of the old law; by the exhibition of him in our nature, and in the
ministration of the Gospel; and thisis said to be

through faith in his blood. The “blood” of Christ isthat, by which Christis
the propitiation; for without the shedding of that blood, thereis no
redemption, no peace, no reconciliation, or remission of sin; and “faith” in
his blood is the means by which persons become partakers of the benefits
of his propitiation; such as peace, pardon, atonement, justification, and
adoption: and the end of Christ's being set forth as a propitiation, on the
part of God's people, is,

for the remission of sins that are past, through the forbearance of God: by
“sinsthat are past”, are meant, not sins before baptism, nor the sins of a
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man's life only, but the sins of Old Testament saints, who lived before the
incarnation of Christ, and the oblation of his sacrifice; and though thisis
not to be restrained to them only, for Christ's blood was shed for the
remission of all his people's sins, past, present, and to come; yet the sins of
the saints before the coming of Christ, seem to be particularly designed;
which shows the insufficiency of legal sacrifices, sets forth the efficacy of
Christ's blood and sacrifice, demonstrates him to be a perfect Saviour, and
gives us reason under the present dispensation to hope for pardon, since
reconciliation is completely made: “remission” of sin does not design that
weakness which sin has brought upon, and left in human nature, whereby it
is so enfeebled, that it cannot help itself, and therefore Christ was set forth,
and sent forth, to be a propitiation; but rather God's passing by, or
overlooking sin, and not punishing for it, under the former dispensation; or
else the forgiveness of it now, and redemption from it by the blood of
Christ, “through the forbearance of God”; in deferring the execution of
justice, till he sent his Son, and in expecting satisfaction of his Son; which
shows the grace and goodness of God to his people, and the trust and
confidence he put in his Son: the other end on the part of God, in setting
forth Christ to be a propitiation, was

to declare his righteousness (“**Psalm 22:31); meaning either the
righteousness of Christ, which was before hid, but now manifested; or
rather the righteousness of God the Father, his faithfulnessin his promises
relating to Christ, his grace and goodness in the mission of his Son, the
holiness and purity of his nature, and his vindictive justice, in avenging sin
in his own Son, as the surety of his people: the execution of thiswas
threatened from the beginning; the types and sacrifices of the old law
prefigured it; the prophecies of the Old Testament express it; and the
sufferings and death of Christ openly declare it, since God spared not his
own Son, but sheathed the sword of justice in him.

Ver. 26. To declare, | say, at thistime, his righteousness, etc..] Thisend is
further explained, it being to declare the righteousness of God “at this
time”, under the Gospel dispensation; in which there was such a display of
the grace, mercy, and goodness of God:

that he might be just; that is, appear to be so: God is naturally and
essentialy just in himself; and heis evidentially so in al hisworks,
particularly in redemption by Christ; and when and while he is
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the justifier of him that believeth in Jesus: Jesus, the Saviour, is the object
of faith, as heisthe Lord our righteousness; the believer in Jesusisareal,
and not anominal one; God is the justifier of such in a declarative way, and
God only, though not to the exclusion of the Son and Spirit; and which
sentence of justification is pronounced by him on the foot of a perfect
righteousness, which neither law nor justice can find fault with, but entirely
approve of; and so he appears just and righteous, even though he justifies
the sinner and the ungodly.

Ver. 27. Where is boasting then? etc..] There is no room nor reason for it,
either in Jews or Gentiles: not in the Jews, who were very apt to boast of
their being Abraham's seed; of their circumcision; of their being Israglites;
of their having and keeping the law; of God being their God; and of their
knowledge of him: nor in the Gentiles, who were ready to boast of their
philosophy, wisdom, and learning; of their salf-sufficiency, freewill, and of
the things they had in their own power.

It is excluded; it is shut out of doors; the key isturned upon it; it is not
allowed of; it is entirely exploded:

by what law? of works? nay; for, that establishes boasting when men seek
life, righteousness, and salvation by the works of it, and fancy they shall be
able to attain them this way:

but by the law of faith: not by alaw requiring faith; nor asif the Gospel
was alaw, anew law, aremedia law, alaw of milder terms; but the word
“law” here answers to the Hebrew word hrwt, which signifies any
“doctrine” or “instruction”, and oftentimes the doctrine of the Gospel, asin
(F*1saiah 2:3 42:4), and here particularly, the doctrine of asinner's
justification by faith in the righteousness of Christ; according to which
doctrine the most unlikely persons are justified, even ungodly persons, the
worst and vilest of sinners; and that without any consideration of works, by
faith only, which is freely given them; and by faith in Christ's righteousness
only: so that thereis not the least room for boasting in the creature, but all
their boasting isin Christ, who is made unto them righteousness, and by
whom they are justified.

Ver. 28. Therefore we conclude, etc..] Thisisthe conclusion from the
premises, the sum total of the whole account:
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that a man isjustified by faith without the deeds of the law. The subject of
justification is, “man”, not in opposition to angels; nor does it design the
Jew against the Gentile, though some have so thought; but the apostle
names neither Jew nor Gentile, but “man”, to show that Christ's
righteousnessis unto al, and every man, that believes, be he who he will;
and isto be understood indefinitely, that every man that isjustified is
justified by faith. The meansis “by faith”, not habitually or actualy
considered; that is, either as an habit and principle infused into us, or as an
act performed by us; but either organically, asit is a means of receiving
Christ's righteousness; or objectively, as it denotes Christ the object of it:
and all thisis done “without works’, of any sort; not by afaith whichis
without works, for such afaith is dead, and of no avail; but by faith
without works joined to it, in the affair of justification; or by the
righteousness of Christ imputed by God the Father, without any
consideration of them, and received by faith, and relied upon by the
believer, without any regard unto them.

Ver. 29. Is he the God of the Jews only? etc..] The Jews made their boast
of him as such, and would not allow the Gentiles any interest in him: but

is he not also of the Gentiles? yes, of the Gentiles also: God is the God
both of Jews and Gentiles; not only as the Creator, preserver, and
Governor of them, or as he has aright to demand worship and service of
them, but as he is their covenant God; not by virtue of the covenant of
circumcision, or by the Sinai Covenant, but by the covenant of grace; as
appears by hisloving them in Christ, choosing them in him, putting them
into his hands, providing blessings of grace for them in him, and sending
his Son to redeem them; by calling them by his grace; by their
sanctification, adoption, pardon, and justification; by taking out of them a
people for his name with whom he dwells, and of whom he takes care; and
will never leave nor forsake: al which may lead us to observe the
distinguishing grace of God, the happiness of our state and condition, and
what encouragement we have for faith and hope in God.

Ver. 30. Seeing it isone God, etc..] God is one in nature and essence,
though there are three persons in the Godhead, Father, Son, and Holy
Ghost; whence it appears, that he that is the God of the Jews, is aso the
God of the Gentiles, or there would be more gods than one; and that these
are justified in one and the same manner, or God must be divided; for God,
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as heisonein nature, so heisonein will, in his promises, and in the
methods of his grace:

which shall justify the circumcision by faith, and uncircumcision through
faith. The objects of justification are “the circumcision”, the circumcised
Jews, and “the uncircumcision”, the uncircumcised Gentiles; the
circumcision of the one does not forward, and the uncircumcision of the
other does not hinder, nor neither of them effect the grace of justification:
the justifier of them is one and the same, who is God; and the matter of
their justification is the same, which is the righteousness of Christ; and the
manner of it, or the means of their comfortable apprehension of it, isthe
same; for those phrases, “by faith”, and “through faith”, mean one and the
same thing; (see “™Philippians 3:9).

Ver. 31. Do we then make void the law through faith? etc..] Which
guestion is answered by way of detestatation,

God forbid! and by asserting the contrary,

yea, we establish the law. The law is not made void, neither by the grace
nor doctrine of faith: not by the grace of faith; for that faith is not right
which is not attended with works of righteousness; and those works are
not right which do not flow from filth. Such a connection there is between
faith and works; and so much do the one depend upon the other.
Moreover, none but believers are capable of performing good works
aright, and they do them, and they ought to do them: besides, faith, asa
grace, looks to Christ, as the end of the law for righteousness, and
therefore do not make it void. Nor isit made void by the doctrine of faith,
and by the particular doctrine of a sinner'sjustification by faith in Christ's
righteousness, which is here more especially intended; for though it is made
void by it, asto any use of it for justification by the deeds thereof; yet its
use in other respectsis not set aside, such as to inform us of the mind and
will of God, to discover and convince of sin, to show believers their
deformity and imperfection, to render Christ and his righteousness more
valuable, and to be arule of walk and conversation to them; and it still
remains a cursing and condemning law to Christless sinners, though
justified ones are delivered from it as such: yea, the law is so far from being
made void, that it is established by this doctrine; for by it the perpetuity of
it is asserted, the spirituality of it is acknowledged, the perfect
righteousness of it is secured: according to this doctrine al its demands are
answered; whatever it requires it has, such as holiness of nature, perfect
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obedience to its precepts, and its full penalty borne: it is placed in the best
hands, where it will ever remain; and aregard to it is enforced under the
best influence, by the best of motives, and from the best of principles. Itis
indeed abolished as a covenant of works, and in this sense is made void to
believers; and it is done away asto the form of administration of it by
Moses; and it is destroyed as a yoke of bondage; and the people of God are
free from the malediction of it, and condemnation by it, and so from its
terror; yet it remains unalterable and unchangeable in the hands of Christ;
the matter of it is always the same, and ever obligatory on believers, who,
though they are freed from the curse of it, are not exempted from
obedience to it: wherefore the law is not made void, so asto be destroyed
and abolished in every sense, or to be rendered idle, inactive, useless, and
insignificant; but, on the contrary, is made to stand, is placed on a sure
basis and firm foundation, as the words used signify.
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CHAPTER 4

INTRODUCTION TO ROMANS4

The apostle having, in the preceding chapters, proved that thereis no
justification before God by the works of the law, partly from the depraved
state and condition that all men are in by nature, both Jews and Gentiles;
and partly from the nature of the law itself, which discovers sin, arraigns
men for it, and convicts of it, and pronounces guilty before God for it; as
also by showing, that it is by another righteousness, which he describes,
that men are justified in the sight of God; proceeds in this to confirm the
same by an example; and that which he pitches upon is the most
appropriate and pertinent he could have thought of, namely, that of
Abraham, the father of the Jews, (***Romans 4:1), for in whatsoever way
he was justified, his sons surely could not imagine but it must be the right
way, nor should they seek another: now that Abraham was not justified by
works, he proves (***Romans 4:2), from an absurdity following upon it,
that he would have just reason to glory; whereas no man ought to glory
before God, but only in the Lord: and by a passage of Scripture,
(**®Romans 4:3), to which he appeals, he makes it clearly appear that he
was justified by faith, for that says, his faith was counted for righteousness.
This case of accounting anything to another for righteousness, isillustrated
by two sorts of persons, who have different things accounted to them, and
in adifferent manner; to the worker, the reward is reckoned of debt, and
not of grace, (***Romans 4:4), but to the believer that works not, his faith,
as Abraham's was, is counted for righteousness; whence it follows, that not
the worker isjustified by hisworks, but the believer by the righteousness of
faith; and thisis confirmed by atestimony of David in (***Psalm 32:1,2),
by which the apostle proves the imputation of righteousness without
works, in which the happiness of men consists, (***Romans 4:6-8), and
shows, that this happiness does not belong to circumcised persons only,
but to the uncircumcised a so; and therefore is not by circumcision, but by
faith, (***Romans 4:9), and which he proves by observing the time when
faith was reckoned to Abraham for righteousness; not when he was
circumcised, but before, (***Romans 4:10), the use of which circumcision
to him was to assure him, that he should be the father of uncircumcised
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Gentiles that believed, to whom righteousness should be imputed, asto him
when he was uncircumcised, (***Romans 4:11), who are described by their
imitation of his faith, which he had, and exercised before his circumcision,
(**®Romans 4:12). And this leads on to a fresh argument, proving
justification to be by faith, and not by the works of the law, since the
promise made to Abraham, and his seed, was not through the law, but the
righteousness of faith; and consequently both his and their justification
were not by the one, but by the other, (***Romans 4:13), or, if otherwise,
both the faithfulness of God, and the faith of his people, would be void,
and the promise of grace of no effect, (***Romans 4:14). And thisis still
further argued from the effect of the law working wrath, which, if
justification was by it, it would never do, (***Romans 4:15). The wisdom
and goodness of God in giving faith, and not works, a concern in
justification, are observed, (***Romans 4:16), whereby it appears to be of
free grace, faith only being a recipient, and what gives all the glory to God;
and also the promise of eterna life through justification by free grace
becomes sure to al the spiritual seed; who are distributed into two sorts,
the believing Jews under the legal dispensation, and the believing Gentiles,
under the Gospel dispensation; of both which Abraham was father; which
is confirmed by atestimony out of (“*Genesis 17:4,5), whose faith is
described by the object of it, the omnipotent God that quickens the dead,
and calls things that are not, as though they were, (***Romans 4:17), and
by the nature of it, (***Romans 4:18), believing in hope against hope,
resting on the promise of God; and by the strength of it, being not at all
weakened by considering, either his own case, or that of his wife's,
(**®Romans 4:19), and was so far from being staggered through unbelief at
these things, that it was strong in exercise, thereby glorifying God, the
object of it, (**™Romans 4:20), nay, it rose up to a plerophory, afull
assurance, (***Romans 4:21), being built upon the power of a promising
God; hence, as before observed, his faith was reckoned to him for
righteousness, (**?Romans 4:22), And now in the same way that he was
justified, all his children, his spiritual seed, are justified, whether they be
Jews or Gentiles; for what is said concerning the imputation of the
righteousness of faith to him, does not concern him only, (***Romans
4:23), but al true believers also; whose faith is described by the object of
it, him that raised up Christ from the dead, that is, God the Father,
(*®*Romans 4:24), who is supposed hereby to have been dead, and is
represented as the Lord and Saviour of his people; and of whom a further
account is given, (**#Romans 4:25), as being delivered into the hands of
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men, of justice, and of death, for the sins of his people, which he took upon
him, and bore, and made satisfaction for, and as being raised again for their
justification; so that thisis a benefit owing not to the works of men, but to
what Christ has done and suffered in the room and stead of his people;
which is what the apostle meant to bring this point unto; the blessed effects
and consequences of which he relates in the next chapter.

Ver. 1. What shall we say then, etc..] The apostle having proved that there
is no justification by the works of the law; to make this appear more clear
and evident to the Jews, he instances in the greatest person of their nation,
and for whom they had the greatest value and esteem,

Abraham, our father; who was not a righteous and good man, but the head
of the Jewish nation; and, as the Syriac version here styles him, athbad
acyr, “the head”, or “chief of the fathers’; and so the Alexandrian copy,
“our forefather”: and was the first of the circumcision, and is described
here by his relation to the Jews, “our father”; that is,

as pertaining to the flesh; or according to carnal descent, or natural
generation and relation; for in a spiritual sense, or with respect to faith and
grace, he was the father of others, even of al that believe, whether Jews or
Gentiles: now the question put concerning him is, “what he, as pertaining
to the flesh, hath found?’ for the phrase, “as pertaining to the flesh”, may
be connected with the word

found; and to find anything is by seeking to obtain, and enjoy it: and the
sense of the whole is, did he find out the way of life, righteousness, and
salvation by the mere hint of carnal reason? and did he obtain these things
by his own strength? or were these acquired by his circumcision in the
flesh, or by any other fleshly privilege he enjoyed? or was he justified
before God by any services and performances of his, of whatsoever kind?
There isindeed no express answer returned; but it is evident from what
follows, that the meaning of the apostle is, that it should be understood in
the negative.

Ver. 2. For if Abraham were justified by works, etc..] That Abraham was
not, and could not be justified by works, is clear from hence, that if this
was his case,

he hath whereof to glory; which will be allowed him before men, on
account of his pious life and conversation:
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but not before God; who saw all the iniquity of his heart, and was privy to
all hisfailings and infirmities. besides, glorying before God in a man's own
works, is contrary to the scheme and method of God's grace; is excluded
by the doctrine of faith; nor is there any place for glorying before God but
in Christ, and his righteousness: if therefore Abraham had not that of which
he could glory before God, he could not be justified by worksin his sight:
but does not the Apostle James say that he was justified by works,

(¥ James 2:21)? To thisit may be replied, that the two apostles, Paul and
James, are not speaking of the same thing: Paul speaks of justification
before God, James of justification before men; Paul speaks of the
justification of the person, James of the justification of a man's cause, as
the truth of hisfaith, or the uprightness of his conduct; Paul speaks of
works, as the causes of justification, James of them as the effects and
evidences of faith; Paul had to do with the self-righteous, who trusted in
their own works for justification, James with Gnostics, who slighted and
neglected the performance of them. These things considered, they will be
found to agree.

Ver. 3. For what saith the Scripture? etc..] Thisanswersto bytkd yam,
“what is that which is written” "2 or what does the Scripture say? which is
away of speaking used by the Jews, when anything is proposed, which
seems contrary to Scripture, as here justification by works does. A
testimony from Scripture is here produced, proving that Abraham was
justified by faith, and not by works: the place referred to is (“**Genesis
15:6);

Abraham believed God; the object of his faith and trust were not hisriches,
nor his righteousness, but Jehovah, the Son of God, the second person in
the Trinity, styled in (™ Genesis 15:1), “the Word of the Lord”, the
essential Word of God, and called his “shield”, and “exceeding grest
reward”; characters which are very applicable to Christ: and thisfaith of his
in the Lord was not a mere assent to the promise of God, but a fiducia act
of faith in him; and was not merely concerned with temporal, but with
spiritual things, and particularly about Christ the promised seed:

and it was counted to him for righteousness, the meaning of which is not,
that Abraham imputed righteousness to God, or celebrated his
righteousness and faithfulness, as some; or that the world reckoned
Abraham arighteous person, as others; but that God reckoned him
righteous, or imputed it to him for righteousness: and the question is, what
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the it is which was counted to him for righteousness? and that thisis to be
understood, hnmah I [, “concerning faith”, as R. Solomon Jarchi says, is
out of question; for thisis expressly said by the apostle, (**®Romans 4.9).
The only oneis, whether it means the grace of faith by which he believed;
or the object of faith on which he believed, and with which his faith was
conversant: not the former, for that is not righteousness, nor accounted so;
but is distinguished from it, and is that by which a person receives and lays
hold on righteousness; besides, whatever may be alleged in favour of the
imputation of Abraham's faith to himself for righteousness, it can never be
thought to be imputed to others on that account; whereas the very selfsame
it isimputed to others aso; (see “**Romans 4:24); it remains then that it
was the promised seed, the Messiah, and his righteousness, which
Abraham, by faith, looked unto, and believed in, that was made unto him
righteousness by imputation. Now since so great and good a man as
Abraham was not justified by works, but by faith in the righteousness of
the Messiah, it follows, that none of his sons, nor any other person
whatever, ought to seek for, or expect to be justified in any other way.

Ver. 4. Now to himthat worketh, etc..] The apostle illustrates the former
case by two sorts of personsin this and the next verse, who have different
things accounted to them, and in a different manner. The one is represented
as working, the other not. By the worker is meant, not one that works
from, and upon principles of grace. The regenerate man is disposed to
work for God; the man that has the Spirit of God is capable of working; he
that has the grace of Christ, and strength from him, can work well; he that
believesin Christ, worksin aright way; he that loves Christ, works freely,
and from aright principle; and he that has Christ's glory in view, works to a
right end: but the worker here, is one that works upon nature's principles,
and with selfish views; one that works in the strength of nature, trusting to,
and glorying in what he does; seeking righteousness by his work, and
working for eternal life and salvation. Now let it be supposed, that such a
worker not only thinks he does, but if it could be, really does al the works
of the law, yields a perfect obedience to it; what

isthereward that is, and will be

reckoned to him? There is no reward due to the creature's work, though
ever so perfect, arising front any desert or dignity in itself: there may be a
reward by promise and compact; God may promise areward to encourage
to obedience, as he doesin the law, which is not eterna life; for that is the
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free gift of God, and is only brought to light in the Gospel; and though
heaven is called areward, yet not of man's obedience, but Christ's; but
admitting heaven itself to be the reward promised to the worker, in what
manner must that be reckoned to him?

not of grace: for grace and works can never agree together; for if the
reward is reckoned for the man's works, then it is not of grace, “otherwise
work is no more work”, (*****Romans 11:6); and if it is of grace, then not
for hisworks, “otherwise grace is no more grace”, (**Romans 11:6); it
remains therefore, that if it is reckoned for his works, it must be

of debt: it must be his due, as wages are to an hireling. Now this was not
Abraham's case, which must have been, had he been justified by works; he
had a reward reckoned to him, and accounted his, which was God himself,
“I am thy shield, and exceeding, great reward”, (“**Genesis 15:1); which
must be reckoned to him, not of debt, but of grace; wherefore it follows,
that he was justified, not by works, but by the grace of God imputed to
him; that which his faith believed in for righteousness. The distinction of a
reward of grace, and of debt, was known to the Jews; athe one they called
srp, the other rkc: the former ™ they say is lwmgh, “abenefit”, which is
freely of grace bestowed on an undeserving person, or one heis not
obliged to; the other iswhat is given, “ydb, “of debt”, in strict justice.

Ver. 5. But to him that worketh not, etc..] Not that the believer does not
work at all, but not from such principles, and with such views as the other;
he does not work in order to obtain life and salvation; he does not seek for
justification by his doings:

but believeth on him that justifieth the ungodly: or that ungodly one:
particular reference is had to Abraham, who in his state of unregeneracy
was an ungodly person; as al God's elect are in a state of nature, and are
such when God justifies them, being without a righteousness of their own;
wherefore he imputes the righteousness of another, even that of his own
Son, unto them: and though he justifies the ungodly, he does not justify
their ungodliness, but them from it; nor will he, nor does he leave them to
live and die in it; now to him that worketh not, that is perfect
righteousness; or has no opportunity of working at all; or what he does, he
does not do, that he might be justified by it; but exercises faith on God as
justifying persons, who, like himself, are sinners, ungodly and destitute of a
righteousness:
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his faith is counted for righteousness; not the act, but the object of it;
which was Abraham's case, and therefore was not justified by works. The
Vulgate Latin version here adds, “according to the purpose of the grace of
God".

Ver. 6. Even as David also describeth the blessedness of the man, etc..]
the apostle having instanced in Abraham, the father of the Jewish nation,
cites some passages from David, king of Israel, a person of great note and
esteem among the Jews, in favour of the doctrine he is establishing; who in
avery proper and lively manner describes the happiness of such persons:

unto whom God imputeth righteousness without works. This righteousness
cannot be the righteousness of the law, or man's obedience to it; for that is
arighteousness with works, is aman's own, and not imputed; and indeed is
not a righteousness in the sight of God: nor does man's blessednessliein,
or come by it; no man is, or can beinstilled by it, nor saved by it, or attain
to heaven and eternal happiness by the means of it; but the righteousness
here spoken of is the righteousness of Christ, called the righteousness of
God; and is better than that of angels or men; is complete and perfect; by
which the law is honoured, and justice is satisfied. Thisis freely bestowed,
and gracioudly “imputed” by God. Just in the same way his righteousness
becomes ours, as Adam's sin did, which is by imputation; or in the same
way that our sins became Christ's, his righteousness becomes ours; and as
we have no righteousness of our own when God justifies us, this must be
done by the righteousness of another; and that can be done no other way
by the righteousness of another, than by imputing it to us: and which is
done “without works’; not without the works of Christ, of which this
righteousness consists; but without the works of the creature, or any
consideration of them, which are utterly excluded from justification; for if
these came into account, it would not be of grace, and boasting would not
be removed. Now such who have this righteousness thus imputed to them,
are happy persons; they are justified from all sin, and freed from all
condemnation; their persons and services are acceptable to God; it will be
aways well with them; they are heirs of glory, and shall enjoy it.

Ver. 7. Saying, blessed are they, etc..] These words are cited from
(**™Psalm 32:1), and contain the proof of the happiness of justified
persons. In this citation the singular number is changed into the plural, to
take in all sorts of men, Jews and Gentiles, and very agreeably to the sense
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of the original; for the word yrca may be rendered “blessed are they”, or,
“O the blessednesses’; that is, of everyone of them,

whose iniquities are forgiven, and whose sins are covered: such whom
God justifies by imputing the righteousness of his Son to them, he removes
their iniquities from them, which is meant by their being “forgiven”, and
that “as far asthe east is from the west”, (***Psalm 103:12); he casts them
behind his back, (¥*1saiah 38:17), and into the depths of the sea,
(*™Micah 7:19), so that they shall never be found more: such whom he
clothes with the robe of righteousness, and garments of salvation,
(**1saiah 61:10), “their sins are covered”; from the eye of divine justice,
and shall never be seen more, or be brought against them to their
condemnation, and therefore must be happy persons. The™? Jews tell us,
that

“on the day of atonement Satan comes to accuse Israel, and he
particularizes their sins, and the holy blessed God he particul arizes
their good works, and takes a pair of balances, and puts their sins
against their good works, and weighs the one against the other; and
when the two scales of the balances are alike, Satan goesto bring in
other sinsto overweigh; what does the holy blessed God do? he
takes the sins out of the scale, and hidesthemwl ¢ yryprwp €jt,
“under his purple garment”; and when Satan comes and finds no
iniquity there, asit issaid “the iniquity of Israel shall be sought for,
and there shall be none”, (**Jeremiah 50:20); and when Satan sees
this, he says before him, Lord of the world, “thou hast taken away
the iniquity of thy people, thou hast covered al their sin”,
(**™Psalm 85:2). Selah.”

The purple garment they explain by wl¢c pymgr I¢ cwblm, “his
garment of mercy”; which istrue of the mercy of God covering the sins of
his people, through the purple blood of his Son; which is the purple
covering of Christ, (**Song of Solomon 3:10), under which the saints go
safe to glory, and by which blood their crimson and scarlet sins are blotted
out, so as never to be seen more.

Ver. 8. Blessed is the man to whom the Lord will not impute sin.] As he
does not to those whom he justifies in Christ, and by his righteousness; for
the sins of such he has imputed to his Son, as their surety; and he has bore
them, took them away, having made full satisfaction for them; so that these
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persons will never be charged with them: they now appear before the
throne without fault, and are blameless and irreprovesable in the sight of
God, and therefore must be eternally happy; for he will never think of their
sins any more to their hurt; he will remember them no more; he “will never
reckon them to them”, but acquit them from them, justify and accept them;
wherefore they must be secure from wrath and condemnation, enjoy much
peace and comfort now, and be happy hereafter.

Ver. 9. [Cometh] this blessedness then upon the circumcision [only] ?
etc..] That is, upon the circumcised Jews; are they the only persons that
partake of this happiness? the word “only” isrightly supplied, and isin the
Claromontane exemplar used by Beza, and in the Vulgate Latin and
Ethiopic versions:

or upon the uncircumcision also? upon the uncircumcised Gentiles; do not
they likewise share in this blessedness?

for we say, that faith was reckoned to Abraham for righteousness. The
design of these words with the following, is to prove that the blessing of
justification belongs to Gentiles as well as Jews, and that it is by faith, and
not by circumcision; which is done by observing the state and condition
Abraham was in when justified.

Ver. 10. How was it then reckoned? etc..] The Arabic version adds, “and
when”; and the Ethiopic version reads it, “when was Abraham justified?’

expressing the sense, not the words of the origina text, with which agree
the following questions:

when he was in circumcision, or in uncircumcision? that is, was he
justified, or hisfaith reckoned to him for righteousness, when he was a
circumcised, or an uncircumcised person?

not in circumcision; or when he was circumcised; for when it was said of
him, that “he believed in the Lord”, and “he counted it to him for
righteousness’, (™ Genesis 15:6), he was then uncircumcised, and
remained so many years after: for this was before the birth of Ishmael, and
Ishmael was “thirteen” years of age when he and his father Abraham were
circumcised; so that it must be “fourteen” years, or thereabout, before his
circumcision, that this declaration of his being ajustified person was made;
wherefore the apostle rightly adds,
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but in uncircumcision; or whilst an uncircumcised person: hence it clearly
appears that circumcision could not be the cause of hisjustification, since it
followed it; and if Abraham when uncircumcised was ajustified person, as
it is certain he was, why may not uncircumcised Gentiles be justified also?
and especially when it is observed, that the covenant made with Abraham
when uncircumcised, included the Gentiles; (see ™Genesis 12:3 17:4-6).

Ver. 11. And he received the sign of circumcision, etc..] Or “the sign
circumcision”, asthe Syriac version reads it, and so the Alexandrian copy,
and two of Stephens's; that is, Abraham received at the hands of God, the
commandment of circumcision, which was a*“sign” or token of the
covenant; not of grace, but of that peculiar covenant God made with
Abraham and his natural seed, concerning their enjoyment of the land of
Canaan; and which was a distinctive sign or badge, which distinguished the
posterity of Abraham from other people, and was also atypical one; not of
baptism, for circumcision was peculiar to Abraham's natural seed, whereas
baptism is not, but was administered to Gentiles as well as Jews,
circumcision was confined to males only, not so baptism; circumcision
bears no likeness to, nor any resemblance with baptism, whereas thereis
always some likeness and agreement between the type and the antitype;
besides, if this had been the case, circumcision would have ceased when
baptism took place, whereasit is certain it did not, but continued in full
force with the rest of the ceremonies until the death of Christ; and itisas
certain, that “baptism” was administered and continued to be administered
three or four years before that time; which fully demonstrates the falsehood
of that assertion, that baptism succeeds or comes in the room of
circumcision; whereas baptism was in full force before circumcision was
out of date: but circumcision was atypical sign of Christ, asal the
ceremonies of the law were, and of the shedding of his blood, to cleanse
from all sin, origina and actual, and aso of the circumcision of the heart.
And was, moreover,

a seal of the righteousness of faith; or which “sign” was“ased”; and so it
signifies the same as before; onpeia ovtw Aeyovst tog cepayidoc,
“signs, so they call seals’, says Harpocratian, and “to be signed”, he
says, isused, “instead of being sealed”: or it may be expressive of
something else, as that circumcision was a seal, not for secrecy, but for
certainty; it being a confirmation, not merely of the sincerity of Abraham's
faith, but of hisjustifying righteousness, which was not his faith, but that
which his faith looked to; and
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yet being uncircumcised: whence it follows, that he was not justified by his
circumcision, but by arighteousness which he had before he was
circumcised, or otherwise his circumcision could not have been a sedl of it:
though this clause, “which he had, yet being uncircumcised”, may be
rendered, “which should be in the uncircumcision”, that is, in the
uncircumcised Gentiles; and the sense be, that circumcision was a seal to
Abraham, and gave assurance to him that he should be the father of many
nations in a spiritual sense; and that the righteousness of faith which he
had, should also come upon, and be imputed to the uncircumcised Gentiles;
and accordingly it may be observed, that this seal was continued in full
force on his natural seed, until this promise began to take place, and then it
was abolished: this seal was broken off when the middie wall of partition
was broken down, and the word of righteousness and faith, or the Gospel
preaching justification by the righteousness of Christ, was ordered to be
published to the Gentile world. It may be inquired whether circumcision
being called a seal, will prove that baptism is a seal of the covenant? |
answer, that circumcision was only a seal to Abraham of a peculiar
covenant made with him, and of a particular promise made to him, and was
it to be admitted a seal of the covenant of grace, it will not prove baptism
to be such; since, as has been observed, baptism does not succeed it in
place, in time, and use; and could this be allowed that it succeeds it, and is
aseal of the righteousness of faith, asthat was, it can only be aseal to
them that have both faith and righteousness, and not to them that have
neither; it would only at most be a seal to believers. But, alas! not
ordinances, but other things more valuable than they, are the seals of the
covenant, and of believers; the blood of Christ is the seal, and the only seal
of the covenant of grace, by which its promises and blessings are ratified
and confirmed; and the Holy Spirit is the only earnest, pledge, seal, and
sealer of the saints, until the day of redemption. The apostle uses the word
“sedl” concerning circumcision, it being aword his countrymen made use
of when they spoke of it, thus paraphrasing on (***Song of Solomon 3:8);

54

they say ™,

“everyone of them was sealed, h lym tmytj, “with the seal of
circumcision” upon their flesh, as Abraham was sedled in his flesh:”

that he might be the father of all them that believe, though they be not
circumcised; that is, his circumcision was a sea unto him that he should be



89

s0, which explains and confirms the sense of the former clause; not a father
of the uncircumcised Gentiles by natural generation, for so he was only the
father of the Jews, but of them as they were believers; and not so called
because he was the author of their faith, but because they have the same
sort of faith he had:

that righteousness might be imputed to them also; not Abraham's faith and
righteousness, nor their own, but the righteousness of Christ received by
faith, which isunto all, and upon all them that believe, without any
difference of Jew or Gentile. Now when the apostle styles Abraham the
father of “all” believers, even of uncircumcised ones, he says no other than
what the Jews frequently own. Says one™ of them, speaking of the
Ishmaelites;

“they are the seed of Abraham, who was iynymamh car, “the
head of them that believe?"”

and says™ another,

“Hagar might bring the firstfruits, and read, asit is said to
Abraham, “afather of, many nations have | made thee”,
("™Genesis 17:5); for heiswlwk plw[h Tkl ba, “the father of

the whole world”, who enter under the wings of the Shekinah;”

and says the same writer esewhere™’, having mentioned the above
passage,
“they said in times past, thou wast the father of the Syrians, but
now thou art “the father of the whole world”; wherefore every
stranger may say this, “as thou hast sworn to our fathers’,
(*®Micah 7:20); for Abraham was “the father of the whole world”;
seeing, hnwma dml, “he has taught the true faith”.”

The apostle reasons on what they themselves alow, to prove that the
blessedness of justification comes not only upon the Jews, but upon the
Gentiles also.

Ver. 12. And the father of circumcision, etc..] So the Jews call Abraham
py lumynh car ™, “the head of those that are circumcised”; and py lwm 1

car ™, “the head to them that are circumcised”; but the apostle here says,
heisafather
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to them who are not of the circumcision only; not to the Jews only, in a
gpiritual sense, and not to all of them, since some were “of Isragl”, who
were not Isragl, not Israglites indeed, or true believers,

but [to such] also [who] walk in the steps of that faith of our father
Abraham, which he had, being yet uncircumcised; that is, who have the
same faith he had; imitate and follow him in the exercise of faith; walk by

faith, as he did when he was uncircumcised, as they are; and so the Jews
f60

Sy
“ Abraham is the father of all, wtnwmab wyr ja pyab, “that go
after himin hisfaith”.”

Ver. 13. For the promise that he should be heir of the world, etc..] This
promise is thought by some to refer to that of his being “the father of many
nations’, (“™Genesis 17:4,5 “*“Romans 4:17,18); by whom the Gentiles
are particularly meant, who are sometimes called “the world”, and “the
whole world”, or the elect of God, the believing part of the world; whether
among Jews or Gentiles, who sometimes go by the name of “the world” in
Scripture: but to thisit may be objected, that the promise here spoken of is
made to Abraham's seed, as well as to himself; by which is meant not the
Messiah, who isindeed heir of the world, and al thingsin it, but all
believers, whether Jews or Gentiles; as appears from (***Romans 4:16);
and therefore cannot be both heirs and inheritance too. Others think the
land of Canaan is designed, and by a synecdoche, a part of the world is put
for the whole world; but that land is never so called, and, besides, the
promise of it belonged to those of the law, and to them only, contrary to
what the apostle argues, (***Romans 4:14,16). Others therefore consider
Canaan as atype of heaven, which Abraham and his spiritual seed are heirs
of by promise. But rather, by “the world” here, is meant, both this world
and that which isto come; Abraham and al believers are the “heirs’ of this
world, and of all thingsinit; “al things’ are theirs, and, among the rest, the
world, Christ being theirs, and they being Christ's; heis heir of al things,
and they are joint heirs with him; and how little soever they may enjoy of it
now, the time is coming, when they, by virtue of their right, “shall inherit
the earth”; (see **Psam 37:9,11); and now they have as much of it asis
necessary, and with a blessing, and which the Jews call their “world”. It isa
saying in their Tdmud ™, £yyjb hart £mlu[, “thou shall see thy

world” in thy lifetime; which the gloss explains, “thou shalt find”, or enjoy
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all thy necessities, or what is needful for thee; and of Abraham they say ",
that

“he was the foundation of the world, and that for his sake the world
was created;”

and introduce God saying of him thus'®

“as | am the only one in my world, so heisthe only one, wmlw[ b,
“in hisworld”.”

And as he and all the saints are heirs of thisworld, so of the world to
come, the future salvation, the inheritance incorruptible, undefiled, never
fading, and reserved in the heavens; for they are heirs of God himself, and
shall inherit dl things: now this large and comprehensive promise, which
takes in the things of time and eternity,

[was] not to Abraham, or to his seed through the law: not through the law
of circumcision, or on the score of their obedience to that, for this promise
was made before that was enjoined; (see “™Genesis 12:2,3); nor through
the law of Moses, which was not as yet given; nor through the law of
nature, nor by any righteousness of the law;

but through the righteousness of faith: by virtue of which they have “all
things that pertain to life and godliness’, (**®2 Peter 1:3); and have “the
promise of the life that now is, and of that which isto come”, (***1
Timothy 4:8); enjoy with a blessing what they now have, and have aright
and title to the heavenly glory.

Ver. 14. For if they which are of the law be heirs, etc..] That is, if the Jews
who are under the law, and are seeking for righteousness and life by the
works of it, should, on the account of their obedienceto it, be heirs of the
grace of life and of glory,

faith is made void; for if the right to the inheritance is by the works of the
law, there is no room for faith; that can be of no use or service;

and the promise made of none effect: if salvation is by works, it isto no
purpose for God to promise, or men to believe; for the thing promised
depends not upon God's promise, but upon man's obedience to the law; and
if that is not perfectly observed, asit cannot possibly be, then the promise
of God stands for nothing, and isin course made void. The apostle here
argues from the absurdities which follow upon the doctrine of justification
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by works, as he does from the different effects of the law, in the following
verse.

Ver. 15. Because the law worketh wrath, etc..] Not the wrath of man,
though that is sometimes stirred up through the prohibitions of the law, to
which the carnal mind of man is enmity, but the wrath of God the law is so
far from justifying sinners, that it curses and condemns them; and when it
comes into the heart and islet into the conscience of asinner, it fills with
terrible apprehensions of the wrath of God, and a fearful looking for of his
judgment and fiery indignation:

for where no law is, thereis no transgression; hryb [ allw hwxm al

wnyac " asort of aproverbial expression: had the law of Moses not been

given, there was the law of nature which sin is atransgression of; but the
law of Moses was added for the better discovery and detection of sin,
which would not have been so manifest without it, and which may be the
apostle's sense; that where there is no law, there is no knowledge of any
transgression; and so the Ethiopic version reads the words, “if the law had
not come, there would have been none who would have known sin”; but
the law is come, and there is alaw by which is the knowledge of sin, and
therefore no man can be justified by it; since that convinces him of sin, and
fills him with a sense of divine wrath on account of it.

Ver. 16. Thereforeit is of faith that it might be by grace, etc..] Meaning
either the promise of being heir of the world, or the inheritance itself, or
adoption which gives heirship, or remission of Sin, or the blessing of
justification, either and all of these are of faith; not as the cause or
condition of them, but as the means of God's fixing and appointing to be
the recipient of al and each of them: which is done, “that it might be by
grace”; appear to be of the free grace and favour of God, as each of these
blessings are: forasmuch as every blessing is received by faith, it is manifest
it must be by grace; since faith itself is a gift of God's grace, and lies purely
in receiving favours at the hand of God, to whom it gives all the glory of
them: and thisis done with afurther view,

to the end the promise might be sure to all the seed. The promise of the
above blessings, particularly of the inheritance which is made in the
covenant of grace, ordered in all things and sure, and which could not be
disannulled by the law that came after it; this being by faith and of grace,
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and not of works, nor at al depending upon them, becomes sure to all
believers, to al Abraham's spiritual seed:

not to that only which is of the law; to the Jews, who are said to be of the
law, in distinction to the Gentiles who were without it; and designs such of
them as were believersin Christ, and to whom the Gospel was the power
of God unto salvation; to these the promise was, and was sure, and not to
them only:

but to that also which is of the faith of Abraham; to the Gentiles, who
though they are not by natural descent from Abraham, yet are of the same
faith with him, and so are his seed in a spiritual sense:

who is the father of us all; whether Jews or Gentiles, who are Christ's, and
so Abraham'’s spiritual seed, and heirs of eternal life, according to the free
promise of grace.

Ver. 17. Asit iswritten | have made thee a father of many nations, etc..]
The passage referred to, isin (“Genesis 17:4,5); which proves him to be
afather not of the Jews only, since they cannot be called “many nations’,
but of the Gentiles also; and which must be understood in a spiritual sense,
for Abraham was the father of them,

before him whom he believed, [even] God; that is, he was so, either in the
sight of God, who sees not as man sees; in his account, he was the father of
many nations, long before he redlly in fact was; or “over against” or “like
unto him”, as the word may signify: as God was the Father of many
nations, so was Abraham, though not in such asense as heis; and as God
isthe Father of usal that believe, so was Abraham; there is some little
likeness and resemblance in this between them, though not sameness. The
object of hisfaith is described as he,

who quickeneth the dead: meaning either the dead body of Abraham and
Sarah's womb; or Isaac, who was given up for dead; or the Gentiles, who
were dead in trespasses and sins; or rather the dead bodies of men at the
last day, awork which none but the amighty God can effect; the
consideration of which is sufficient to engage faith in the promises of God,
and a dependence on him for the fulfilment or them: and who stands further
described as he, who

calleth those things which be not, as though they were; so he called
Abraham the father of many nations, when he was not in fact, asif heredly
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was; and the Gentiles his seed and offspring, before they were; and when
he comes effectually to call them by his grace, they are represented as
“things which are not”, whom he called, “to bring to nought things that
are”, (*™1 Corinthians 1:28); they were not his people, nor his children,
and he called them so, and by his grace made them so, and made them
appear to be so; for asin creation so in regeneration, God calls and brings
that into being which before was not: and the phrase seems to be an
alusion to the creation of al things out of nothing; and it is a Rabbinical
one, for so the Jews speaking of the creation say "

““yva la aruq, “he calsto that which isnot”, and it is excluded;
(i.e. dl things are excluded out of it, as a chicken out of an egg;)
and to that which is, and it is established, and to the world, and it is
stretched out.”

Ver. 18. Who against hope believed in hope, etc..] Abraham believed the
promise of God,

that he might become the father of many nations, being assisted by a
supernatural aid: “in hope’; of the fulfilment of it by the grace and power
of God: “against hope”: against al visible, rational grounds of hope;
Sarah's womb and his own body being dead, but inasmuch as God had said
it, he believed:

according to that which is spoken, so shall thy seed be; hisfaith rested
upon the word of God, which showed the nature of it, and that it was of
the right kind.

Ver. 19. And being not weak in faith, etc..] Abraham was not weak in the
exercise of hisfaith, on the promise of God; nor was his faith weakened
about the accomplishment of it, neither by the length of time after the
promise was made, nor by the seeming insuperable difficulties of nature
which attended it; for

he considered not his own body now dead. The Alexandrian copy reads
without the negative, “he considered his own body now dead”, and so the
Syriac version: which makes his faith the greater, that though he did
consider his casg, yet his faith was not weakened: the phrase, “his body
now dead”, is an “euphemism” of the “merebrum virile”, which by the

Jaws, when unfit for generation, is called tm rba, “merebrum emortuum”
66.
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when he was about an hundred years old; not being quite an hundred years
of age, wanting a year or thereabout:

neither yet the deadness of Sarah's womb; how unfit she was to conceive
and bear children: now though he might consider these things in his mind,
yet they did not dwell upon his mind, nor he upon them; at least he did not
consider them, so as to distrust the divine promise.

Ver. 20. He staggered not at the promise of God, etc..] Thereisno reason
to stagger at, or hesitate about any of the promises of God, since they are
made by him that cannot lie; his faithfulness is engaged to perform them;
with him all things are possible; every promiseisin Christ, yea and amen,
and never did any fail; and yet so it is, that some of God's children,

through unbelief, do stagger at the promises of God; thinking either that
they are too great for them, or demur upon them through difficulties which
attend them:

but so did not Abraham, he

was strong in faith; nothing moved him, no difficulties discouraged him, he
made no demur upon the promise, nor had the least hesitation in his mind
about the accomplishment of it; but was fully assured that so it would be,
as God had said; and thus he was

giving glory to God; ascribing to him the glory of his veracity, faithfulness,
power, grace, and goodness, as al such who are strong in faith do; such
persons bring the most glory to God, and are the most comfortable in their
own souls. This phrase, atwmyhmb apgttal, “to be strong” or
strengthened, or strengthen themselves “in faith”, isto be met with in
Jewish writings™’, and is particularly used of the patriarchs, Abraham,
Isaac, and Jacob; all the tribes of Isragl are not said to be ptnwmab

Hyqzj, “strong in their faith”; only the tribe of Levi, when Moses stood in
the gate and said, “who is on the Lord's side, let him come unto me”,
(“Exodus 32:26): whoever iswtnumab qzj, “strong in his faith” %, and
there were nonein al Israel but the tribe of Levi, who were “strong in their
faith”.

Ver. 21. And being fully persuaded, etc..] He had not only faith, a strong
faith, but full assurance of faith:
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that what he [ God] had promised; though it was so long ago, and there
were so many difficultiesin the way;

he was able, being the Lord God Almighty,

to perform; so hisfaith rested upon the power of God, with whom nothing
isimpossible.

Ver. 22. And therefore it was imputed to him for righteousness.] Not
because his faith was strong, and he had a full assurance of it, but because
it was right, resting on the promise of God, and relying upon his power and
faithfulness to perform it; for though the righteousness of faith is not
imputed to any sort of believers, not to mere nominal ones, yet to all such
as have true faith, though it may be but weak; for faith, as to nature, kind,
and object, though not as to degree, isthe samein all true believers, and
the same righteousness is imputed to one as to ancther.

Ver. 23. Now it was not written for his sake alone, etc..] Thiswas not left
on the sacred records, (“™*Genesis 15:6),

that it was imputed to him; purely on his account, merely for his sake, as an
encomium of hisfaith, and an honourable testimony to it, and for the
encouragement of it; though this was doing him a very great honour, and
was one design of it.

Ver. 24. But for us also, to whomi it shall be imputed, etc..] What was
written in the books of the Old Testament, was not written merely on
account of them who are the subjects thereof, but for the use, learning,
instruction and profit of saints under the New Testament dispensation; and
particularly this concerning the pulsation of Abraham'’s faith for
righteousness, or of the imputation of the righteousness of faith unto him
for justification; which was not Abraham'’s faith, but that “righteousness”
which his faith looked to, and laid hold on: (see “**Romans 4:12); for
Abraham's faith itself could never be reckoned for righteousness to
another, nor indeed was it to himself; but such as believe as Abraham did,
they have the same righteousness imputed to them as he had; and truly of
the same kind is the faith of Abraham, who believed in “God that
quickeneth the dead”, (***Romans 4:17); and that of ours:

if, or “seeing”
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we believe on him that raised up Jesus our Lord from the dead; which
descriptive of the faith of New Testament believers, and of the object of it;
(see “*™Romans 10:9,10); and which object of faith is further described in
(**®Romans 4:25).

Ver. 25. Who was delivered for our offences, etc..] Christ was delivered
into the hands of men, and into the hands of justice, and unto death; and he
was delivered by men, by Judas, to the chief priests, and by them to Pilate,
and by Pilate to the Jews and Roman soldiers to be put to death; and he
was also delivered up by his Father into the hands of justice and death,
according to his determinate counsal and foreknowledge; but not without
his own free consent, who voluntarily laid down his life, and gave himself a
ransom for his people: he was delivered to death, not for any offences of
his own, for he committed none; nor for the offences of angels, for these
were not spared; nor for the offences, of all men, since all will not be
saved; but for the offences of all God's elect: he was delivered for these, as
the causes of his death, and as the end for which he died; namely, to make
reconciliation, atonement, and satisfaction for them; which shows the love
of the Father in delivering him up, and the grace and condescension of the
Son in being willing to be delivered up on such an account: the nature and
end of Christ's death may be learnt from hence, that he died not merely asa
martyr, or as an example; nor only for the good, but in the room and stead
of his people: we may also learn from hence the nature of sin, the strictness
of justice, the obligations we lie under to Christ, and how many favours
and blessings we may expect from God through him: who also

was raised again for our justification; he was raised again from the dead
by his Father, to whom thisis often ascribed; and by himsdlf, by his own
power, which proves him to be the mighty God; and this was done not only
that he might live an immortal and glorious life in our nature, having
finished the work he undertook and came about, but for “our justification”.
He died in the room and stead of his people, and by dying made
satisfaction for their sins; he rose again as their head and representative,
and was legally discharged, acquitted, and justified, and they in him.
Christ's resurrection did not procure the justification of his people, that was
done by his obedience and death; but was for the testification of it, that it
might fully appear that sin was atoned for, and an everlasting righteousness
was brought in; and for the application of it, or that Christ might live and
see his righteousness imputed, and applied to all those for whom he had
wrought it out.
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CHAPTER 5

INTRODUCTION TO ROMANS5

The Apostle having clearly stated, and fully proved the doctrine of
justification by the righteousness of faith, proceeds to observe the
comfortable fruits and effects of this great blessing, known and enjoyed by
the believer; as also the source and spring of it, the love of God, which
appears in the death of Christ, in the room and stead of his people, which is
the foundation on which it stands; and likewise gives an illustration of this
benefit, by comparing the two heads, Adam and Chrigt, together. The first
fruit and effect of justification, as a benefit perceived and enjoyed by faith,
is peace with God through Christ, (***Romans 5:1). The next is access
through the Mediator to the throne of grace, where justified ones stand
with a holy boldness and confidence, and the third is a cheerful hope of
eternd glory, (*Romans 5:2), yea, such not only have joy in the hope of
what is to come, but glory even in present afflictions; which prevents an
objection that might be made to the above mentioned fruits and effects of
justification, taken from the tribulations which saints are exercised with:
and what occasions glorying even in these, is the sanctified use, or happy
produce of afflictions, these being the means of exercising and increasing
patience; by means of which alarger experience of divine thingsis gained;
and through that, hope is confirmed, and all influenced by a plenteous
discovery of the love of God to the soul, by the Spirit, (**Romans 5:4,5),
an instance of which love is given, (***Romans 5:6), in Christ's dying for
men; which love is enhanced by the character and condition of the persons
for whom Christ died, being ungodly, and without strength; and by the time
of it, being due time: then follows a further illustration of this love, by
comparing it with what instances of love are to be found among men,

("™ Romans 5:7), by which it appears to be unparalleled; since scarcely for
arighteous man, peradventure for a good man, one would die, yet no man
diesfor the ungodly, as Christ did: hence as his, so his Father'sloveis
highly commended, by giving him up to desth for persons while in such a
state and condition, and under such a character, (***Romans 5:8), and
justification now springing from this love, and being founded on the death
of Christ, hence follow a security from wrath to come, (***Romans 5:9), a
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certainty of salvation, (****Romans 5:10), which is strongly argued from the
different characters those Christ died for bear, before and after
reconciliation, and from the death to the life of Christ, (***Romans 5:10),
and also aregjoicing and glorying: in God through Christ, full expiation
being made by his blood for sin, and this received by faith, (***Romans
5:11), and then the apostle proceeds to compare the two heads, Adam and
Christ, together; the design of which isto show the largeness and freeness
of the love and grace of God; how righteousness for justification comes by
Christ; and how the persons, before described as sinners and ungodly,
came to be in such a condition; and that is through the sin of the first man,
in whom they al were, and in whom they al sinned and died, (***Romans
5:12), wherefore there must be a law before the law of Moses, or there
could have been no sin, (***Romans 5:13), but that sin was in being, and
was reckoned and imputed to the posterity of Adam, is clear from this
single instance, death's power even over infants, from the times of Adam to
Moses, (**™Romans 5:14) who therefore must be a public head,
representing all his posterity; so that they were involved in the guilt of his
sin, which brought death upon them; and in this he was a type of Christ, as
is asserted in the same verse; that so as Adam was but one, and by one sin
of his conveyed death to al his seed; so Christ, the Mediator, is but one,
and by his one obedience conveys righteousness and, life to al his seed:
and yet in some things there is a dissmilitude; sin and death, through the
first man, are conveyed in a natural way to his offspring, but righteousness
and life from Christ in away of grace, ("™ Romans 5:15), It was one
offence of Adam's, which brought condemnation and death upon al his
posterity; but the righteousness of Christ is not only ajustification of his
seed from that one offence, but from al others, (***Romans 5:16), the one
is unto death, the other unto life; and greater is the efficacy in the oneto
quicken, than in the other to kill, (***Romans 5:17), where arepetition is
made of what is said in (***Romans 5:15), with an explanation, and the
similitude between the two heads is clearly expressed, (***Romans 5:18),
where condemnation on account of the sin of Adam, and justification
through the righteousness of Christ, are opposed to each other; and both as
extending to the whole of their several respective offspring, condemnation
through Adam's offence to all his natural seed, and justification of life
through Christ's righteousnessto al his spiritual seed; which is still more
fitly and clearly expressed in (***Romans 5:19), where the way and manner
in which the one become sinners, and the other righteous, is plainly
directed to; that it is, by the imputation of Adam'’s disobedience to the one,
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and by the imputation of Christ's righteousness to the other: in (***Romans
5:20), an objection is obviated, which might be formed thus; if justification
is by the grace of God, and through the obedience and righteousness of
Christ, then the law is of no use; what purpose does that serve? what
occasion was there for its entrance? The apostle replies, that though
justification is not by it, yet agood end is answered by its entrance; for
hereby sin is more known to be what it is, both original and actual; and the
grace of God appears more abundant in justification from it, and in the
pardon of it; and this grace is further illustrated in (***Romans 5:21), by
comparing sin and grace together, and the different effects of their empire
over the sons of men; the one reigning unto death, the other reigning
through righteousness to eternal life by Christ.

Ver. 1. Therefore being justified by faith, etc..] Not that faith is at the first
of our justification; for that is a sentence which passed in the mind of God
from all eternity, and which passed on Christ, and on all the elect
considered in him, when he rose from the dead; (see ***Romans 4:25); nor
isit the chief, or hasit the chief place in justification; it is not the efficient
cause of it, it is God that justifies, and not faith; it is not the moving cause
of it, that is the free grace of God; it is not the matter of it, that is the
righteousness of Christ: we are not justified by faith, either as God's work
inus, for, assuch, it isapart of sanctification; nor as our work or act, as
exercised by us, for then we should be justified by works, by something of
our own, and have whereof to glory; but we are justified by faith
objectively and relatively, as that relates to the object Christ, and his
righteousness; or asit isameans of our knowledge, and perception of our
justification by Christ's righteousness, and of our enjoying the comfort of
it; and so we cometo

have peace with God through our Lord Jesus Christ. The apostle having
set the doctrine of justification in aclear light, and fully proved that it is not
by the works of men, but by the righteousness of God; and having
mentioned the several causes of it, proceeds to consider its effects, anong
which, peace with God stands in the first place; and is so called, to
distinguish it from peace with men, which persons, though justified by faith
in Christ's righteousness, may not have; but are sure, having a sense of this,
to find peace with God, even with him against whom they have sinned,
whose law they have transgressed, and whose justice they have affronted;
reconciliation for sin being made, and a justifying righteousness brought in,
and this imputed and applied to them, they have that “peace of God”, that
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tranquillity and serenity of mind, the same with “peace with God” here,
“which passes al understanding”, (**Philippians 4.7); and is better
experienced than expressed: and thisis all through our Lord Jesus Chrigt; it
springs from his atoning sacrifice, and precious blood, by which he has
made peace; and is communicated through the imputation of his
righteousness, and the application of his blood; and is only felt and enjoyed
in away of believing, by looking to him as the Lord our righteousness.

Ver. 2. By whom also we have access by faith, etc..] The access here
spoken of is not to the blessing of justification; for though that is a grace
which we have access to by Christ, and come at the knowledge of by faith,
and enjoy the comfort of through it; and is a grace in which persons stand,
and from which they shall never fall, and lays a solid foundation for
rejoicing in hope of eternal glory; yet this sense would make the apostle
guilty of agreat tautology; and besides, he is not speaking of that blessing
itself, but of its effects; and here of one distinct from “peace with God”,
before mentioned, as the word also manifestly shows: nor does it design
any other blessing of grace, as pardon, adoption, sanctification, etc.. and an
access thereunto; not unto the free grace, favour, and good will of God,
the source of al blessings; but to the throne of grace, which may be called

that grace, because of its name, for God, as the God of all grace, sits upon
it; it isan high favour to be admitted to it; it is grace persons come thither
for, and which they may expect to find there: and

in, or “at”

which we stand; which denotes boldness, courage, and intrepidity, and a
freedom from a servile fear and bashful spirit, and a continued constant
attendance at it; al which is consistent with reverence, humility, and
submission to the will of God. Now access to the throne of grace, and
standing at that, are “by” Christ. There is no accessto God in our own
name and righteousness, and upon the foot of our own works. Christ isthe
only way of access to God, and acceptance with him; he is the Mediator
between God and us; he introduces into his Father's presence, gives
audience at his throne, and renders both persons and services acceptable
unto him: and this accessis aso “by faith”; and that both in God the
Father, as our covenant God and Father; in faith of interest in hislove and
favour; believing his power and faithfulness, his fulness and sufficiency, and
that heis a God hearing and answering prayer: and also in the Lord Jesus
Christ; in his person for acceptance; in his righteousness for justification; in
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his blood for pardon; and in his fulness for every supply: and such as have
access to the throne of grace by faith in Christ, being comfortably
persuaded of their justification before God, through his righteousness
imputed to them, can and do

rejoice in hope of the glory of God; which is another effect of justification
by faith: by the “glory of God”; which is another effect of justification by
faith: by the “glory of God”, is not meant the essentia glory of God; nor
that which we ought to seek in all that we are concerned, and which we are
to ascribe unto him on the account of his perfections and works; but that
everlasting glory and happiness which he has prepared for his people, has
promised to them, and has called them to by Christ, and will bestow upon
them; of which he has given them a good hope through grace; and in the
hope and believing views of which they can, and do rejoice, even amidst a
variety of afflictions and tribulations in thisworld. The Vulgate Latin
version reads, “in hope of the glory of the children of God”; eternal glory
being proper to them.

Ver. 3. And not only so, but we glory in tribulations also, etc..] The
tribulations of the saints are many and various, through the hatred of the
world, the temptations of Satan, their own corruptions; and are the will of
their heavenly Father; what Christ has foretold, and they expect; and here
particularly design such as are for Christ's sake, which being supported
under, and carried through, they glory in: not that these are desirable in
themselves, and to the flesh; but they glory in them asthey are for Christ's
sake, and in agood cause; as they are trials of grace, and of use for the
exercise of it: and asthey are in the exercise of grace, amidst these
tribulations, and are comforted under them, and are helped to have regard
to the heavenly glory. The ground of which glorying is, that these
afflictions are the means of promoting patience, experience, and hope:

knowing this, that tribulation worketh patience; patience is a grace, of
which God is the author; it is one of the fruits of the Spirit; the word of
God isthe means of its being first implanted; and afflictions are the means
of promoting it, when they are sanctified; otherwise they produce
impatience, murmurings, and repinings, there is great need of patience
under them; and, by divine grace, they are the matter and occasion of
exercising, and so of increasing it.

Ver. 4. And patience experience, etc..] Astribulations tend to exercise and
increase patience, so patience being exercised and increased, enlarges the
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saints stock and fund of experience; of the love and grace of God
communicated to them at such seasons; of his faithfulnessin fulfilling his
promises; of his power in supporting them; and of their own frailty and
weakness; and so are taught humility, thankfulness, and resignation to the
will of God:

and experience, hope; hope is a gift of God's grace, and isimplanted in
regeneration, but abounds, increases, and becomes more strong and lively
by experience of the love, grace, mercy, power, and faithfulness of God.

Ver. 5. And hope maketh not ashamed, etc..] As avain hope does, things
not answering to expectation, it deceives, and is lost; but the grace of hope
is of such anature, asthat it never fails deceives, or disappoints: it neither
makes ashamed, nor have persons that have any reason to be ashamed of it;
neither of the grace itself, which is agood one; nor of the ground and
foundation of it, the person and righteousness of Christ; nor of the object
of it, eterna glory:

because the love of God is shed abroad in our hearts by the Holy Ghost,
which is given unto us. By “the love of God” is meant, not that love by
which we love God, for hope does not depend upon, nor isit supported by
our love and obedience to God; but the love of God to us, of which some
instances are given in the following verses: usis said “to be shed abroad in
our hearts’; which denotes the plenty and abundance of it, and the full and
comfortable sensation which believers have of it: “by the Holy Spirit”: who
leads into, and makes application of it: “and is given to us’: for that
purpose, as the applier of al grace, the Comforter, and the earnest of
heaven. Now the love which the Spirit sheds abroad in the heart, isthe
source and spring, both of justification itself, which is owing to the free
grace of God, and of all the effects of it, as peace with God, access to the
throne of grace, rgjoicing in hope of the glory of God, the useful ness of
afflictions, and the stability of hope, and is here alleged as the reason of all.

Ver. 6. For when we were yet without strength, etc..] The apostle having
mentioned the love of God proceeds to give an instance, and which is afull
proof and demonstration of it, which is, that

in due time Christ died for the ungodly. That Christ died is certain; the
death of Christ was foretold in prophecy, typified by the sacrifices of dain
beasts, was spoken of by himself, both before and since his death; his
enemies have never denied it; and this was the sum of the ministry of the
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apostles, and is the great article of faith: and that the death of Christisa
singular instance of the love of God, is evident by considering the person
that died, the Son of God in human nature, his own, his only begotten Son,
his beloved Son; the concern which God had in it, by willing, ordering, and
appointing it, awaking the sword of justice against him, not sparing him,
but delivering him up for us al; also the nature, kind, and manner of his
death, and particularly the persons for whom he died, here described: he
“died for the ungodly”; not for himself, he had no sins of his own to die
for, nor did he want any happiness to procure; nor for angels, but for men;
and these not holy, just, and good men, but ungodly; and not as a mere
martyr, or only by way of example to them, and so for their good; but as
the Syriac version readsit, afycr P11 j, “intheroom”, or “stead of the
ungodly”, as their surety to make satisfaction for their sins. The Jews have
anotion of the Messiah's being a substitute, and standing in the place and
stead of sinners; and they say ™,

“that Aaron filled up the place of the first Adam, and was brought

near in the room of him;”

which istrue of Chrigt, the antitype of Aaron. On those words, “1 will give
aman for thee”, (¥®1saiah 43:4); the doctors'™ say,

“do not read Adam, but Edom; for when God removes the decree
(or punishment) from a particular man, he provides for the attribute
of justice in the room of the man that sinned, pwdam ab rja

cya, “another man that comes from Edom”;”

referring, as | think, to (**1saiah 63:1). And this their character of
ungodly shows, that not goodness in man, but love in God, was the moving
cause of Christ's dying for them; and that the end of his dying was to atone
for their ungodliness: and to illustrate the love of God the more towards
them in this instance, they are said to be “without strength” at that time;
being so enfeebled by sin, that they were not capable of fulfilling the law,

of atoning for the transgressions of it, of redeeming themselves from
davery, of beginning and carrying on awork of holiness their hearts, nor
indeed of doing one good thing. Add to all this, that Christ died for these
personsin due time; in the most fit, proper, and convenient season to
illustrate the love and grace of God; when man appeared both weak and
wicked; when the weakness of the legal dispensation had been sufficiently
evinced, and the wickedness of man, both among Jews and Gentiles, was at
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avery great height: or rather by “due time” is meant the “fulness of time”,
(™ Gaatians 4:4 “""Ephesians 1:10); the time appointed in council by
God, agreed to by Christ, and fixed in prophecy; before the departure of
the sceptre from Judah, the destruction of the second temple, and at the
close of Danidl's weeks.

Ver. 7. For scarcely for a righteous man will one die, etc..] The design of
this, and the following verse, isto show that Christ's dying for ungodly
persons is an instance of kindness that is matchless and unparalleled. By “a
righteous man”, is not meant a truly gracious, holy man; nor one that is
made righteous by the obedience of Christ; but one that is so in hisown
eyes, and in the esteem of others, being outwardly moral and righteous
before men; who keeps to the letter of the law, and does, as he imagines,
what that externally requires: such were the Pharisees among the Jews,
who, though they were had in much outward esteem and veneration among
the people, yet were rather feared than loved; and it would have been a
difficult thing to have found a person that would cheerfully venture, and lay
down hislife for any of that complexion and cast:

yet peradventure for a good man some would even dare to die. By “agood
man”, is not meant a man made so by the grace of God, and who isindeed
truly and properly the only good man; but aliberal and beneficent man,
who was very bountiful in his charitable distributions to the poor, and very
liberal in contributing towards the charge of sacrifices, repairs of the
temple, etc.. and did more this way than what the law obliged to. Now for
such a man perhaps there might be some found so daring and hardy, asto
venture and lay down their lives, when there was any danger of his, or any
necessity for so doing; so great an interest such men had in the affections
of the people. And so the Jews'* distinguish between gydx, “arighteous
man”, and dys j, “agood man”. They say ',

“there is a righteous man that is good, and there is a righteous man

that is not good; but he that is good for heaven, and the creatures,

i.e. for God and men, thisis bwj qydx, “arighteous good man”;

but he that is good to God, and evil to men, thisisbwj wyac

qydx, “arighteous man that is not good”.”

The whole body of the people of the Jews were divided into three sorts:
take a short sentence out of their Talmud ™, not to support the justness of
the characters, but for the sake of this threefold division of the people:
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“three things are said concerning the paring of the nails, qydx, “a
righteous man” buries them, dys j, “agood man” burns them,
[ cr, “awicked man” casts them away.”

Now to this division of the people the apostle alludes; and there isin the
words a beautiful gradation, scarcely for one of the pyqydx, “righteous
men”, who does just what he is obliged to do by the law, and no more, will
any die; perhaps it may be, that for one of ydys j, “the good men”, who
are very liberal to the poor, and towards defraying all the expenses of the
temple service, in which they exceed the strict demands of the law, some
may be found willing to die; but who will die for the py [ ¢, “the wicked
and ungodly”, the profligate and abandoned part of the people? not one,
but Christ died for the ungodly: wherefore if instances could be produced
of men's dying either for righteous men, or good men, these would not
come up to the instance of Christ's dying for men, who were neither
righteous nor good.

Ver. 8. But God commendeth his love towards us, etc..] That is, he hath
manifested it, which was before hid in his heart; he has given clear evidence
of it, afull proof and demonstration of it; he has so confirmed it by this
instance, that there is no room nor reason to doubt of it; he hasillustrated
and set it off with the greater lustre by this circumstance of it,

in that while we were yet sinners Christ died for us. God's elect were
sinnersin Adam, in whom they were naturally and federally, as al mankind
were; hence polluted and guilty; and so they are in their own persons whilst
unregenerate: they are dead in sin, and live in it, commit it, are daves unto
it, and are under the power and dominion of it; and many of them are the
chief and vilest of sinners; and such they were considered when Christ died
for them: but are not God's people sinners after conversion? yes, but sin
has not the dominion over them; their lifeis not a course of sinning, as
before; and besides, they are openly justified and pardoned, as well as
renewed, and sanctified, and live in newness of life; so that their characters
now are taken, not from their worse, but better part. And that before
conversion is particularly mentioned here, to illustrate the love of God to
them, notwithstanding this their character and condition; and to show that
the love of God to them was very early; it anteceded their conversion; it
was before the death of Christ for them; yea, it was from everlasting: and
also to express the freeness of it, and to make it appear, that it did not arise
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from any loveliness in them; or from any love in them to him; nor from any
works of righteousness done by them, but from his own sovereign will and
pleasure.

Ver. 9. Much more then being now justified by his blood, etc..] The
apostle here argues from justification by Christ to salvation by him, there
being a certain and inseparable connection between these two; whoever is
justified shall be saved; and speaks of justification “as being now by his
blood”. Justification in God's mind from eternity proceeded upon the
suretyship engagements of Christ to be performed in time; the Old
Testament saints were justified of God with a view to the blood of the
Lamb which was to be shed; this blood was “now” shed, and an application
of justification by it was “now” made to the persons spoken of; which is
the reason of thisway of speaking. The blood of Christ intends his death,
as appears from the context, and shows it to be a violent death; death by
the effusion of blood. There is an emphasis upon it, “his blood”; not the
blood of bulls and goats, nor of a mere innocent creature, but of Christ the
Son of God; which is therefore efficaciousto al the purposes for which it
was shed, and particularly justification. This being ascribed to it, shows the
concern Christ had init, his blood is here put for the whole matter of
justification; the shedding of that being the finishing part of it; and that our
justification before God proceeds upon the foot of a satisfaction made to
the law and justice of God: hence such as are interested in it,

shall be saved fromwrath through him: not from wrath, as a corruption in
their own hearts, which oftentimes breaks forth; nor as appearing among
the people of God one towards another, which is sometimes very bitter; or
asin their avowed enemies, the effects of which they often feel; nor from
the wrath of devils, which is as the roaring of alion; but from the wrath of
God, from a sense and apprehension of it in their own consciences, which
the law works; from which justification by the blood of Christ frees them,
though under first awakenings they fedl it, and sometimes, under afflictive
dispensations of Providence, are ready to fear it: and also from the
infliction of vindictive wrath or punishment for sin; for though they are as
deserving of it as others, yet as they are not appointed to it, so they are
entirely delivered from it, through Christ's sustaining it in their room and
stead: wherefore they are secure from it both in thislife, and in the world
to come.
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Ver. 10. For if when we were enemies, etc..] For the further illustration of
the love of God expressed to sinners, by the death of his Son, the state and
condition God's elect were in when Christ died for them is taken notice of;
they “were enemies’; to God, to his being, perfections, purposes, and
providences; to Chrigt, to his person, offices, grace, and righteousness; to
the Spirit, the things of the Spirit, and his divine operations and influences;
to the people of God, and to the Gospel and ordinances of Christ; which
enmity is deeply rooted in their minds, is causeless, and undeserved, and is
implacable, and irreconcileable without the power and grace of God; which
grace of God iswonderfully displayed in the reconciliation of such persons,

by the death of his Son. Reconciliation implies aformer state of friendship,
abreach of that friendship, and a making of it up again; which no ways
contradicts the everlasting and unchangeable love of God to his people; for
thisis not areconciliation of God to them, but of them to God:

we were reconciled to God; not God to us; and this reconciliation is for
their sins, an atonement for them, rather than of their persons; which being
done, their persons are reconciled, not to the love, grace, and mercy of
God, or to his affections, in which they always had a share, but to the
justice of God injured and offended by their sins; and so both justice and
holiness on one side, and love, grace, and mercy on the other, are
reconciled together, in the business of their salvation; which is brought
about by the sufferings and death of Christ: this expresses the wonderful
love of God, since this reconciliation arises purely from himself; the scheme
of itisof his own contriving; he, whose justice was affronted, and whose
law was broken, took the first step towardsit, and conducted the whole
affair; and which was effected at the expense of the blood and life of his
own Son, and that for persons who were enemies to them both. In
consequence of this, another reconciliation of them is made by the Spirit of
God in regenerations, of which notice is taken in this passage:

much more being reconciled: to God, as a sovereign God, in his decrees,
in his providences, and in the method of salvation by his Son; to Christ, to
the way of salvation by him, so as to submit both to his righteousness for
justification, and to the sceptre of his kingdom, to be ruled and governed
by it; to the Spirit, so asto be led by him, to walk after him, and to depend
upon him for the carrying on, and finishing the good work of grace begun
in them; to the people of God, so as to love them, and delight in their
company; and to the Gospel and ordinances, so as highly to value them,
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long after them, and take pleasure in them. Now from both these
reconciliationsis inferred the sure and certain salvation of persons so
reconciled:

we shall be saved by hislife; by the life of Christ, and which designs not so
much hislife as God; or his living in the hearts of his people by faith;
though neither of them are to be excluded; but his life, as man, and that not
either his private or public life, as man here on earth, though this has an
influence upon, and a concern in the business of salvation; but more
especially here is meant the interceding life of Christ in heaven, where he
lives, and ever lives to make intercession for his people, and to see the
salvation he has obtained by his death applied unto them, and they put into
the possession of it.

Ver. 11. And not only so, but we also joy in God, etc..] Something seems
here to be understood, and which is to be supplied thus; not only we are
saved by hislife, and from wrath through him; not only are we reconciled
to God by his Son, and Spirit; not only Christ has died for us while sinners
and ungodly; not only do we glory in tribulations, and rejoice in hope of
the glory of God: “but we also joy in God”; himself, as our covenant God
and Father in Christ, as the God of all grace, peace, and savation; in his
perfections, as engaged on our side, and as glorified in our salvation; in the
purposes of God, and his covenant transactions with his Son, as they are
made known in the everlasting Gospel; in al his providential dispensations,
which are mercy and truth; and in our being of him in Christ, and Christ's
being made unto us wisdom, righteousness, sanctification, and redemption;
in al the blessings of grace we receive from him, the glory of which ishis
due; and in his sight and presence, and in the enjoyment of him. The means
by which saints come at this joying and glorying in God, is

through our Lord Jesus Christ; not the light of nature, nor the law of
Moses, nor any works of righteousness done by men, nor through angels
or saints, but Christ, and him only; for it is only in and through him that
God istheir covenant God and Father; by him only have they the agreeable
view of his glorious perfections; in him only al his purposes and promises
have their fulfilment; it is by his hands, and through his blood, that &l the
blessings of grace are conveyed to them; their access to God is only by
him; and by him they give the praise and glory of every mercy to him. And
the ground of thisjoy isthe expiation of sin by Chrigt,
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by whom we have now received the atonement; atonement is not made, but
received by us; which denotes the application of the atoning blood and
sacrifice of Christ to the conscience, the Spirit's witness of interest in it,
and the office of faith, asarecipient of it: it is not faith, nor anything else
of the creature's, that makes the atonement, only Christ; but faith receives
it from him, and by him; which, asit is the ground of present joying in God,
so it is the foundation of hope of future glory: the word “now” refersto the
Gospel dispensation. The poor Jews are at the utmost loss about
atonement: sometimes they tell "™ usit is by confession, repentance, and
good works; sometimes by beneficence and hospitality ""°; sometimes they
say their captivity is their atonement”®; and, at other times, that death
expiates al their sins™”’. Blessed be God for the atoning sacrifice of Christ!

Ver. 12. Wherefore as by one man sin entered into the world, etc..] The
design of these words, and of the following, isto show how men came to
be in the condition before described, as “ungodly”, (***Romans 5:6),
“snners’, (**Romans 5:8), and “enemies’, (“Romans 5:10); and to
express the love of Christ in the redemption of them; and the largeness of
God's grace to al sorts of men: the connection of them is with (***Romans
5:11), by which it appears that the saints have not only an expiation of sin
by the blood of Christ, but a perfect righteousness, by which they are
justified in the sight of God; and the manner how they came at it, or this
becomes theirs, together with the necessity of their having such an one, are
here declared: by the “one man” is meant Adam the first man, and parent of
mankind, who is mentioned by name in (**Romans 5:14); sin which came
by him designs a single sin, and not many, even the first sin of Adam, which
goes by different names, as“sin” here, “transgression”, (“*™*Romans 5:14),
the “offence” or “fall”, (***Romans 5:15,17,18), “disobedience”,
(*™Romans 5:19), and whatever was the first step or motive to it, which
led to it, whether pride, unbelief, or concupiscence, it was finished by
eating the forbidden fruit; and is called sin emphatically, because it
contained al sin in it, was attended with aggravating circumstances, and
followed with dismal consequences. Hence may be learnt the origin of
mora evil among men, which comes not from God, but man; of thisitis
said, that it “entered into the world”; not the world above, there sin entered
by the devil; but the world below, and it first entered into paradise, and
then passed through the whole world; it entered into men by the snares of
Satan, and by him it entersinto all the inhabitants of the world; into all men
that descend from him by ordinary generation, and that so powerfully that



111

thereis no stopping of it. It has entered by him, not by imitation, for it has
entered into such as never sinned after the similitude of his transgression,
infants, or otherwise death could not have entered into them, and into such
who never heard of it, as the Heathens; besides, sin entered as death did,
which was not by imitation but imputation, for al men are reckoned dead
in Adam, being accounted sinnersin him; add to this, that in the same way
Christ's righteousness comes upon us, which is by imputation, Adam's sin
entersinto us, or becomes ours; upon which death follows,

and death by sin; that is, death has entered into the world of men by sin, by
thefirst sin of the first man; not only corporeal death, but a spiritual or
moral one, man, in consequence of this, becoming “dead in sin”, deprived
of righteousness, and averse, and impotent to all that is good; and also an
eterna death, to which heisliable; for “the wages of sinis death”,

("™ Romans 6:23); even eternal death: all mankind arein alegal sense
dead, the sentence of condemnation and death immediately passed on
Adam as soon as he had sinned, and upon al his posterity;

and so death passed upon all men; the reason of which was,
for that, or because “in him”

all have sinned: all men were naturally and seminally in him; as he was the
common parent of mankind, he had al human nature in him, and was aso
the covenant head, and representative of all his posterity; so that they were
in him both naturally and federally, and so “sinned in him”; and fell with
him by hisfirst transgression into condemnation and desth. The ancient
Jaws, and some of the modern ones, have said many things agreeably to the
apostle's doctrine of original sin; they own the imputation of the guilt of
Adam's sin to his posterity to condemnation and desath;

“through the sin of the first man (say they %) tm hta, “thou art
dead”; for he brought death into the world:”

nothing is more frequently said by them than that Adam and Eve, through
the evil counsel of the serpent, am I [ Tk lw “wl atwm wmyrg, “werethe
cause of death to themselves and to all the world” ""®; and that through the
eating of the fruit of thetree, a[ ra yryyd Ik atwm wbyyjta, “dl the
inhabitants of the earth became guilty of death” "®°: and that this was not
merely a corporeal death, they gather from the doubling of the word in the
threatening, “in dying thou shalt die”, (“*Genesis 2:17) (margin);
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“this doubled death, say they ™, without doubt is the punishment of
their body by itself, hmx [ ynpb ¢pnlw, and also of the “soul by
itself”.”

They speak of some righteous persons who died, not for any sin of their
own, but purely on the account of Adam'’s sin; as Benjamin the son of
Jacob, Amram the father of Moses, and Jesse the father of David, and
Chileab the son of David"®, to these may be added Joshua the son of Nun,
and Zelophehad and Levi: the corruption and pollution of human nature
through the sin of Adam is clearly expressed by them;

“when Adam sinned, (say they ")) he “drew upon him a defiled
power, aml [ ynb Tklw hyl byasw, “and defiled himself and all
the people of the “world”.”

Agal n f84’

“this vitiosity which comes from the sin and infection of our first
parents, has invaded both faculties of the rational soul, the
understanding by which we apprehend, and the will by which we
desire”

This corruption of nature they call [ rh rxy, “the evil imagination”,
which, they say ", is planted in aman's heart at the time of his birth; and
others say " that it isin him before he is born: hence Philo the Jew says'™’,
that cupeveg 10 apaptavov €oTt, “to Sinis connatural”, to every man
that is born, even though a good man; and talks™ of cuyyeynvnvov
xovkov, “evil that isborn with us’, and of ™ cuyyeveig knpec, “spots
that are of necessity born with” every mortal man. And so his countrymen
"% often speak of it as natural and inseparable to men; yea, they represent
Adam as the root and head of mankind, in whom the whole world and all
human nature sinned: descanting on those words, “as one that lieth upon
the top of amast”, (***Proverbs 23:34);

for

“this (say they ™) isthe first man who was pda ynb Ikl car,

“an head to al the children of men”: for by means of wine degth
was inflicted on him, and he was the cause of bringing the sorrows
of death into the world.”

And in another place, speaking of Adam, they say %, that
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“hewas v Ic hayrb rqy[, “theroot of the creation”, or

“of the men of the world”; and death was inflicted upon him and on
his seed, because he sinned one sin in eating of the tree.”

And it is observed,

“that h[ydyh ah, the“He" demonstrative is not prefixed in
Scripture to proper names, which yet isto the word “ Adam”; the
reason is, (say they "®)) because in Adam all his posterity are
pointed at, and the whole human species designed.”

Again, they observe™, that

“the end of man isto die, of which thisis the reason, because
pdah “ym, “mankind” has sinned; that is, the nature of which heis
composed, or in other words, Adam and Eve have sinned.”

Once more™®

“when he (Adam) sinned, aj j wik plw[h Ik, “al thewhole
world sinned”, and his sin we bear;”

and ™ that

“the whole congregation of Israel have need of atonement for the
sin of the first Adam, for hewas hd [ h Tkk bwc j, reckoned as
the whole congregation;”

which exactly tallies with the apostle€'s assertion in this text.

(When this commentary was written, it was generally accepted that al the
fossilsin the rocks were laid down by Noah's world wide flood and that the
universe was about 6000 years old. Since that time, science has postualated
that life evolved over hillions of years and that the fossils are aresult of this
evolutionary process. If you accept the Bible as your authority you cannot
accept the theory of evolution in any form. Firstly, the biblical chronology
restricts the age of the universe to about 6000 years. Secondly, in order to
get fossils, animals must die. This verse tells us that sin, not evolution, is
the cause of death. Death and suffering did not exist until after Adam
sinned. Hence before Adam sinned, no animal died and it would be
impossible for any fossils to form. Before the fall, al animals ate plants, not
other animals (“™Genesis 1:30). Paul tells usin (***Romans 8:20,21) that
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Adam'’s sin subjected all of creation to the curse, not just mankind. (See
Gill on*“ “**Romans 6:23"). See Gill (Editor's note) on “ “*Exodus
20:11” . Editor)

Ver. 13. For until the law, sin was in the world, etc..] Thisis a proof of
sin's having entered into the world, by one man's transgression of the
positive law of God, which forbid him the eating of the fruit of the tree of
knowledge of good and evil; since it was in the world before the law of
Moses was given: the sin of Adam and the guilt of that were in the world
before, and came upon all men to condemnation; the general corruption of
nature appeared before; and actual sins, and transgressions of all sorts were
committed before; as by the immediate posterity of Adam, by the men of
the old world, by the inhabitants of Sodom and Gomorrah, by the
patriarchs and their posterity, by the Egyptians, Canaanites, and others.
They were all guilty of sin, corrupted by it, and under the dominion of it,
except such as were released from it by the grace of God: now when sinis
said to be until thistime, the meaning is not that it existed and continued
until the law of Moses took place, and then ceased; for that law did not,
and could not take away sin, it rather increased it, at least it became more
known by it; but that it was in being before it, and had influence and power
over the sons of men, so as to subject them to death:

but sin is not imputed when there is no law. This looks like an objection,
that if there was no law before Moses's time, then there was no sin, nor
could any action of man be known or accounted by them as sinful, or be
imputed to them to condemnation; or rather it is a concession, alowing
that where there is no law, sin is not imputed; but there was a law before
that law of Moses, which law was transgressed, and the sin or
transgression of it was imputed to men to condemnation and desth, as
appears from what follows.

Ver. 14. Nevertheless death reigned from Adam to Moses, etc..] Though
the law of Moses was not yet given, death exerted itself, and extended its
dominion over all the sons and daughters of Adam, during the interval
between Adam and Moses; which clearly shows that sin was in the world,
and that there must be alaw in being, which that was a transgression of:
death is represented as a king, as sin and Satan sometimes are; and indeed,
death reigns by sin, and Satan both by sin and death; their empiresrise,
stand, and fall together. So Bildad calls death “the king of terrors’, (***Job
18:14); and a very formidable and powerful king heis; his dominion is very



115

large, his power uncontrollable, and the dread of him very great, especially
to Christless sinners. The Jews say "’ that at the resurrection the world
will be renewed, and will not be as at the first, when aml [[b atwm

Jylcd, “death reigned in the world”; referring to the same period of time

the apostle here does. The subjects of his government were not only adult
persons, who had been guilty of many actual transgressions, but he reigned

even over them that had not sinned after the similitude of Adam's
transgression. This does not exclude the dominion of death over such who
had sinned after the likeness of Adam, but rather confirms its power over
them; nor does it intend adult Gentiles, who did not sin in the same
manner, nor against the same law, as Adam did; but it designs infants, not
yet guilty of actual sin; and therefore since death reigns over them, who
only holds and exercises his dominion by virtue of sin, it follows, that they
must have origina sin in them; the guilt of Adam's transgression must be
imputed to them, and the corruption of nature, from him, derived unto
them, or it could not reign over them. A child of ayear old, the Jewish
doctors'® say, has not tasted the taste of sin, that is, has not committed
actual sin; and observe™, that young children die on account of the sins of
their parents. but the true reason of their dying is here suggested by the
apostle; which is the transgression of Adam:

who is the figure of him that was to come; meaning, either his posterity
that were to come out of hisloins, whose figure, type, and representative
he was; or rather Christ, who is sometimes called o epyopevocg, “he that
was to come”; and the Arabic version reads the words thus, “who was a
type of Adam that was expected”; that is, of Christ the second Adam, that
was expected to come, according to the promise and prophecy: of him the
first Adam was atype, in his human nature, in the formation and quality of
it; asthe first Adam was made by God of the virgin earth, the second
Adam was born of avirgin; asthe first, so the second Adam was pure,
holy, upright, and wise; in his office, as Lord of the world, head of the
woman, priest in his house, and prophet to his posterity; in his marriage
with Eve, afigure of the church; but in nothing more clearly than in his
being a covenant head to al his offspring: and thisis what the apostle
chiefly designs, since he runs the parallel between them on this account in
the following verses; showing, that as the one conveyed sin and death to all
his seed, so the other communicates righteousness and life to all that
belong to him. So the Jews say ', that by Adam is intimated the righteous
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branch, the Messiah; and that jycm dws awh pda dws, “the secret of
Adam isthe secret of the Messiah”.

Ver. 15. But not as the offence, so also isthe free gift, etc..] By “the
offence”, or “fall”, as the word signifies, is meant the first sn of Adam; by
which he offended God, and fell from that estate in which he was created,
and all his posterity with him; and by the “free gift” is meant, the
righteousness of Christ, which justifies from that, and all other offences:
now, though thereis a great likeness between Adam and Christ; both are
men, the first Adam is called “the one man”, and so is the second Adam
Jesus Christ; partly for the sake of the comparison between him and the
first, and aso to express the truth of his human nature; and because the
Redeemer ought to be a man, though not a mere man; both are sole
authors of what they convey to their respective offspring, Adam of sin,
Christ of righteousness; both convey single things, Adam only one sin, not
more, for when he had committed one sin, he broke the covenant made
with him and his posterity, and so ceased in after acts to be a representative
of them; Christ conveys his righteousness, or obedience to the law, without
any additional works of righteousness of ours to complete it; and both
convey what they do, “to al” their respective offspring: yet thereisa
dissimilitude between them, as to the manner of conveyance and the effects
thereof; the offence or sin of Adam is conveyed in a natural way, or by
natural generation, to all who descend from him in that manner; the
righteousness of Christ is conveyed in away of grace, to his spiritual seed:
henceit is caled, not only the “free gift”, but “the grace of God, and the
gift by grace”, which is by one man, Jesus Christ”; because of the grace of
the Father, in fixing and settling the method of justification, by the
righteousness of his Son; in sending him to work out one, that would be
satisfying to law and justice; and in his gracious acceptation of it, on the
behalf of his people, and the imputation of it to them; and because of the
grace of the Son in becoming man, in being made under the law, yea, made
sin and acurse, in order to bring in an everlasting righteousness; and
because of the grace of the Spirit, in revealing and applying it, and working
faith to receiveit; for as the righteousnessitself is afree grace gift,
bestowed upon unworthy persons, so isfaith likewise, by whichitislaid
hold on and embraced: and as there is a disagreement in the manner of
conveying these things, so likewise in the effects they have upon the
persons to whom they are conveyed; and the apostle argues from the
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influence and effect the one has, to the far greater and better influence and
effect the other has:

for if through the offence of one many be dead; as al Adam'’s posterity are,
not only subject to a corporeal death, but involved in amoral or spiritual,
and liable to an eternal one, through the imputation of guilt, and the
derivation of a corrupt nature from him: then

much more the grace of God, and the gift by grace, which is by one man,
Jesus Christ, hath abounded unto many; that is, the righteousness of
Chrigt, in which the grace of God is so illustrious, is much more effectual
to the giving of life to al his seed and offspring; not barely such alife as
Adam had in innocence, and which he lost by the offence, but a spiritua
and an eternal one; which sheds the exuberance of this grace, which
secures and adjudges to a better life than what was lost by the fall.

Ver. 16. And not as[it was| by one that sinned, [so ig] the gift, etc..] The
apostle goes on with the dissimilitude between the effects of Adam's sin,
and Christ's righteousness.

for the judgment was by one to condemnation; by “judgment” is meant, not
the judgment of God, or the judiciary sentence pronounced by God on
Adam and his posterity for sin; but the guilt of the one man's sin, which is
imputed to all men to condemnation, on account of which the sentence of
condemnation passed on al men; the law transgressed, became a
ministration of condemnation to them:

but the free gift is of many offences unto justification; the righteousness of
Christ, which stands opposed to the guilt of Adam's sin, being imputed to
all his offspring, isto the justification of them; and that not only from the
guilt of that particular offence, but from many other offences, even al their
actual sins and transgressions, of every sort; which is another instance of
the exuberance, or abounding of the grace of God, in the righteousness of
Christ, not only over the sin of the one man, but also over the sins of many,
even all the elect of God; for the last clause may be a so thus rendered, “the
free gift is of the offences of many, unto justification”.

Ver. 17. For if by one man's offence death reigned by one, etc..] It may be
rendered, “by one offence death reigned by one’; for it was the single sin of
Adam, the first sin that was committed by him, which gave death its
reigning power over the sons of men:
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“ Adam, say " the Jewish doctors, transgressed, atyyrwad dj
adwgp I[, one commandment of the law,”

and was the cause of death to himself, and to all the world. These words
are arepetition, with a further explanation, of (“**Romans 5:15); there it is
said, “through the offence of one many be dead”; here “by one man's
offence”, or “by one offence, death reigned by one”’; in which death is
represented as a mighty monarch, a powerful king; and designs not only
corporeal death, which has mounted the throne by sin, and is supported in
its dominion by an ordinance of heaven; but also a moral or spiritua death,
which has seized on all mankind, and reigns in every power and faculty of
the soul of man; and likewise an eternal one, which will have power over
all those, who have no part in the first resurrection: in (“**Romans 5:15),
“the grace of God, and the gift by grace”, are said to “abound unto many”;
here they are said to

receive abundance of grace, and of the gift of righteousness: by
abundance of grace is designed, either something distinct from the
justifying righteousness of Christ; such as the abundant grace and mercy of
God, in regeneration and conversion; the various graces of the Spirit then
implanted; the many things then wrought in the heart; the large discoveries!
of pardoning grace, and the abundance of the love of God shed abroad in
the soul by the Spirit: or rather the same with “the gift of righteousness’,
because of the large display of the grace of God in it; by which
“righteousness’ is meant, not righteousness or holiness infused into us; but
the righteousness of Christ, which is afree grace gift, and isenjoyed in a
way of receiving; which denotes the act of faith, and supposes giving; and
hence there is no room for boasting, but great reason for thankfulness: now
such persons who have received this abundant grace and free gift,

shall reign in life by one, Jesus Christ; in corporea life, they are not now
subject to death as a penal evil, as other persons are, and though they die
this death, they will triumph over it in the resurrection morn, they will rise
again to everlasting life; they reign now in spiritua life over sin, Satan, and
the world; and they will reign in eterna life, they will sit on thrones, wear
crowns, and possess a kingdom of glory for ever and ever; and al by and
through one, Jesus Christ, and not on account of any works, or merits of
theirs.
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Ver. 18. Therefore as by the offence of one, etc..] Or by one offence, as
before, the guilt of which isimputed to, and

[judgment came] upon all men to condemnation; which word isused in a
legal sense, and intends condemnation to eterna death, as appears from the
antithesisin the text; for if “justification of life”, means an adjudging to
eternal life, asit certainly does, the judgment or guilt, which is unto
condemnation, must design a condemnation to eternal death, the just
wages of sin: and this sentence of condemnation comes upon al men, all
the sons of Adam without exception, even upon the elect of God
themselves; though it is not executed upon them, but on their surety,
whereby they are delivered from it:

even so by the righteousness of one, [the free gift] came upon all men to
justification of life; the righteousness of Christ being freely imputed
without works, asit isto all the men that belong to the second Adam, to all
his seed and offspring, is their justification of life, or what adjudges and
entitles them to eterna life. The sentence of justification was conceived in
the mind of God from eternity, when his elect were ordained unto eternal
life, on the foot of his Son's righteousness; this passed on Christ at his
resurrection from the dead, and on &l his people as considered in him,
when they, in consequence of it, were quickened together with him; and
this passes upon the conscience of asinner at believing, when he may, as he
should, reckon himself aive unto God, and is what gives him aright and
title to everlasting life and glory.

Ver. 19. For as by one man's disobedience many were made sinners, etc..]
Agreeably to this the Jews say "%, that

“for the sin of the first man, al that are born of him, py [ cr wyhy,
“become wicked”.”

Thisisthe sum of what is said in the foregoing verses, that as by Adam's
sin al his posterity are made sinners, and so are brought under a sentence
of condemnation; in like manner by the obedience of Chrigt, all his seed are
made righteous, and come under a sentence of justification of life: the
persons made sinners are said to be “many”, in opposition to the “one
man”, by whose disobedience they became so, and because there is an
exception of one, even Jesus Christ; and mean al the natural descendants
of Adam, who are many, and are so called, to answer to the subjects of
justification in the next clause: what they are made sinners by, is “the
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disobedience of one man, Adam”; and by the first and single disobedience
of his, in eating the fruit of the forbidden tree, by which they “were made
sinners’: the meaning of which is not, that they became sufferersfor it, or
subject to death on the account of it; the word used will not bear such a
sense, but signifies men guilty of sin, and sometimes the worst and chief of
sinners; besides, the apostle had expressed that before; add to this, that the
sons of Adam could not be sufferersfor his sin, or subject to death on
account of it, if they were not made sinners by it, or involved in the guilt or
it: and though the posterity of Adam are habitually sinners, that is, derive
corrupt nature from Adam, yet thisis not meant here; but that they are
become guilty, through the imputation of his sin to them; for it is by the
disobedience of another they are made sinners, which must be by the
imputation of that disobedience to them; he sinned, and they sinned in him,
when they had as yet no actual existence; which could be no other way,
than by imputation, as he was reckoned and accounted their head and
representative, and they reckoned and accounted in him, and so have
sinned in him. Thisis aso evident, from the sentence of condemnation and
death passing upon all men for it; and even upon those, who had not
actually sinned; to which may be added, that Adam's posterity are made
sinners through his disobedience, in the same way as Christ's seed are made
righteous by his obedience, which is by the imputation of it to them,

so by the obedience of one shall many be made righteous; not by their own
obedience; nor by their own obedience and Christ's together; but by his
sole and single obedience to the law of God: and the persons made
righteous by it are not all the posterity of Adam, and yet not afew of them,
but “many”, even al the elect of God, and seed of Chrigt; these are all
made righteous in the sight of God, are justified from all their sins, and
entitled to eternal life and happiness.

Ver. 20. Moreover, the law entered, etc..] By “the law” is meant, not the
law of nature, much less the law of sin; rather the ceremonial law, which
came in over and above the moral law; it entered but for atime; by which
sin abounded, and appeared very sinful; and through it the grace of God
much more abounded, in the sacrifice of Christ prefigured by it: but the
moral law, as it came by Moses, is here intended; which entered with great
pomp and solemnity on Mount Sinai; and intervened, or came between
Adam's sin and Christ's sacrifice; and aso came in besides, or over and
above the promise of life by Christ; and may moreover be said to enter into
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the conscience of a sinner, with the power and energy of the Spirit of God:
and the end of its entrance s,

that the offence might abound; meaning either the sin of Adam, he had
been speaking of under that name, that that itself, and the imputation of it
to his posterity, and also the pollution of human nature by it, together with
all the aggravating circumstances of it, might appear more manifest; or sin
in general, any and al actual transgressions, which abound through the
law's discovering the evil nature of them, and so taking away all excuse, or
pretext of ignorance: by prohibiting them, whereby the corrupt nature of
man becomes more eager after them; and by accusing, threatening,
terrifying, and condemning, on account of them: one view of the apostlein
this, doubtless, isto show, that there can be no justification by the law:

but where sin abounded, grace did much more abound: sin has abounded
in human nature, in al the individuals of it; and grace has superabounded in
the same nature, being assumed by the Son of God, and united to him, who
has appeared in it “full of grace and truth”, (***John 1:14): sin has
abounded in al the powers and faculties of the soul, in the understanding,
will, and affections, of an unregenerate man; but in regeneration, the grace
of God much more abounds in the same powers and faculties, enlightening
the understanding, subduing the will, and influencing the affections with
love to divine things: sin abounded in the Gentile world, before the
preaching of the Gospel in it; but afterwards grace did superabound in the
conversion of multitudesin it from idols, to serve the living God; and
where sin has abounded in particular personsto a very great height, grace
has exceeded it, asin Manasseh, Mary Magdalene, Saul, and others.

Ver. 21. That as sin hath reigned unto death, etc..] Thisis another end of
the law's entrance, or rather an illustration of the grace of God, by
comparing the reigns of sin and grace together: sin has such a power over
man in a state of nature, as amounts to a dominion; it has not only an
enticing, ensnaring power, to draw into a compliance with it, and an
obstructive power to hinder that which is good, and an operative one of
that which is evil, and a captivating, endaving one to the same; but it has a
kingly, governing, and commanding power: its dominion is universal asto
men, and with respect both to the members of the body, and faculties of the
soul; it is supported by laws, which areits lusts; and has its voluntary
subjects, to whom it gives wages; itsreign is very cruel and tyrannical; it is
“unto death” corporeal, moral, or spiritual, and eternal. The ancient Jews
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often represent sin in the same light; they frequently speak " of j lic
[ rh rxy, “the corruption of nature reigning” over men; and say "*: that
heis/£0Im “aking” over the several members of the body, which answer to
him at the word of command. “The old and foolish king” in
(**Ecclesiastes 4:13), is commonly interpreted by them of sin; which they
say " iscalled “aking”, because he rules in the world, over the children of
men, and because all hearken to him: it is a petition much used by them ™,
“let not the evil imagination or corruption of nature “rule” over
me:”

and on the other hand, they represent grace, or a principle of goodness, as
aking, reigning over the corruption of nature; thus interpreting these
words, “my son, fear thou the Lord and the king”, they ask ™%,

“who is the king? the king (say they) bwj rxy £Imh, is*“the good
imagination”, or principle of goodness, who reigns over the evil
imagination, which is called aking.”

108

And in another place’ ™ they say of agood man, that he bwj rxy £ylImh,

“caused the good imagination to reign” over the evil one; with which in
some measure agrees what follows:

even so might grace reign through righteousness unto eternal life, by
Jesus Christ our Lord; by grace is meant, either grace asit isin the heart of
God; which reigns or bears sway in man's salvation in al the parts of it,
“through righteousness’; consistent with the justice of God, in away in
which that is glorified, through the redemption of Christ: it reigns “unto
eternal life”; grace has promised, prepared it, and makes meet for it, and
will introduce into it, and freely giveit: it reigns “by Jesus Christ”; grace
reigns by him, righteousness, or justice, is glorified by him, and eternal life
isin him, through him, and by him: or grace asit isin the hearts of
converted persons, is meant where it reigns, has the dominion, is the
governing principle, and that in away of righteousness and true holiness;
and will reign until it is perfected in glory, or is crowned with eternal life;
all which are by Jesus Christ, namely, grace, righteousness, and life.
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CHAPTER 6

INTRODUCTION TO ROMANS 6

The Apostle having finished his design concerning the doctrine of
justification, refutes the charge brought against it as a licentious doctrine,
and prevents any ill use that might be made of it by men of evil minds,
justified persons by the strongest arguments, and with the best of motives
to holiness of life and conversation: he saw, that whereas he had affirmed
in the preceding chapter, that sin being made to abound by the law, in the
condemnation of sinners, the grace of God the more abounded in their
justification and pardon; that some would rise up and object, that this
doctrine countenances men's continuance in sin, and opens a door to all
manner of iniquity; and that others would abuse this doctrine, and
encourage themselves in avicious course of life, upon this mistaken notion,
that the grace of God would be the more illustrious by it; al whichiis
suggested in (*™™Romans 6:1), to which an answer is returned in

("™ Romans 6:2), with an abhorrence of everything of this kind; and by an
argument, showing the absurdity and inconsistency of it, seeing persons
dead to sin, asjustified ones are, cannot livein it: and that they are dead to
sin, and under obligation to live unto righteousness, he argues from their
baptism into Christ's death, which represents their being dead with Chrigt,
and buried with him, (***Romans 6:3,4), and likewise the resurrection of
Christ from the dead, and theirs by him, whereby they are both fitted and
obliged to walk in newness of life; since they are, and should be like him, as
in his death, so in his resurrection from the dead: and the rather, as they are
implanted in him, as the branches in the vine, (***Romans 6:4,5), and
especialy asit was the great end of his death, that by the crucifixion of sin
with him, it might so be destroyed, that his people should be no more
servantsto it, (*™Romans 6:6), this being proved, that justified ones are
dead to sin, the apostle argues upon it, that such are freed from sin,

("™ Romans 6:7), and therefore ought not, and cannot live in it; for this
must be given into as an article of faith, that such as are dead with Christ
live, and shdl live alife of communion with him, (**Romans 6:8), which
isinconsistent with living in sin: he further argues from the resurrection of
Christ, which was not to die more, (***Romans 6:9), and suggests, that in
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like manner, those who have been dead and buried, and risen with him,
which their baptism signifies, should not live in sin, which is no other than
dying again; and to strengthen this, directs to the ends of Christ's death and
resurrection, (***Romans 6:10), the end of the one being unto sin, to
finish, make an end of that, and be the death of it, and the end of the other,
being living unto God; wherefore in like manner, such who profess to be
Christ's, to be justified by his righteousness, to be baptized into his death,
and to be risen with him, should account themselves dead unto sin, and so
not live in it, and alive to God through the righteousness of Christ, and so
live to his honour and glory, (****Romans 6:11), and having thus answered
the objection, and removed the calumny, and set this matter in a clear light,
the apostle proceeds to dehort from sinning, and to exhort to holiness of
life, (****Romans 6:12,13), in which he compares sin to atyrant, the lusts
of it to the laws of such an one, and which therefore should not be obeyed;
and the rather, as the wages of them are death, and have made the body
already mortal; wherefore the members of it should not be employed in
such service, but in the service of God: and whereas it might be objected,
that sin istoo strong and prevaent, and has got the mastery, and will keep
its power, the apostle declares it as a promise of grace, that sin shall not
have the dominion, (***Romans 6:14), giving this as a reason, because
such as are justified and sanctified, are not under the law, as a covenant of
works, but under the covenant of grace, of which this promiseis a part;
and in order to prevent an ill use of this doctrine, and remove an objection
that might be made, that if not under the law, men are under no restraints,
but may go on in sin without control, he answers it with his usual
detestation, (***Romans 6:15), and argues the folly and absurdity of living
in sin upon such an account, because it would make them servants of sin
unto death, (***Romans 6:16), and so they were before conversion, but
now were otherwise, for, which they had reason to be thankful,
(*™Romans 6:17), since through the grace of God they had yielded an
hearty obedience to the Gospel; wherefore to obey sin would be to return
to their former state of bondage; whereas being freed from the power and
dominion of sin, they were now the servants of righteousness, and ought to
act becoming such a character, (“**Romans 6:18), wherefore it was but
acting the part of reasonable men, it was but their reasonable service, to
yield themselves servants, not to sin and uncleanness, but to righteousness
and holiness, (*™Romans 6:19), in order to engage to which, the apostle
puts them in mind of their former state; how that when they werein
subjection to sin, they had nothing to do with the exercise of righteousness,
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("™ Romans 6:20), and therefore as there was an ateration made in them,
they ought to be just the reverse in their conduct and conversation; for he
appeals to them, that they had no pleasure nor profit in their former course
of life; which had brought upon them shame and confusion, and must have
ended in death, had it not been for the grace of God, (****Romans 6:21),
but now as they were delivered from the davery and dominion of sin, they
were under a better master, were servants to God; and the fruit of their
service was holiness, and the issue of al would be everlasting life,
(*™Romans 6:22), whi